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Translation of theQu'an 

Itshould be perfectly clear that the Qur'an is only authentic in itsorignai 
language Arabic Si nee perfect translation of theQur'an is impossible weha/e 
used thetrsnslction of themeEningof theQur'an" throu^xxjt the book, as the 
result isonlyacrudemeEnlngof the Arabic t©<t 

Qur'anicAvet and transliterated 
words hcwe been itaiidsadin main part of the book. 

Saying of the Messenger^ appear in bold 

lis - subtianahu v\a ta'ala 
M - sallailahu 'aiaihi vvasailam 
RA - radhi allaho anh^ anho 
AH - After Hijrah 
CE - Corrmon Era 
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O Muslims! 17 

18 

No one ckDubts that vou ha/e sunk low to the depths of spi ritual 19 

descent, nnaterial and intellectual backwardness and political 2C 

decline NoonedoubtsthctthelslamicrelctionshipsinyDur 21 

society h^e been connpl^ely eradicated and that their place has been 22 

taken by Capitalist relationships^ i.e the relationships of thesystemsof 23 

KLfr. Who harbours doubt that the bond of Islamic brotherhood 24 

between the I slamic peoples has been s^ered, and its place has been 25 

taken by the bond of nationalism, i.e the bonds of tribalism and 26 

partisanship? I n reality, the bond of this I slamic brotherhood is o/en 27 

on itsw^to bang cut off in asin^eregon, let alone among one si n^e 28 

people so that the territorial bond known as patriotism rrey take its 29 

pi ace F rom the thou^ts of I si am nothi ng remai ns with you except the 30 

rules of "ibadaat (worship), and from the I slamic emotions nothing 31 

remains except the priestly ones All of this has become as clear as the 32 

sun to you. You comprehend it just as people from other nations 33 

comprehend it. However, what yDu do not perceive^ but what is 34 

understood by your enemies, is that you are on the verge of witnessing 35 

the annihilation of this noble Islamic umrr^ in which her distinct 36 

characteristics are wiped out, her special qualities are destroyed, throu^ 37 

which she loses her good nafeiy^^ (disposition), and due to which her 38 

clear mentality deviates, and her Islamic personality withers away. 39 
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Especially now that the number of believers who hold their loyalty for 
I slam above all other loyalties have decreased in the Umrr^. Those 
believers who put Allah, His Messenger and jihad in His path at the 
height of their priorities rarely exist. The Musi inns' bitter taste of defeat 
before the Kuffer has died, and is felt no morei except by a few who ha/e 
no d'f ect on the course of I if e 

Thestrug^e between the Islamic u mmdn as one u mmBh and the Kuffer 
as peoples and nations continued for thirteen consecutive centuries The 
conflict between I slam as a dsbd, her unique w^ of life and KLfr also 
continued throu^TOut these past thirteen centuries At the advent of the 
thirteenth century (nineteenth century CE), the Capitalist system which 
is a system of Kufr, challenged the system of I slam in its thoughts and 
emotions 1 1 was but a short round before the M usi i ms f d I defeated. 1 1 
was an intellectual blow that was followed by the destructive political 
subjugation. Howa/er, I slam was not truly defeated and it will ne^er be 
defeated, because it and it alone is the truth. How is it that I slam remains 
in the arena of conflict whilst its followers were defeated and they did 
not realise its position in the strug^e? As for this challenge to I slamfs 
thoughts it took place by attacking the Islamic thoughts through 
bringing extensive criticism and falsification against them The Kafir 
nations confronted the unnmah demanding solutions for ne/v and diverse 
problems: Demanding their rules (Ahkaan^ and the manner in which 
they wDuld be solved. The position of the Muslims as regards to these 
two issues was one of utter weakness They tried to retaliate but with 
failed and twisted attempts The Muslims were demoralised which led to 
indifference 

The Capitalists attacked polygarry by claiming that it was unjust for 
man to be allowed to marry twD, three or four women. They accused 
Islam of disgracing the honour of the woman. The followers of 
Capitalism slandered the I slamic rules on divorce articulating lies about 
the so-called betr^/al of women and destruction of homes "How can it 
be allowed for a man to divorcea woman wheno/er he wants when they 
were tied together with an eternal bond?" It attacked the Khilrfah and 
labelled it a dictatorship. "How can the ruling be just if all of the 
mandatory powers are with one man who is prone to error and 
despotism?" They clamad that (for the Muslims) the Khaleefah had a 
religious sanctity that grants him immunity from any criticism or 
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reproach. Th^attacked J iinadand said it wasan aggression against Others ] 

and that it meant the spilling of blood. Thusj ii-Bd was labelled brutal ^ 

beyond words They attacked the concept of ai-qaOa a vvai-qacfer (the 2 

divine fate and destiny) by claiming that it meant submission to the ^ 

events of the time and that it was holding the people back from f 

assuming the burdens of life I n this manner they began to study the ( 

sha-'i rules and the Islamic thoughts pursued them and brought ' 

extensive criticism and defamation against them they portrayed them as I 

corrupt thoughts that contradict the truth and treated problems ? 

incorrectly I n addition to this th^ began to present their an3/vers to the 1( 

problems and asked what I slamfs opinion was regarding these problems Tl 

questioning Islam in its capacity for solutions. They inquired about II 

Islam's verdict on insurance They asked about the trade relations 1; 

between states and what is the ster'i rule regarding them "does I slam 1^ 

support the freedom of exchange or does it support trade protection?" If 

They inquired over the issue of parliamentary system and free elections: 1( 

"what is the stance of Islam regarding them?" Th^ sought answers 1' 

about inclinations in legislation: "does Islam prioritise the material If 

inclination or the spiritual inclination?" I s the spirit of the text or its l^ 

letter to be considered? They inquired about general freedoms such as Z 

the freedom of the individual, freedom of opinion and religious 2] 

freedom. "Has Islam come with any of these freedoms?" They Z 

philosophised about the spiritual aspect: "is it thinking and thought? Or Z 

is it morals and virtuous acts? Or is it what the ancients said, that rlIi 2^ 

(spirit) is opposite to body and that man is composed of body and 2f 

spirit?" With this approach, they highlighted problems that ha/e taken 2f 

place and that occur to man, problems that take place only in a society Z 

such as the Capitalist society and not in the Islamic society. So they 2f 

asked about the sol utions for these problems These were questions of Z 

disapproval , i mpiyi ng that I slam was i ncapable i n this regard, and that it 3C 

did not contai n any explanation for them and that I slam did not ha/e the 3] 

capacity to give sol utions 3: 

3: 

Capitalism was not content with just that, but proceeded to criticise 3^ 

I slamic emotions. Thus it denounced the Muslim's adherence to the 3f 

rules of I slam. 1 1 said that adherence to the rules produces partisan 3( 

bigotry and disgusting fanaticism and that people should rise against 3: 

such things They attacked the Musi imfs hatred for Kufr and the Kuffa-, 3f 

and their love for Islam and the Muslims They called this religious 3£ 
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bigotry. The Capitalists said tfiat a human being is the brother of 
another human being whether he likes him or hates him. "There is no 
difference between alviusiimand ajew." The Kuffer said each person is 
entitled to his own religion and his own opinion, and they are all merely 
opinions with no w^ of prefering one over another. "So why should 
there be discrimi nation between rdigons and discrimination in love and 
hate between human beings?' In addition to this, they stirred up 
nationalistic agitation. They provoked in the Turks the emotions of 
sovereignty and incited them against the Arabs. Simultaneously they 
provoked in the Arabs the emotions of sovereignty and provoked them 
against the Turks They maligned the I slamic enthusiasm that becomes 
angry for the sanctities of Allah and said that it was religious prqudice 
They began to advocate the abandoning of Islam and leaving the 
adherence to its rules They called this religious tolerance They also 
denounced the ©<pression of anger at the critics of the Q ur'an and those 
who insult the Prophet ^ or slander the Sahabah (r.a.). They claimed all 
this to be scholarly research and debate Th^^ said, as examples that 
the Qur'an narrates the story of I braheem, but in history there is no 
one by the name of I braheem to verify this story, and that M uhammad 
claimed that the Qur'an is from Allah, but Muhammad brought this 
Qur'an from his own genius and he claimed that it was from Allah so 
that the people would follow it. They said much more than this and then 
th^ i nsisted that the M usi i ms should not be enraged over these I ies and 
that they should accept this blaspherry i n the name of scholarly research! 
I n this manner they began to pursue the emotions characterized by the 
thoughts of Islam, in terms of the emotions of happiness, anger, 
displeasure; approval, love and hate They changed the motive behind 
such emotions so that they lose thd r qual ity as I slamic emotions 

A faring challenge was thrown down to I slam by the systematic assault 
on its thoughts, rules and emotions It was natural, e^/en inevitable that 
the Muslims should have accepted this challenge and plunged 
themselves into the intellectual battlefield with the Kuffa-. It was rather 
obligatory on them to carry the initiative against KiJr and the Kijfer, 
because they are Da'v\ah carriers and people who convey a Message 
H owe^/er, the real ity was that the M usI i ms weakened bd'ore the chal lenge 
in a manner that incited derision and ridiculeof thenr% and covered than 
with shame and humiliation. So they came up with excuses for Islam 
regarding its rules on polygarry They began to defend it by s^ng that 
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polygarrycan take place only in a situation of justice They abided the ] 

fact that I slam allows divorce and sad that it does not allow it except ^ 

within certain conditions They accepted the accusations against the 2 

I slamic Khilafah and weresilent over it, and they tried at theend of the ^ 

Qttoman era to change its s^em After its destruction, they a^/oided f 

mentioning it or did not find the courage to mention it in public They ( 

retreated concerning the issue of j ihad and considered it an accusation ' 

thrown on I slam So they responded to this accusation by sayingj ihad is I 

def ensi ve war and not off ensi ve T he/ renounced the fact that j i inad i s the ? 

fight against the Kuffer because the/ aredisbeliei/ers Th^ defended ai- 1( 

c^a'a \Aai-cpcter by saying that I slam has ordered us not to discuss it 1] 

and thus interpreted this as a licence for inaction and submission. I n II 

this manner th^ consented to what the Kuffar said and al lowed I si am to 1; 

stand accused. They proceeded to defend I slam in a w^that can only be 1^ 

i nterpreted as a shocki ng defeat i n the conf rontati on agai nst the KUffar. If 

A direct consequence of this humiliation was that all the rules under 1( 

attack were abandoned and the rules and thoughts of Capitalism took 1' 

their place Asfor the ne/v issues and the problems that only occur in the If 

Capitalist society they interpreted Islam and distorted it in relation to l^ 

them They said that Islam holds the opinion of ^-MasBEJihai-MLrs^^ Z 

(unqualified interests), thusthelawof Allah agrees with man's interests 2] 

They said that wisdom (^-H ikrrah) is the lost property of the believer Z 

and he should take it where^/er he finds it. Based on this an attempt Z 

was madeto reoondlethesolution brou^it bytheCapitalist system with 2^ 

I slam. They adopted it as I slam but I slam is immiscible with such ideas 2f 

Th^ said I slam does not forbid Sikutah (insurance). J ustif ication was 2f 

based on it bd ng a contract. Qthers said there is no o/idence to prohi bit Z 

it, so it is allowed, for in origin all things are permtted (n-xJGah). There 2f 

were those amongst them who said that insurance is a permitted Z 

guarantee (cbmaTah) allowed by Islam. They said concerning foreign 3C 

trade that it shoul d take pi ace accordi ng to the M usI i ms' i nterest. So the 3] 

state shoul d f aci I itate it accordi ng to the i nterest, thus acti ng accordi ng 3^ 

to Bi-Ms^asiiU Bi-Mursdiein. The/ allowed the system of parliament by 31 

s^ng that it was shtra and I slam permitted the shLra. They followed 3^ 

whattheFrench civil I a/v advocates of thestateof rrind and inclination 3f 

in legslation, so th^ said: What matters is the spirit of the t©<t, and 3( 

the issue relates to the intention. They claimed on behalf of I slam that 3^ 

it maintains the principle What matters in contracts are the a'ms and 3f 

meani ngs and not the words and phrases As proof they cited the s^ ng 3£ 
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of the Messenger^: 

" I ndeed, acBoi's are judged acxxxrfng to tlie intentiGns." Th6y 
also clai mad that I slam came with general freedoms and ordered people 
to adhere to them, and that Islam is the religion of freedom They 
proceeded like the Christians before them by sa/ing that the spiritual 
aspect is the spirit as opposed to the body, and that man is composed of 
matter and spirit. So the spirit should not dominate the body and the 
body should not dominate the spirit. In this manner they became 
confused and bewildered before the Kuffar's challenge They did not 
study problems in order to derive solutions or to study the rules in the 
Kitab and Sumah. Rather they adopted the V\fest's solutions to these 
problems wholeheartedly. Muslims then accepted them as Islamic 
solutions on the basis that I slam does not forbid them Some adopted 
them on the basis of the opinion of al-Masa^ih ^-MLrsalah as held by 
certain I mama and not according to whet the Qur'an and Hadth had 
brought. TheCapitalist rules were therefore introduced by claiming than 
to be from Islam. It was inevitable that the laws in society and the 
societal transactions (ML/ameiat) of theMuslimswauld proceed without 
any regard for whether they were I slamic or not. Thus the Capitalist 
rules became established and I slam was forgotten. This facilitated the 
changi ng of the common emotions as long as it was easy to change the 
thou^ts Thus aversion to the strict adherence to the rules of I slam 
became widespread because the people considered it as religious 
fanaticism Then the aMersion moved to encompass the discrimination 
between the Muslims and the Kuffer, and between Islam and other 
religions The concept of 'nationalismf came to stir the emotions and 
the I slamic zeal was buried. Thusi showing anger towards any attack on 
theQur'an came to be seen as a sign of backwardness and decline This 
is because in their view, this assault constituted impartial scholarly 
research. With this the Islamic sentiments were wiped out. Nothing 
remained of the Islamic emotions except the priestly emotions, the 
emotions of worship. This was the shocking defeat that the Muslims 
faced before the Capitalist system's contest with Islam. This would 
almost have been a defeat for I slarrv if the I slamic thoughts that were 
attacked were not in fact correct and true rather false as the attackers 
described thern; and on the other side the attacking Capitalist thoughts 
were not false as they descri bed thern but 3/en true and agreed with the 
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reality Thiswould ha/ealso been thecaseif the I slamic emotions which ] 

were attacked, were not fit for man in the sense that they are emotions ^ 

that contradict the sublime values and nature of man. I f this were the 2 

case then the defeat would not have been restricted to the M usi i ms only ^ 

as regards the thou^tsth^ carry the relationships according to which f 

they deal with one another, and the pol itical situation. Rather this dd'eat ( 

would have led to the eradication of Islam from intellectual and ' 

emotional existence in the same wa/ as it was removed from political I 

existence H ow^er, the real ity is contrary to that, for the defeat before ? 

theCapitalistsystemfscrusadeagainst Islamwasadefeatof Muslimsand 1( 

notof IslamThat iswhythefactorsof wagingtheattackagainagainst 12 

the Capitalist system and Kufr still exi st the same w^ they existed when II 

they defeated Kufr and Kuffa-. These factors are the thoughts and 1; 

emotions of I slam This is what gves reason for hope and reminds us of 1^ 

the dct/s of victory, i nsti gates the r^i val , moves the human di spositi on If 

(FiTr^) and makes the return to carrying the I slamic Da'vsEti to the 1( 

worl d an i mpendi ng real ity and not j ust a desi re and yearni ng 1' 

If 

Asfor thethou^tsof I si am being the only true and correct thou^ts 1^ 

and the Capitalist aggressor's thouc^its being false and untrue this is Z 

proven fromthe reality of the thou^ts themselves Thus theCapitalist 2] 

thou^ts that consi der pol ygarry a rri stake whi I e consi deri ng it correct Z 

to restrict the man to one wife are solutions applied to the reality of Z 

the human being and not some logical hypotheses So where exists a 2^ 

society in the world, in which there is no more than one woman for a 2f 

man? There is no society in the world where there aren't at least some 2f 

men who have more than one wife Howo/er, some of them call their Z 

partners m' stresses or g rlf riends and some of them call them wives Do 2f 

the rules allowing polygarr^ which leave the choice for a man to practise Z 

it or leave it, thus making the second, third or fourth woman a legally 3C 

recognised wife and not a mistress or girlfriend, do they agree with the 3] 

natural di sposi ti on ( f ixrain) of man and address the probi em? O r do the 3^ 

rules that prohibit polygamy agree with the natural disposition (f iTr^ 31 

of man and solve the problem? This is particularly when they remain 3^ 

silent at h^ng relations with more than a woman illegally, since it is not 3f 

al lowed more than one Oris maki ng the I i vi ng together of spouses one 3( 

of companionship and choice 3^ 

3f 
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"attTar yxi rdEain her cn raasaTadetarrTBcr rdsBsshar wl±i kird^^ [TMQ 
Al-Baqa-^: 229]. 

H e wDuld keep her if I ivi ng together i n a state of happi ness for both 
spouses or he would di\/orceher if living together isthe cause of their 
misery; does this not accord with the happiness and tranquillity of the 
spouses? Or does the imposition of a forced life together, even if it 
causes the vwDrst type of misery adiio/e the happi ness and tranqui 1 1 ity of 
the spouses 

The reality of ruling is that the ummeh has the authority to give the 
responsibility to whomever she wishes. In terms of practising this 
authority, this cannot be done except by one person; it will not be for 
two or moreasanabsolutemctterof fact. Howia/er, this one person will 
restrict hi mself to a specif i c program that he bel i ^es to be correct and 
he cannot go b^/ond it. What controlsthis single ruler, in addition to the 
motives of his belief in the system by which he is restricted, i.e in 
addition to his taqwa or whet is known as his own conscience; is the 
nation he rules accounting him by speech if he misapplies the system or 
by force if he betrays the system This is on condition that the u mnrBh 
does not disobey him in what he orders of the Fard, Mandoob and 
Mubaah, but does not obey him in anyforbidden and sinful action. This 
is the reality of the Khilafah. So which one of the two ruling systems 
agrees with reality and is correct in its application: the system of I slam 
or the democratic system which claims that it isthe nation that practises 
the ruling? This claim is impossible to implement, therefore it is a lie for 
the only one who holds authority in a Democracy is the prime minister 
with the assistance of the ministers 

As for J ihad it is slander against I slam to s^that it is only a defensive 
war. Furthermore such a statement contradicts the reality of j ihad in 
the time of the Messenger H until the end of the I slamic state This is 
because Muslims themselves used to initiate the fighting with theKLfiar 
and they used to adopt this as a mdthod to spread I slam 1 1 is a lieagainst 
the Qur'an, for Al lah H said i n the expl icit verses of the H is Book: 
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i 

"Fi^a^rettl-CBe\Ahodondtbdia/einAllaJ-v rcr intheLad: Dc^ ncrfcrtad ' 
thet has baari fcrtaddai lyAMah ard H is M€M«yj and there v\ho do net I 

ackncwlactoptherdigcn cf truth amcngthepacplecf theScripbLre uTtil th^pay ? 
thejiz^wthwllingsja-risacn, aTdfeS tharr^vessLbduacf' [TMQ At-Tauba: 1( 
29]. 1] 

i: 

He^S also sad: I! 

{123 Mfi ^ I j^b^'j jll^'l ^ ^'Js^ ^ 

li 

"Fi^-tthceecf thecid3die«5v\lToaredcBetDy3u andl^thamfindhard-ness 1' 
inyaJ- UMQ At-Tauba:123]. If 

1' 

HeUaysosad: Z 
{65 JUiVi} Ji^°i ^ ^> ^1 l^lu' z 

"O Pixpha:[sa\M! Urcpthebdie^rstofi^' [TMQ Al-Anfal: 65]. 2^ 

Z 

It is evident that jihad is a material war against Kuffa- in order to 2f 

establish the rule of I slam. I ts cause is to fight the Kuffa- who ha/e Z 

refused I sl am dter it has been presented to them i n a manner that dra/vs 2? 

attention, i .e I slam should be offered i n a state that attracts attention, Z 

and then J ihad will take place This is what any ideology that is bdio/ed 3C 

i n by any nati on di ctates upon her. She prepares the materi al power and 3] 

attains a strong military spirit in addition to this Based on this material 3^ 

power she begins political battles and diplomatic manoeuvres, thus 31 

creating a situation through which the Da'v\ah is conveyed and the 3^ 

political status of the state is promoted. When the material friction takes 3 

place then fitting is ine^/itable TheCold war represented nothing other 3( 

than this situation, when each of the tvwD camps attempted to spread 3^ 

tha'r own ideology. Tha'r well-equipped military forces were thus 3f 

prepared to engage in fighting, but this ultimately did not materialise 3£ 
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Likewise^ there existed a similar situation before the advent of \AAorld 
War 1 1 between the N azis and the so-called free world. Before that it 
was bdiween I slam and Capital ism and so on and so forth. The reality of 
life is that there are thoughts that are contrary to each other. These 
thoughts are embodied in states and material power is utilised to spread 
them and defend them using political, cultural, economic and military 
means This is the reality of j ihad 1 1 is to fight using material force for 
the sake of the thought after exhausting the political and cultural styles 
Howler, the! si ami c arrn/or the spirit of j ihad is not I ike the German 
rri I itary that is a rri I itary power for the purpose of putti ng the (G erman) 
people above the other peoples Rather, it is the military force that 
removes the material obstacles in front of the I siarric Call, in order to 
make the peopi e embrace I si am and joi n with the rest of the M usi i ms to 
form one Ummehv in which there is no superiority for one Muslim over 
another except in Taq»Aa (the fear of Allah). 

A i-q^aa: \Aai-qacfer, as a meaning of these tvwD words together, is the 
actions that fall within thespherethSt controls man, i.e which take place 
against his will, together with the attributes of objects As for the specific 
meaning of the word qacta-, it is the knowledge of Allah. Thus it has 
nothing to do with the voluntary actions of man for which he is 
accounted by Allah, just as he is accounted in the DuTya by the state 
parents and guardians Where is the fatalism in this understanding of 
ai-cpdsBf xAEJ-cpdar? Where was the fatal ism when the Muslims with this 
understanding, conquered the world and subdued other nations? 
Moreover, adoption of this concept forces the person to investigate^ 
study and assess the outcome and consequences of an action before 
undertaking it, so that he is clear on the aspects of blame and 
accountability There is also the view of the action after it has occurred 
whether with or without his choice is that it has occurred and it is 
finished. Thus one must accept that it has happened, but not necessarily 
accept what has happened, and thus act to change it. Thus the ^ent 
that happened as a qada- (fate) according to the knowledge of Allah, 
man must accept that it has happened and isfinished. Heshould not feel 
agitation or worry. Neither he should accept what has happened, thus 
leading it without remedy. Rather, he should not accept the situation 
that arose due to what happened, so as to treat it after it happened. 
Those two via/vs together are indispensable such that life continues with 
vitality and force in a real and practical manner in accordance with high 
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values ] 

It isafact is that he is accounted for the voluntary actions whereas he 2 

is not blamed for the non-voluntary actions because th^^ are not within ^ 

his ability to repel them Beside that, every action that has happened f 

would rKDt ha^ happened e>«CEpt in accordance with the knowledge ('iirr) ( 

of Allah. This isthefact that o/ery action that has happened would not ' 

ha/e happened except according to the knowledge of Allah. All of that I 

i nsures the presence of those two vi a/vpoi nts I n other words, i t makes ? 

a person proceed in his actions not based on imagnation, theoretical 1( 

hypotheses or whi ms nor I i nked to conti nuous sorrow and sadness over 1] 

what has already occurred; rather he moves forcefully in a real and II 

practical manner, in accordance with the high values required by life 1; 

That is why the view of cpcfar on its own and cpDaa' and qacfar together 1^ 

i ncites man and makes hi m acti ve and i t protects hi m f rom hopel essness If 

and sorrow, just as it protects himfrom laziness and lethargy The focus 1( 

is not regarding the voluntary actions before undertaking the actions; 1' 

rather it is regarding the actions after th^ ha/e been carried out and If 

the actions that took place outside the sphere of his control. This is l^ 

because such events have occurred and the matter is finished. So he Z 

must not feel sorrow or pai n that torments the soul and do/iates it from 2] 

its subl i me goal i n I if e and from enteri ng the mai nstream of I if e H ow far Z 

is this from what the Capitalists ha\/e in terms of agonising pain and Z 

distressful sorrow felt by the losers which make the word "luck" play 2^ 

such a big role in their lives? Consequently, belief in qadar and belief in 2f 

c^aa' and qacta- is one of the greatest blessings for the rrind and one 2f 

of the greatest incentives to plunge into the battlefield of life with Z 

courageand dignity. This is becausein thespherethat man controls he 2f 

is responsiblefor all his voluntary actions Heisobliged to beaArareof Z 

them and bear responsibility. If a mistake or misguided act took place 3C 

then he must beer the consequences H ow»/er, he must also realise that 3] 

what has happened, whether correct or incorrect, has happened with 3^ 

the Knowledge and Comprehension of Allah^. It was ine^/itablethat it 31 

would happen. Therefore he should not be preoccupied by it, rather he 3^ 

should move on, i.e pers^ere in life As for the sphere which controls 3f 

him and in which the actions occur without his choice he is not 3( 

responsible for them and he will not bear their consequences 3^ 

Furthermore they happened with the K nowledge and Comprehension 3f 

of Allah M, so it was inevitable that th^ would happen. Therefore man 3£ 
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is not allovNAad to stand preocxupied with what happened; rather he must 
move on. This is the greatest of characteristics a person can possess in 
this life 

This is the reality of someof the Islamic thoughts that were sa\/aged 
by the Kafir colonialists This is also the reality of the Capitalist thouc^Tts 
with which the I slamic thoughts were criticised. From this reality it 
becomes clear that the thoughts being attacked are true and that the 
thoughts that were attacki ng are f alse T he i ntei I actual weakness of the 
carrier of the true thought in comprehending it does not mean it is not 
true just because the one who carries it was not able to explain it or 
because he consented to It standing accused. Also the eloquence of the 
carrier of falsehood does not mean it is not fabricated, just because its 
carrier was able to disguise falsehood as truth. Rather the true thou^t 
is the one that agrees with the reality that it indicates, or it agrees with 
a natural disposition (Fitrah) with which man has been created. I n other 
words truth is that which agrees with the reality whilst falsehood is that 
which does not agree with the reality. So what matters is the nature of 
the thought and its reality and not its carrier, whether he could ©<plain 
it forcefully or not. For example the Communists sey that thoughts are 
the reflection of matter on the brain. This means that the 
comprehension of matter is the impression of the reality on the brain, 
and from this one gains comprehension. This thought, if it is true will 
agree with the reality, and if false its non-agreement will be apparent. 
When attack or criticism comes from any human being, in deciding 
whether it is true or false v\e do not look at the eloquence or rhetoric of 
the attacker in his explanation, nor do we consider his inability to 0<press 
any weakness in explanation, rather we look at the reality of the thought 
with which he attacks H izb ut-Tahri r has attacked this concept and said 
thisdd'inition of thou^it is mistaken from two an^es: first, no rd'lection 
takes place between matter and the brain at all. This is because reflection 
of light, for ©<ample is that it falls off matter; it is reflected from it 
liketherd'lection of theli^itfromalampon a wall etc Nothing like this 
takes place from the matter. There is no reflection, whether from the 
matter on the brain or from the brain on the matter. What exists is the 
sensing of the matter by one of the senses So the issue is one of 
sensation and not reflection. This is o/ident in touch, smell, taste and 
hearing As for seeing with the eye which is a debatable issue what takes 
place is refraction and not reflection. Theli^t refracts in the e^ and the 
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imageof the matter is formed on the retina and is not reflected outside ] 

1 1 is a process of sensation and not of reflection. This shows that what ^ 

theCommunists ha/esaid about thedefinition of thou^t iserroneous 2 

That is why this thought of the Communists has crumbled before the ^ 

true attack. As for the second angle the mere sensation of matter does f 

not produce comprehension. It only produces a sensation no matter ( 

how many types of sensations occur. I n order for thought to be ' 

produced there must exist pro/ious i nf ormati on that ©<pl ai ns this real ity I 

i.e this matter. Without previous information there will be no ? 

comprehension: there would be sensation and nothing else The fact 1( 

that a person can deterrri ne his position towards a real ity once he sensed 1] 

it does not mean that he comprehended it. This is because he is not able II 

to determine his position regarding it except when it relates to the 1; 

i nsti nets and organic needs or when it relates to the change of the form 1^ 

of the reality. As for anything other than this, in terms of knowing its If 

real ity he cannot deterrri ne his position regard! ng it at al I . By testi ng the 1( 

thingviamorethanonesensationordifferenttypesof sensations^ man 1' 

can know that the thing can be eaten or not, whether it brings pain or If 

delist or if its form has changed. All of this is possiblefor the animals l^ 

just as it is possible for man, and none of this is called comprehension Z 

- i .e thou^Tt - rather it is a sensation and nothi ng else When this matter 2] 

does not relate to the instincts, such as a piece of rock for ©<ample Z 

howe^/er manytimesit is sensed its essence will not be comprehended, Z 

only the change of its form is what is comprehended. When i nformation 2^ 

is given with the sensation then comprehension, i.e thought, will take 2f 

place A simple e^/idence for this is the issue of inventions I nventions 2f 

take place due to experi ments to which pro/ious i nformation has been Z 

added. Without information no inventions can take place By 2f 

information we do not mean information about the reality but Z 

information through which the reality can be explained. Consequently, 3C 

the definition of the Communists from this angle is also erroneous 3] 

Thus this thought isvanquished and it becomes clear that it isfalsedue 3^ 

to its contradiction with reality. That is why Hizb ut-Tahri r, after 31 

demonstrating the falsehood of the Communist thought, defined 3^ 

thou^t as the transmission of the real ity via the senses to the brai n and 3f 

the application of previous information that ©<plains this reality. I n 3( 

other words there must exist a brain, sensation, object and previous 3^ 

information so that comprehension, i.e thought, can take place and 3f 

hence for one to have intellect. That is why the concept has been 3£ 
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attacked and defeated, because its claims were not in agreement witfi 
the reality. 1 1 also iDecomes clear that the I slamic thought with which 
the communist thou^t was attacked is true because it agrees with real ity 
So in this issue the thought of Hizb ut-Tahri r has defeated the 
communist thou^t. Also, for instance^ the Capitalist thought defines 
society as consisting of individuals» i.e an individual, plus another 
individual and another individual dtc make up society. Thus the society 
for them is a group of individuals that ha^/e gathered together. So this 
thought, if it is true will agree with the reality and if it is false its 
contradiction to the reality will be apparent. When it is criticised and 
attacked, it is criticised on this basis H izb ut-Tahrir has attacked it and 
said that this definition is wrong because individuals only make a group 
and not a society When permanent relationships arise between people 
they become a society, and when there are no permanent relationships 
between them they do not form a society. This is because they are 
nothi ng more than tra/d companions, each goi ng to the port he i ntends 
to go. Whilst the inhabitants of avillageof about two hundred people^ 
for example form a society, because they h^e permanent relationships 
Therefore^ the definition of the Capitalists is purely mistaken, because 
if a group of individuals do not ha^e permanent relationships arising 
amongst them, they cannot be a society in any manner whatsoever. 
Hence the Capitalist thought regarding the definition of society is 
dd'eated and it is clear that it is false because of its contradiction with the 
reality. I n order to comprehend the definition of society correctly one 
has to study it deeply. Relationships arise between Individuals based on 
their interests Thus the interests of individuals are what create the 
relationships Thethou^its of the individuals must unite over something 
in terms of whether it is or not an interest in order for the relationship 
to ©dst. Their consent, anger, delight and sorrow regarding it must also 
unite In other words their emotions must unite in order for the 
relationship to ©<ist. The system by which they treat this interest must 
also unite in order for the relationship to exist. When thethou^ts differ 
over the interest: (one of them considers it an interest and the other 
one does not consider it an interest), or when the emotions differ, (so 
that one is happy about it and the other is angry about it), or if the 
systems differ (if one wishes to solve it by a particular system and the 
other wishes to solve it by another system). I f any one of these dements 
namely the thoughts, emotions and systems differed among the 
individuals regarding an issue then there will be no rdationship, i.e no 
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society. Thus Hizb ut-Tahrir, after demonstrating the fallacy of the ] 

Capitalist thought regarding the definition of society, has come and ^ 

defined society as bdng a collection of people thoughts emotions and 2 

systems I n other words it is the unification of the thoughts emotions ^ 

and systems of individuals over the interest that forms rdationships and f 

so a society exists With this understanding the Capitalist thou^t has ( 

been attacked and exposed because it contradicts the reality and it is ' 

clear that thethou^t with which it was attacked is true because it agrees I 

with reality. Thus, the thought of Hizb ut-Tahrir in this issue has ? 

dismantled theCapitalist thought, and so on and so forth. I f thethou^t 1( 

with which the Capitalists attacked and challenged I slam was correct, 12 

I si am woul d h^e been defeated and not the M usi i nn& B ut the thought II 

with which they undermined Islam does not actually conform to reality 1; 

and the I slamic thought that is bdng attacked is actually what agrees 1^ 

with reality.Thusthetruelslamicthought has been challenged byafalse If 

thought but thecarriers of the truth were not a/vareof it, in addition to 1( 

the weak intdlectual conviction. Thus shocking defeat was inflicted on 1' 

the umrrBh. If 

T hese were some of the thouc^nts and rules of I slam that were attacked Z 

byCapitalistthou^Ttsand rules As for the attad< on the I slamic shari'ai-v 2] 

they used the na/v issues and issues which only e<ist in the Capitalist Z 

society to show that the Shari ah is unable to solve new problems The Z 

an^eof the Western discussion was that they would gvetheopinion of 2^ 

the Capitalist system regarding a problem and then attack I slam by saying 2f 

that such an opinion does not exist in I slam nor does it hold such a 2f 

view. Thus they concluded that I slam has an inflexible legislation that is Z 

unableto comply with time and does not give solutions to the problems 2f 

that ©dst in a/ery age 1 1 therefore fails to permit usury althou^ the Z 

age has come to need it. It isalso unableto clarify the rule on insurance 3C 

despite the fact that the trade and industry that emerged in this age 3] 

requireit. I n addition, it cannot explain the trade relations between states 3^ 

accordi ng to the requi rements of the age T herd'ore it is not fit to be the 31 

legslation for a nation or a system for a state in this modern age and in 3^ 

the ne/v ages where there will be na/v problems and issues that arise 3f 

with time This is the basis of discussion that the Westerners lay down 3( 

and carried the discussion with the Muslims on its foundation and 3^ 

challenged Islam with it. The Muslims proceeded with the discussion 3f 

on this basis That is why they became confused, because it was not 3£ 
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permitted for the discussion to proceed on this level . Rather, confusion 
occurred due to the impossibility of carrying out the discussion and 
keeping it, at the same time, in harmony with its fundamentals and 
branches When the basis of discussion differs then the discussion 
becomes confused. The basis of discussion hereshould beas follows: Is 
the I slarric shen'ahfit to be afield for thought such that it is possibleto 
deduce all types of relationships between people from its evidences? 
Does it allow for a wide range of generalisations so that it ispossiblefor 
the ManToaq (wording) and Mafl-icn-n (meaning) of its evidences to 
encompass the new and diverse issues such that the rules of the Sheri'ah 
apply to them? I s it also afertilesoil for generating collective principles 
and general thoughts? Does it ha/ethe capacity to solve the problems of 
peoples from different backgrounds and nationalities? I f this is so, then 
this shari'ah is Suitable otherwise it is not. To prove this the new issues 
are presented to it and i ts opi ni on i s sou^t. I ts texts are studi ed so as to 
examine the possibility of deducing the rules and principles and the 
possibility of classifying the various issues under it. This is the basis of 
discussion. As for requesti ng the Shari 'ah to give opi nions advocated by 
the Capital ist system or that which is pr©/alent i n this age and held by the 
majority this is not the basis of discussion, nor is it allowed to be so. 
This is because the subject is the sharaSah's suitability for this and o«ry 
age and not whether it has the capacity to give a specific opinion. 
Therefore theorign of Western legslation andthebasison which it is 
established is studied. Then one studies whether it is fit to solve the 
problems of e/ery age and remain consistent with its basis or it is not 
fit ©ccept by interpretation, manipulation and ©<planation and de^/iation 
from its basis The Islamic legislation and the basis on which it is 
established is then studied to see whether it is suitable to solve the 
problems of e/ery age and remain consistent with its basis without 
do/iating from that basis With this the reality of the true legislation is 
distinguished from the false legislation. Thus the true legislation isthe 
one whose basis is true by agreeing with the reality and natural 
disposition (FixraH). This basis should bedecisiveand conclusive and not 
speculative (DHami), thus open to the possibility of being right or 
wrong. As for the fact that it is suitable for all ages, peoples and 
generations this is apparent from its ability to give opinions regarding 
any problem man faces in any time and in any country I n other words 
its broad guidelines from which every solution is deduced without 
de/iating from the basis upon which thelegslation is based, and without 
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do/iating from the broad guidelines themselves from which thesolutions ] 

emanate If these conditions are mat in legislation then it issuitablefor ^ 

all ages However, if it is unable to give an opinion except with 2 

manipulation and explanation deviant from the basis and the broad ^ 

guidelines then it will be a specific legslation for a specific people for f 

a specific time It will not be suitable for mankind. It will not besuitable ( 

o/en for this people except for a certain period of time and its suitability ' 

will end and so the people will change it and bring another piece of I 

legislation. Consequently, na/v issues should have been presented to ? 

Islam in terms of the reality of the problem and not in terms of the 1( 

opinion of the Capitalist system regarding them. Then it will be 12 

©<ami ned to deterrri ne whether a sol uti on can be deduced from its broad II 

guidelines while it is still consistent with the basis upon which I slam is 1; 

established, and consistent with the basis of the broad guidelines 1^ 

themselves If 

1( 

Theonewho examines the Western and Islamic legslations will find 1' 

that the Western legislation has a false basis, corrupt solutions and 11 

cannot give solutions to new problems except by deviating from the l^ 

basis disregarding it and giving a solution which has no relationship to Z 

it, and in reality contradicts it. The one who examines the Islamic 2] 

legslation will find that it has a correct basis which is definite and not Z 

speculative Thesolutions in this legslation are true and agree with the Z 

reality and the natural disposition of human beings Moreover, it has 2^ 

the capacity to deduce any opinion for any problem without de/iating 2f 

from the basis on which it is established or disregarding the broad 2f 

guidelines from which theopinion is deduced. Z 

2f 

Western legislation it is established on the basis of an incorrect Z 

understanding of what is the right (Ai-Haqq). All of its legislative 3C 

theories are built on this understanding. Thus it defined right as 'an 3] 

interest which has a financial value recognised by law'. This 3^ 

understanding of ri^t is erroneous and therd'ore all legslation based on 31 

it is void. As for its invalidity the reality of a ri^t is not an interest that 3^ 

has a material value rather it is an absolute interest. It may have a 3f 

financial valueor it m^not. Restricting the ri^t to an interest that has 3( 

a financial value leads to two things: Firstly, it does not include the 3^ 

interests which do not have a financial value such as marriage and 3f 

divorce ate, contained in the marital rights and like all of the family 3£ 



22 u A \Narm Cal I from Hi zb ut-Tahri r to the Musi i ms 



rights. Likewisei it does not include tfie interests witfi an dthical value 
such as protecting one's honour and dignity, which is the right of a 
human being, despite it not being a financial value and cannot really be 
considered a financial value at all. Secondly, evaluating things by a 
financial value requires the existence of a measuring unit in order to 
assess the ri^t. Understanding ric^Tt to be itself a valuer it is not possible 
to find a unit to assess its value Therefore; the definition of the ri^t in 
this sense is void. 

The Westerners ha/e also divided the ri^t into tvyo main categories: 
The right related to the person's relationship, which it is called the 
personal right, and the right which relates to the relationship of the 
person to money which is called right in rem The personal right, in the 
Capitalists? view, is the bond between two persons, the creditor and the 
debtor. This is defined as: "The bond between two persons the creditor 
and the debtor, acaardingto which the creditor is empowered to demand 
the debtor to g ve somethi ng or undertake an acti on or abstai n from an 
action." The personal right is the liability. On this basis, transactions 
that are called personal transactions are conducted. Some of these 
transactions are monetary transfer, selling, bartering, company, gift, 
conciliction, leasing, loan, power of ettorn^, trust, paiM-iing and custody 
As for the right in rem, it is not a relationship in this vie/v, but an 
authority gven by the law to a specific person over a specific thing This 
has been defined as: "a specific authority given by the law to a specific 
person over a specific thing' The ri^t in rem relates to money and not 
to a person. On the basis of ri^t in rem, transactions called rights in 
rem are conducted, like the right of ownership, means of acquiring 
ownership, mortgageon property life insurance and ri^tsof franchise 

This division of rights has no reason. There is no difference between 
what iscalled right in personam and ri^t in rem Thereis no difference 
in the transactions they built on these two divisions. There is no 
difference between lease and mortgaging of land. How can one put 
leasing under ri^t in personam and mortgagng land under ri^Tt in rerrv 
^en though both are relationships between two people and the subject 
is property? I n addition, the definition is assumptive based on logcal 
suppositions and not a description of a reality or a judgement on reality 
When one defines the ri^t in rem as: 'a specific authority given by the 
Ian/ to a specific person over a specific thing', this definition, according 
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to its sense means that the relationship arises between the person and ] 

the thing and not between one person and another. Howler, in reality, ^ 

the rd ationshi p does not arise between the person and the thi ng, rather 2 

it is a relationship that arises between one person and another and the ^ 

subject isthething Thietransactionsthat are included under the meaning f 

of theri^t in rem, I ike the means of ownership, mortgage of movable ( 

property, mortgage of landed property and life insurance all ©<plicitly ' 

indicate this and do not indicate anything else Thus it is a relationship ( 

between a person and another and its subject is the thing, and not a ? 

rel ationshi p between a person and the thi ng As for def i ni ng the right i n 1( 

personam as: The bond between two persons^ the creditor and the 1] 

debtor, according to which the creditor is empowered to demand the II 

debtor to give something or undertake an action or abstain from an 1; 

action', this definition, according to its indication, means that the right 1^ 

is a bond between two persons whether a thing ©<isted or not. H ow^er. If 

thereality is that the relationship does not ©dst between two persons in 1( 

a way that generates a right unless there was a thing to which the 1' 

relationship pertains Thus, the thing isthe subject of the relationship; If 

in fact it is the basis of the relationship. Furthernnore this relationship l^ 

which is called a bond, does not grant either of the two persons a right Z 

to make a demand from the other so as to s^ that it grants the creditor 2] 

a right to make a demand from the debtor. Rather, it grants each of the Z 

two persons a ri ght to nnake a demand from the other. T he transacti ons Z 

that are included under the meaning of the right in personam, like 2^ 

selling, hiring and treaties, all indicateclearly that the thing isthe basis 2f 

of the relationship, and without it there would be no relationship or 2f 

right. It also indicates that the relationship grants both of the two Z 

persons a right to make a demand from the other. H ow»/er, the type of 2f 

demand differs The salesman demands a price and the purchaser Z 

demands the commodity etc. Moreover, dividing the right into aright in 3C 

personam and a right in rem has no meaning in real terms and they are 3] 

in fact the same This is because the issue relates to the relationship of 3^ 

the person, whether it was with another person who possesses 31 

something, such as a sale or it was with an object which has a person 3^ 

connected to it, such as a gift, or it was with an object alone such as the 3f 

charitable Wacf (endowment). Therefore there is no difference between 3( 

the first category which iscalled the right in personam and the second 3^ 

category which is called the ri^t in rem There is no difference between 3f 

the nnortgage or franchise mentioned under the ri^t in rem and the 3£ 
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money transfer, selling, company hiring and representation mentioned 
under the right in personam. This is laecause the subject matter isather 
the relationship of someone with another person and the subject is the 
property, or with the property annexed to the person, or with the 
property only. These three forms are all one matter, which is the 
organisation of the relationship of human beings Therefor^ the division 
of the ri^t in this manner is invalid. 

FurthermDre a prominent part of Western legslation is the civil la/v, 
i.e legslation relating to all transactions whether it is those that organise 
the relationship of the individual with his family or the relationship of 
the individual with others in terms of wealth. The attack on the I slamic 
legislation was concerning the civil la/v. This civil law has been 
summarised bythe\Afest by dividing the ri^t into the ri^t in personam 
and right in rem. The right in personam was made to bethe liability and 
on this basis the theory of liability (nadneriyyetu-iltizaarr^ wasde/eloped. 
It is the jurisprudential source for all \Afestern laws whether Latin or 
German codification. 

All of them are established on the theory of liability Liability has been 
given a number of def initions> all of which roADlve around making the 
subject of the liability either the giving of property, or undertaking an 
action or abstaining from an action. Liability has been defined as: 
'Agreement according to which one or more persons are pledged to 
another one or more persons to gvesomShing, undertake an action, or 
abstain from an action.' It has also been dd'ined as 'a legal case according 
to which a person must transfer the right in personam undertake an 
action or abstain from an action.' When these definitions are compared 
to the Capitalist definition of the ri^t in personam (as a bond between 
two i ndividuals a creditor and a debtor, i n which the creditor is entitled 
to demand from the debtor to g ve awa/ somShi ng, undertake an acti on 
or abstai n f rom an action), it isclearthattheTheory of Liability is itself 
the right in personam. Thus this third step became one of the 
fundamentals of Western legislation, where the Capitalists first defined 
the ri^t, then they divided it into the right in personam and the ri^t in 
rem, and at a later stage on the basis of the ri^t in personarrv th^ 
established theTheory of Liability and made it the basis of all civil law 
in the West. This theory is considered one of the most important in 
Western legislation. The one who studies V\festern jurisprudence and 
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Western legslation extensively will understand the great importance of ] 

this theory The importance of thistheoryto civil la/v can becompared ^ 

to the irrportance of the backbone to the hurren skeleton. I f there is 2 

contradiction and falsehood in this theory then the errors and falsehood ^ 

in the body of Western legislation and all its canons will be manifested. f 

What will also become clear is the strangeness and surprise of the ( 

Capitalist attack against the I slamic shari'ahwith these corrupt laws^ and ' 

its attack against the pure I eg si ation of I slam with this impure legslation I 

and the resulting dd'eat of the Muslims i 

1( 

Returning to the discussion on theTheory of Liability or the ri^t in 12 

personam it can be seen that I i abi I ity or the ri ^t i n personam accordi ng II 

to the Capitalist viewpoint, are based upon a legal relationship between 1; 

the creditor and thedebtor. This bond is in this view, an authority gven 1^ 

to the creditor upon the body of the debtor and not on his property. If 

This is what differentiates between the right in rem and the right in 1( 

personam The f i rst is an authority given to an i ndividual over a material 1' 

item while the second is an authority gven to an individual over another If 

individual. Thus, the authority granted to a creditor over the debtor is l^ 

extensive and could include such things as the death sentence the right Z 

to ensla/ement and the right of disposal . 3 nee this theory is based upon 2] 

personal freedom it is required that any individual ha/e the freedom to Z 

sign a contract in which he can pledge himself of anything he wants, Z 

whate/er ill or deception m^ befall hi mas a consequence So, heisfree 2^ 

to make any commitment or liability he wants, and therefore if he 2f 

commits hi rreelf to sorrfithi ng, he is obi iged to f ulf i I what he committed 2f 

himself of. ThustheCapitalistsdefined thesourcesof I lability and ha/e Z 

tried, on se/eral occasions, to regulate these sources 2f 

Z 

Just by examining the Capitalist definition of theTheory of Liability 3C 

or the ri^t in personam, one can highlight its falsehood directly from 3] 

the falsehood of the definition of the ri^t (haqq) alone because this 3^ 

theory emanates from it. One can also discover the falsehood of this 31 

theory from the division of the right i nto the right i n personam and the 3^ 

ri^t in rem for it results from this division and part of it. I n order for 3f 

any individual to highlight the false transactions that have emanated 3( 

from thi s theory and thus see the i nval i dity of Western I eg si ati on, some 3^ 

of the errors that ha/e sprung from this theory need to be hi^li^ted. 3f 

Thedefinition of theTheory of Liability as 'an agreement in accordance 3£ 
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with which the creditor ' indicates that this theory should be considered 
as an agreement based on contract. This definition excludes those 
transactions that ©<clude any form of agreement like the award of a 
grant for examplei although this would be covered by the right in 
personam Also excluded from this definition are those transactions that 
orignete from one individual and do not InvolveanyDnedse such as the 
transactions thQ^ cal I the 'individualistic will", for example formction of 
share companies and cooperatives, bequests and reward or prize 
incentives I n spite of this, the Capitalists classified all these under the 
Theory of Liability Furthermore there are many other transactions that 
occur between different individuals but are not covered by this 
definition, such as charitable endowments, the giving of Zakah and 
charity and so on, a matter which indicates the invalidity of the 
definition. Since the definition of something is always based upon a 
depiction of the reality, then either the definition or the reality itself is 
false It is therefore necessary to examine the reality carefully and 
accurately to redefine it correctly. The alternative definition of the 
Theory of Liability as 'a legal condition according to which...' means 
that liability must be considered asa legal issue althou^ in truth it isa 
relationship that has been agreed by civil lew and not just a legal issue 
For exarrplev a command issued by the State to its citizens not to cut 
down certain forests or just forests in general, is a legal issue in which an 
individual or group of individuals are obliged to abstain from 
performing a particular action. According to the Capitalist viewpoint, 
this issue is considered from the civic la/v, although it is not. I n other 
words such a command would be considered from the liability angle 
e^en though it clearly has no connection with liability. This example 
highlights the invalidity of this definition. 

The view that liability is based on a legal bond between the creditor 
and the debtor is also wrong, whether it is described as a personal or a 
financial bond. This is becauseit is not a bond but a human relationship 
that emerged due to the human being's endea\/our to satisfy his organic 
needs and i nsti nets Therefore this could be a rdationshi p between two 
individuals over an interest (rmsi^Tah), or a relationship from one 
individual, such as originating divorce issuing a will and charitable 
endowment. The issue at hand is not the existence of two individuals or 
the existence of an individual together with a material item Rather what 
should be looked at is treating and solving the individual's problem in a 
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manner that organises his instincts and organic needs and regulates his ] 

relationships The truth asindicated bythereality of the human bang's ^ 

©(istence is that liability in its own ri^t does not exist. The correct 2 

issue is the relationship between two individuals over an interest that ^ 

must be resolved and organised by the law« Events questions; issues and f 

problems involving an individual or individuals are what create ( 

relationships and no other factors are involved. 1 1 is the law that decides ' 

to consider such a relationship or not, and nothing else There is no I 

liability in this matter either in the financial or in the personal sense ? 

This is because the issue does not relate to a relationship between a 1( 

creditor and a debtor, nor does it relate to a bond between an individual 12 

and a material item. Rather the subject matter is summed up in a II 

relationship that ©<ists between two individuals over a specific interest. 1; 

This interest could relate to property or possession, or could exist at 1^ 

the point of generation or at the point of execution. The relationship is If 

generated by the i nterest, i .e procuri ng a benefit or removi ng harm and 1( 

it is organised by the law So the issue of selling or trading is a 1' 

relationship between two people at the point of generation and the 11 

subject matter is property or possession. The incentiveof reward for the l^ 

individual who finds lost property is a relationship between two people Z 

at the point of execution and it concerns the subject of property. 2] 

Marriage is a relationship between two individuals, but the subject at Z 

hand is an interest that is not material. Beside the relationship between Z 

two individuals there also exist relationships based on the issue of 2^ 

property or material items such as charitable endowments, the giving of 2f 

z^ah and charity, establishing places of worship and setting up public 2f 

services like the provision of pastures and drinking water. All this leads Z 

to the conclusion that liability, according to the understanding based 2f 

upon \Afestern legslation and from which sprang NAfestern canons and Z 

laws, does not exist either in the personal or financial aspect. 3C 

Consequently, liability in the meaning they wanted, which are the 3] 

personal rights does not also exist. Therefore transactions are not an 3^ 

authority that a particular individual holds over some material item, nor 31 

it isa bond between two individuals Rather, it isa relationship between 3^ 

two people over an interest accepted by the law. This applies to 3f 

transactions that happen between two individuals at the point of 3( 

generation i .e a lease or tenancy agreement, or at the poi nt of execution 3: 

i.e re/vard given to the individual who performs a certain action. 1 1 also 3f 

appliestotransactionsthatoriginatefromtheactionsof one individual, 3£ 
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like a will or bequest, divorce, charitable endowment and so on. 
Therefore; the Theory of Liability is erroneous, and thus all legal 
deductions built upon this theory or emanating from it, are false because 
they are all details of an erroneous source 

The matter that will convince the individual of the errors and 
falsehood of theTheory of Liability is ro/iewing the response of this 
theory and those who promote it when faced with problems that arise 
and occur continuously in society over a period of time It has been 
shown that both the theory and its advocates could not face these 
societal problems^ and so its advocates resorted to misinterpretation, 
distortion and deviation from the theory in order to find solutions for 
these rene/ved problems TheTheory of Liability has existed since the 
time of the Romans and has been carried by \Afestern legislation from 
that time Once societal affairs started to ^olve, the errors and 
falsehoods within this theory rrenifested themselves and consequently 
so did theunsuitabilityof this theory to deal with I if e?s affairs Howo/er, 
instead of considering this theory as bang incorrect, the Capitalists 
claimed that it wDuld o/olveor da/dop over time to naturally deal with 
any problems that could arise and they 'changed' the theory to reflect 
this The net d'f ect of this was that the Capital ists began do/iati ng from 
this theory and were changing the basis of this theory under the pr^e<t 
of development i.e changing from one situation to another, and under 
the pretext of flexibility i.e capacity for interpretation. I n fact, there 
are numerous factors that highli^ted the invalidity of the Theory of 
Liability, affected it and caused it to be changed to suit conditions 
through the different eras Socialist theories that emerged in Europe 
prior to the emergence of the Comnxinist ideology revealed the 
unsuitability of this theory and this forced the jurists to change their 
view concerni ng this theory Rules and rates were 1 ntroduced 1 nto work 
contracts to protect the workers and give them rights that had not 
pr^/iously existed, such as the right to establish workers' unions the 
right to hold workers' conventions and the ri^t to strike This was in 
clear contradiction to the Roman text within theTheory of Liability 
that did not perrrit such rules or ri^ts The theory of the contract itself 
states that it is an agreement between two individuals that generates the 
I iabi I ity but the power of this theory was eroded by contracts now bei ng 
built on the solidarity of the group more than on the will of the 
individual. Furtherrrore theideaof fraud did noted st; e^/en theTheory 
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of Liability did not allow It. Anytheorles based on the individual would ] 

mean that the individual must be absolutely free in his dealings to do ^ 

whate^/er he wanted to within the bounds of the contract regardless of 2 

whata/er harm or fraud rri^t befall him. When the falsehood of the ^ 

Theory of Liability and individual theories began to appear, the theory f 

of fraud was inserted in somecontractsi and then it started to expand till ( 

it became a general theory appi icable to al I contracts i n the modern laws ' 

Due to the emergence of new thoughts regarding life's affairs that I 

contradicted the old thoughts and because of the appearance of ? 

falsehood of the old thoughts theTheory of Liability was ©<posed as 1( 

being invalid. Furthermore, use of machines and technology, the 12 

progress of industry and the eruption of two WDrld wars all generated II 

practical issues that the Theory of Liability was unableto deal with. Use 1; 

of machinetechnologyexposed individualsto danger and risk of injury. 1^ 

Previously theTheory of Liability had not placed any responsibility If 

©ccept on the individual. When responsibility was transferred from the 1( 

individual to the machine the unsuitability of this theory was exposed 1' 

further. Thus an individual would not h^e had to pa/ compensation for If 

harm caused to a second individual unless he deliberately set out to l^ 

harm the person. I n this case he would become responsible to pay Z 

compensation for the harm inflicted upon the second individual. I n 2] 

other words the one who is assumed to have committed the error is Z 

considered liable and must compensate for the harm caused. Any work Z 

situation in which the worker is injured would ha/e made the employer 2^ 

liable to pa/ compensation, an issue not covered by theTheory of 2f 

Liability The contract of insurance in V\festern legislation became not 2f 

confined just to the individual but other parties became involved. The Z 

theory for stipulating the interest of others emerged. For example a 2f 

man mey take up I if e i nsurance for the i nterest of his chi Idren whether Z 

or not there were chi I dren at the ti me the i nsurance was taken up. T hi s 3C 

contradicts theTheory of Liability, because this is a bond between two 3] 

individuals, and if no children were present when the contract of 3^ 

insurance was dra/vn up, then children who did not exist at the time of 31 

contract cannot benefit from the bond. I n addition, other issues such as 3^ 

the enforced fixing of commodity prices, the enforced valuation of 3f 

wages and contracts for public liabilities all of which contradict the 3( 

Theory of Liability yet were introduced into modern Western legsiation. 3^ 

There were other matters such as fraud invalidating the contract, rules 3f 

that do not allow agreement on anything disagreeing with public order, 3£ 



30 u A \Narm Cal I from Hi zb ut-Tahri r to the Musi i ms 



and abstaining from causing fiarm to others unlawfully. As an example 
for that is when a farmer negligently allows his cattle to graze on the 
crops of his neighbour; and the unsubstantiated profiteering that 
pro/ents a person from benefiting on the account of another person, 
such as building a house on others' property or paying a debt that does 
not exist, i.e the futile work. All of this disagree with the Theory of 
Liability and indicate its invalidity. These issues and matters do restrict 
and contradict the right 1 n personam and destroy it, in the sense that it 
is an absolute or unrestricted ri^t. How»/er, according to the Capitalist 
viewpoint, I lability as already described, is established upon a legal bond 
between the creditor and the debtor that obi iges the i ndividual to transfer 
or carry a ri ght. This meant the absence of sti pul ati ng the acceptance of 
the bill of exchange or promissory. In other words, it initiates a 
promissory without the acceptance of the individual involved in the 
transfer. It also means thereis no stipulation that the creditor accepts the 
transference of thedebt, because the legal implication is that the person 
is obliged to transfer the ri^t as an asset or liability, a matter which 
vwDuld not guarantee f ai rness and equity. Si mply i nf orrni ng the person on 
whom the liability has been transferred is not sufficient, it is necessary 
that he accepts it, because the contract in the bill of exchange is valid 
only if all signatories to the contract accept it. 

This is a summary of the reneArad problems faced by the Theory of 
Liability; from which it can besesn that this theory cannot bea basis for 
thought. There are many different relationships between people that 
cannot be deduced on the basis of this theory, like the fact that any 
fraud would invalidate the contract. It also has no scope for 
generalisation, because responsibility for assumed errors such as injury 
i ncurred from use of machi nery at work, bi 1 1 of ©change or the benefit 
of other parties such as i nsurance taken for the benefit of as unborn 
children, the individual will, such as the charitable endowment, e/enthe 
Capitalist share corrpany, and the similar contracts and transactions; 
none of these are included in the Theory of Liability neither in its 
wording or meaning The theory is also unsuitable for many general 
rules such as fraud in contracts, or not spending on what disagrees with 
morals and public order. It does not have the capacity to unify the 
different peoples and cultures in single legislation, as o/idenced by its 
inadequacy when the theories of Socialism emerged and the industrial 
reADlution happened. 1 1 is also wrong from its basis^ because it is built on 
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the twin concepts of personal freedom and the freedom of ownership; ] 

and these two freedoms cause corruption amongst the people; and ^ 

facilitate exploitation and irrperialism. This is because the la/v, which 2 

protects granting these two freedoms, was built on the Theory of ^ 

Liability a matter that causes corruption and suffering. f 

( 

This is the reality of the \Afestern legslation that challenged the Islamic ' 

legislation. I n other words, this is the reality of the Capitalist system I 

that challenged the I si arrics^em As for the Islamic legslation attacked ? 

and se^/erely criticised by the Western legislation, it is not built upon 1( 

speculative theories from which rules and solutions emanate as it isthe 1] 

case with the Western legislation. Rather, it emanates from a definite II 

creed that is not open to doubt. I ts orign is not a theory of right, nor 1; 

it emanates from the ri^t in personam and the right in rem. Rather, its 1^ 

origin is a decisive 'Aqoadah (creed) that is reached by the rrind and If 

definitely belie/ed in. Thus, whatever emanates from this creed is an 1( 

I slarric legslation and whato/er does not emanate from it is not I slarric 1' 

legislation. So which of these is the correct legislation? Is it the If 

legslation that originates from a rational creed that is not open to any l^ 

doubt, or the legislation derived from speculative theories^ particularly Z 

when errors began to appear i n these theories^ as they were faced with 2] 

new events, beside the fact that their definition proved its disagreement Z 

with the truth and reality? Z 

The I slam'c legslation emanates from the I slamic 'AqaacH-v i.e from 2f 

the belief in Allah H, His Angels, His Books, Messengers, and the Last 2f 

I n other words it emanates from the Book and the Sumah which Z 

h^e been decisively proven throu^ rational thou^t as re^/eiation from 2f 

Allah H. Whate/er has been understood from the re^/elation in terms of Z 

o/idences pri nci pies and rules constitutes I slarric legislation. Therefore 3C 

when I slamic legislation is studied or when I slam is studied as such, it is 3] 

studied on the basis that it is revelation from Allah ?il and not the 3^ 

product of human beingsThisisthebasisintheissueof studying Islam 32 

and the basis of the viewpoint towards I slam Therefore the decisive 3^ 

rational proof must be established that I slam is re/elation from Allah 3i, 3f 

then the legislation is adopted from what has come in the re^/elation i.e 3( 

from that which has been estabi ished by the decisive rational proof that 3^ 

Allah "S has re/ealed as a s^em for mankind. I slam has been re/ealed 3f 

by Allah H, for it is what has been brought by the Qur'an and by the 3£ 
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H adtti of the Rasool M ■ As for the Q ur'an, it has been proven by def i nite 
e/idencethat it is the Word of Allah (K^aarm Aii^, and that the Q ur'an 
is an Arabic bool< that l^/luhammad ^ brought and said that it is from 
Allah The Qur'an, ODuld ha/e come from the Arabs and Muhammad 
^ transmitted it from them or it came from M uhammad M and he was 
the one who transmitted it but claimed thet it IsfromAllah, or it is really 
and truly from Al lah ^ . It cannot be from any other than those three 
sources because Qur'an is in Arabic with respect to its language and 
style As for it being from the Arabs this is false because it challenged 
them all to bring somdihing like it: 

"Sayc thanaSLrahlikeurtoif UMQ Yunus: 38]. 

{13 j^^. ' jJis Ji 

yy y f > y 

"Sa^/. BringyDuthantmltrcpdSLrahsCdTBpban^ likeLrtoif UMQ Hud:13]. 

T he A rabs tried to bri ng somdthi ng I i ke it but they were unable to do 
so. It isi therefore not from the speech of theArabs^ because they were 
unable to produce somShing like it despite the challenge and despite 
thd r efforts to bri ng sorrfithi ng I i ke it. As for it bei ng from M uhammad 
^, this is false because Muhammad ^ was one of the Arabs and 
howler much a genius he may hav/e been, he was still a human beng, 
oneof hissociety and nation. As long as the Arabs were unableto bring 
somdthing like the Qur'an, then this is also true for Muhammad ^, an 
Arab, which he too could not bring something like it. Thus the Qur'an 
is not from him. Furthermore Muhammad ^ has left sound Ahadth 
(Ahadth s^hE*i) and other Ahadth which have been reported via 
recurrent transmission (Tavvatu-) and whose authenticity is beyond 
reproach. If any of thesetraditions (Ahacitin) wereto becompared with 
any verse (A^eh) of the Qur'an, one would find no similarity between 
them in style Moreover, he^ would utter the ra/ealed verse and then s^ 
the Hacitin at the same time whereby the difference in style between 
them would be clear. The speech of a man, howe^/er much he rri^t try 
to disguise it, will remain no/erthd ess similar in style because the style 
is a part of the man hi mself . G i ven that there is no si rri I arity between the 
Hacftii and the A>eh in style the Qur'an is definitely not Muhammad's 
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speech due to the clear, lucid difference between it and Muhammad's ] 

speech. Si nee a man cannot depart from the age i n whi ch he I i ves, so he Z 

would not be able to make a speech other than the speech of his ti me '- 

howo/er much he attempted to forge it. T heref ore he wi 1 1 be unabi e to ^ 

depart from his entity i.e by greater reason, hewill be unableto makea f 

speech other than his own speadi i n terms of maani ng and style Literary ( 

critics recorded poetry attri buted to the ti me of j ^ i iy>eh and ef terwards ' 

it was said that the Qur'an did not belong to that age These critics I 

managed to distinguish it and relate it to the Abbasi, Umawi or i 

Andalusian era. Such a matter makes it definite that a man cannot depart 1( 

from the speech of his age or his own speech. Due to the stylistic 1] 

difference of the Qur'an from the HadtJn of Muhammad H, the Qur'an II 

is not the speech of Muhammad Since it has been proven that the 1; 

Qur'an is not the speech of the A rabs or the speech of Muhammad^, 1^ 

then it is definitely the speech of Allah and a miracle for the one who If 

brou^t it. 1( 

As for the fact that the h acitin of the Rasool H is a r^elation from If 

Allah, this is indicated by the fact that he is the Rasool of Allah. The l^ 

Haciti-v I ike the Qur'an, is his message that Allah ro/ealed to him Ithas Z 

been proven that Muhammad ^ is the Rasool of Allah, since he is the 2] 

one who brought the Qur'an, which is the Word and the sha-i'ah of Z 

Allah. Since no one brings the Shai'ah of Allah ©<cept the Prophets, Z 

then he is definitely a Rasool and a Prophet. This is why his Hadth is 2^ 

r»/elation from Allah because it is the H adtti of a Rasool whom Allah 2f 

has sent. Not to mention that the Qur'an, which has been definitely 2f 

proven to be the word of Allah, clearly states that the Hadth of the Z 

Rasool is ro/dation from Allah. HeU said: 2f 

2c 

{50 f.UiS>} "jl ^ji U % yf 0] 3C 

' - - 3] 

"I but1tllcw\Ahet IsroiSdadtnmebyVVfelV' ITMQ Al-An'am50] and He 3: 

m sad: 3: 

{4-3 ^1} % }a Ol.t^^l jiaL: U3 3f 

' ' ' 3e 

3: 

''Ncrcloshe# spfflk cf hiscwndeare ltiscrJyaninq3rEtim(V\fel>)tlT* 3f 

ir^racf jTMQ An-N^m: 3-4]. 3£ 
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And HeU said: 

{45 .uvi} j^}ib ^jjijf uii ji 

"Sa/ I \Aern you only tytheroidadcnr' [TMQ Al-Anbiya:45]. 

With tHs, the decisive and rational proof has been established that 
the Book and Sum^ are ro/dation fromAllah^. Since only these two 
constitute the I slamic shal'^ then it has been proven by the rational 
and decisive e^/idence that the I slamic Shari'ah is re^/elation from Allah Si. 
So o/ery thou^t mentioned in theQur'an or stmah must be ro/dation 
from Allah. Consequently anything deduced from the Book and SLmah 
must also be from the re^/dation. Therefore it becomes clear that the 
Islamic shiari'ah is not a set of speculative theories applied to new 
incidents. Rather the Shari'ah has general meanings brought by the 
Rasool ^ as a r^dation from Allah H. These meanings are applied on 
newincidents By applying these meanings, rules for these incidents are 
deduced. These deduced rules are themsdves considered part of the 
ro/dation. This is why the 'Ulema ha/e defined thesha^i rule as: "the 
speech of the Legislator pertaining to the actions of the servants (of 
Allah)". ThuSy it is what Allah has addressed the Rasool with, so that he 
ma/ convey it to the people because it has been taken from the wording 
or meaning of the Legislator's Speech. 

This is the premise on which the study of the Islamic Shai'ah should 
be based, i.e that it is a re^/dation from Allah M- This is the viewpoint 
to which the approach should be restricted. 1 1 is a shari'ah that has come 
from Allah M- Once it is proven that it has come from Allah 91, then it 
should be studied in this capacity i.e in the capacity that one is studying 
the Shari'ah of Allah. When a rule is deduced, it is also deduced in the 
sensein which it is taken f rom the Shai 'ah of Allah. When one studies 
its solution to a problem it should be studied as a solution from Allah. 
So the criterion of this solution is taken in terms of the orign from 
which it emanated, and not in terms of whdiher it agrees or disagrees 
with the taste of the one who uses the solution. Nor it is judged upon 
in terms of whdiher it agrees or not with what pre^/ails in the (current) 
age This is because the aim of the solution is to be true and the truth 
is only that which came from Allah. 
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Thusi the issue of explaining the validity of the I slamic shari'ah and its ] 

suitabi I ity for peopi e i n e^ery age and every generati on requi res one to ^ 

ask: I s it ra/ealed from Allah as a shari'ah for people? Once this issue has 2 

been proven, then it is definite that it isthetrueshari'ah This is because ^ 

one of the attributes of the ddty, which is necessitated by the divine f 

power, is to acquire the attribute of absolute perfection and the ( 

infallibility from any deficiency. It has been proven that His Law is ' 

correct and suitable i n the form it has come and it has also been proven i 

that it has come for al I people for al I ages and for o/ery generation; H e ? 

li sad: IC 

{23 U} ^IT "il liuLjf U3 i: 

"AndWehasienot^TtvcuQa^toall cf menkinct" |TMQ Saba: 28], 1^ 

If 

And Sa/: 1( 

{158 i;^^ li^i Jji 'j\ i^iu: ^ 

z 

"O mankind! Verily I amsnttoyxiall astheMesrancprcf Allahf' UMQ Al- 2] 

A'raf: 158] Z 

Z 

1 1 is ina/itable that this shari'ah should also be a source for thought 2^ 

from which all the human rdationships would be deduced. It is also Z 

inevitable that it should be wide-ranging, thus including all new and 2f 

diverse incidents Then certainly it will be a fertile soil for establishing Z 

comprehensive principles and general thoughts. As long as it is for 2? 

human bdngs as human bdngs, then it will undoubtedly solve the Z 

problems of all peoples however much they ma/ differ in thar 3C 

nationality or environments All of this is necessitated by thefact that it 3] 

is a shan'ah from Allah M, which He has r^ealed to His Prophet so 3^ 

that he may conv^ it to the people in order to act upon it. This is the 31 

issue regarding the I slamic Shari'ah which isthespeach of theLegsiator 3^ 

rdating to the actions of the servants, i.e that it is a solution to all 3 

problems which was revealed by Allah. So when He prohibited usury, 3( 

one does not ask whdiher this prohibition is in agreement with the age 3^ 

or not, or whdiher it agrees with modern civilisation or not. The only 3f 

thing to be asked is whdiher this prohibition has been deduced from 3£ 
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what was revealed from Allah. If it is from the relation then it is a 
correct rule otherwise It is not. It is incorrect to sa^ that this hinders 
trade dealings and s»/ers economic relationships with the outside wDrld 
and makes the country isolated. 1 1 is incorrect to s^ th\s, because the 
basis on which the viewpoint of life is established isto make the Shar'a 
the criterion for actions Onlythesha-'a should judge i.e the criterion 
should only be the h aiai and the h aram Therefore anything other than 
the Sha-'a is not considered a criterion and is discarded. Similarly when 
Allah 31 obliges the husband to p^ maintenance (nafeq^) to his wife 
seerrin^y (Bii-Ma'arocf) e^/en if she is rich, it is wrong to ask whether this 
obligction is in agreement with the modern age or not. 1 1 is wrong to s^ 
that the spouses co-operate in life so they must co-operate in the 
mai ntenance of the house N or is it right to s^ that the mai ntenance is 
for the poor wife and not for the wealthy one Such questions and 
statements should not be made Rather, one should only ask if this 
obligation has been deducsd from what the re^/dation (v\ahy^ has brou^t 
from Allah If that is the case then the rule is correct, otherwise it is 
not. Similarly, Allah permitted the human being to spend his wealth on 
the permissible things as much as he wants and in whatever w^ he 
wants So for example a husband rric^nt buy his wife jeA*ellery and gems 
worth half a million dinars; and herright spend one million dinars to set 
up different pi ^/grounds for his children to pl^in, herright buy his ten 
sons se^/en cars each, so they can use one each da/. Since Allah has 
permitted all this^ it should not be said that it contradicts the economic 
interest or that it disagrees with the interest of the person, or that is 
not accepted by the mind. That should not be said at all, rather it should 
only be asked whdiher this permission has been deduced from what the 
ra/dation (vvahy^ has brought from Allah H. If that is so, then the rule 
is correct and so on and so forth. The fundamental issue is to measure 
the validity or invalidity of the rule based on the fact that it is derived 
from what the r^elation (\/\Etj^ has brought from Allah -S. if it has 
been taken from what the r^elation has brought then it is valid, 

otherwise it is not. Any other consideration is of no value whatsoever. 

This is in terms of thebasisof Islam Asforthereality of Islam itself, 
I slam is thou^ts Thought is thejudgement on an incident. So I slam is 
comprised of judgements on incidents Therefore, the intdlectual 
process must operate in everything brought by the revdation (xAi^-iy). 
What3/er I slam has brou^t the mind mjst corrprehend and sense it, or 
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comprehend its ori g n that the ro/d ati on (v\aM has brou^t. T heref ore ] 

the m' nd must comprehend the text that conta ns what the re/d ati on has ^ 

brought, whether its wording and meaning is from Allah if, or its 2 

meaning is from Allah ^ but its wording is from of the Rasool ^. There ^ 

is nothing dse in the re/dation (vveirt^ other than this There is nothing f 

in the ro/dation (v^et-t^ that the rrind cannot comprehend dther in its ( 

existence or the existence of its origin. There is also no text that the ' 

rrind cannot comprehend. Thus Islam isthou^ts its basis is the mind ( 

and the tool of its understanding is the rrind. Consequently, the mind ? 

istheonly basis on which I slam is established. It is the basis by which we 1( 

understand the tods of Islam Thus bdief in I slam is dependent on the 12 

rrind and understanding what it has brought is also dependent on the II 

mind. Islam is like any of the existing thoughts in any study the 1; 

existence of its reality must be comprehended by the mind, or the 1^ 

existence of the reality of its origin that we discuss must be If 

corrprehended through the mind. At the same time its text, which 1( 

contains its thoughts, must also be understood by the mind and its 1' 

meanings must be comprehended. So, there are no rr^sterious words in If 

the teds of I slam that only Allah knows best, nather in the Qur'an or l^ 

theHadth HeS said: Z 

2] 

{44 hjp^ ^3 '^i u ^ilu /jdi ^ijgi djiij z 

"ArclV\fehav/efflrtdQrtnij-toyxi(0 MijTBrrrrBd[s3M)ther^^ 2^ 

ti-Et yaj rraiy s<plairi to rren vvhEt is »nt cfcwi to ttwn a^ 2f 

ttTou^' UMQ Al-N^l: 44]. 2f 

Z 

So when it is said that I slam is subject to the rrind, such a statement 2f 

iscorrect. When itislike«isesaidthatthecriterionof I slam is the rrind Z 

that is also correct. This is because the mind is the basis of I slarrv and 3C 

the understanding of I slam and acting upon it depends on the rrind as 3] 

a tool in this understanding and action. 3^ 

3: 

Howo/er, the rrind has a reality, so the rrind rnust be used according 3^ 

to its reality such that the process of its use is called the rational process 3f 

Part of the reality of themind is that there rrust be a perceptible reality 3( 

so that ration can exist. I f there is no perceptible reality there will be no 3^ 

rational process, i.e no use of the mnd. Thus, there will be no 3f 

comprehension unless there is a perceptible reality, and no thought 3£ 
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results until there is a perceptible reality I f there is no perceptible reality 
then the matter will be Imaginary and delusive and not be from the 
intellect, thought or comprehension. Therefore the mind is not required 
to comprehend a reality that is not perceptible because it is impossible 
for it to comprehend it, i.e it is irrpossible for the rational process to 
take place I n such a case the mind has to accept the existence of such 
a reality rather than accept its nature if its existence has been definitely 
proven. Or the mind rqeits It utterly if its existence has not been 
definitely proven. Therefore the mind Is not required to connprehend the 
Essence of Allah because His essence is not perceptible so it is 
impossible to connprehend it. Rather, it has been comprehended from 
the reality of the creation that they definitely h^e a Creator (kha^iq). 
Through this, one comprehends the existence of Allah as perceptible 
comprehension because this existence has a reality, as indicated by the 
existence of the creation. The fact that the comprehended and 
perceptible things ©<ist is a definite matter, because they are witnessed 
through sensory perception. The fact that the comprehended and 
perceptible things are dependent on something other than them, I.e 
they ha^/e the quality of need, is a definite matter. This is because by 
wctchi ng thern we can see they cannot act or change from one condition 
to another without something else Thus> fire burns only when there is 
a combustible substance If the substance were not combustible then 
fire would not burn it. Certain acids dissolve certain elements but do 
not dissolve others Certain elements will combine and react with other 
elements and form a compound, but with other elements they ma/ not 
form compounds Two hydrogen atoms combine with one oxygen atom 
to produce water but two hydrogen atoms combined with two oxygen 
atoms makes heavy water, a substance which Is not suitable for 
maintaining the continuation of life These things do not act freely in 
o/erythi ng, nor do they change from one state to another except withi n 
a situation, which Is limited to specific cases They cannot act b^/ond 
these cases ©<cept throu^ maki ng some change I n them or I n substances 
other than them, or through another factor. Therefore, they are 
dependent o/en if one supposes they need these factors and conditions 
Thus fire Is not ableto burn except with the presence of a combustible 
substance So, in order that fire burns it is in need of a combustible 
substance Acid can only dissolve specific elements that are soluble 
Thus, they are In need of soluble elements In order to make a solution. 
Elements cannot combine and (chemically) react except with the 
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presenceof dementsthat ha/ethe capacity to react and combine They ] 

are dependent on elements that h^e the capacity to react and combi ne ^ 

to form compounds so that the reaction can occur and the chemical 2 

compound can be formed. For water to transform into hea/y water, it ^ 

requi res someone to add another atom of oxygen to o/ery two hydrogen f 

atoms so as to transform i nto hea/y water. 1 1 is i ncorrect to sey that it ( 

requires what is already within it, rather it needs a quantity added to ' 

that, which Is already in it, and also needs someone who will add this I 

quanti ty and thus 1 1 1 s needy. 1 1 1 s I ncorrect to sa/ that the thi ngs I n the ? 

universe need each other, but as a whole they are not dependent on 1( 

anything else This is not true because the need is only discussed and 1] 

explained In relation to the one particular thing. This need has to be II 

sensed and not merely assumed hypothetical ly for a thi ng that does not 1; 

exist; rather its existence is only assumed. Thereupon, it is incorrect to 1^ 

sa/ that fire needs a combustible substance so that If they meet then If 

they will be in no need for anything else because this is a hypothetical 1( 

assumption. The need that exists in fire and the need that exists in a 1' 

combustible substance is the need of a thing that exists and It Is sensed If 

by one of the senses or comprehended by the rri nd. T he object, i n order l^ 

to be comprehended by the rrind, requires the sensation to fall on its Z 

essence so that the need is explained in relation to a thing that exists 2] 

Combining fire and an object does not produce a thing that Is either in Z 

need or independent. Similarly combining the things of the universe Z 

does not produce a thing that is either in nead or independent. The need 2^ 

or Independence Is represented In the particular object, and there Is no 2f 

such object that is made of all that exists in the universe so as to 2f 

describe such an object as in need or independent. If it is said that the Z 

total of things In the universe as a whole Is Independent or In need 2f 

(needy), then this is a description of a thing which does not ©dst, but it Z 

is imagned to exist. The proof in the discussion is of the need of a 3C 

particular thing that exists In the universe and not that of a collection of 3] 

thi ngs that are I mag ned to form a si n^ e thi ng by gatherl ng together, and 3^ 

then thequality of being needy or independent isgven to it. Therefore 31 

it is incorrect to raise such a question, for it is speculative and imagnary 3^ 

1 1 is not real, nor o/en hypothetical. 3f 

3e 

1 1 is also incorrect to s^ that things need each other, so there is no 3^ 

evidence that they need a Creator. This Is because the proof Is to 3f 

establish the attribute of need as it is and not the need for a Creator. 3£ 



40 u A \Narm Cal I from Hi zb ut-Tahri r to the Musi i ms 



The mere existence of the need i n any object proves that the (attri bute 
of) need exists in o/erything 

1 1 is also i ncorrect to s^ that each part is dependent on another part, 
so all the parts are dependent on each other, and what has then been 
proven is that each thing is dependent on another thing, but this does 
not prove that things are absolutely dependent. That should not be 
claimsd. This is because the dependence of the thing o/en if it ison one 
other thing in the world, proves that there is not a sin^e thing in the 
universe that is absolutely independent, and it therefore means that it is 
dependent, o/en if it is only on one thing in the universe Its description 
of dependence has been proven j ust I i ke the descri pti on of wal ki ng has 
been proven for the one who took a single step, and just as the 
descri ption of speaki ng has been proven for the one who speaks a si n^e 
word. Thus dependence walking and speech etc i ndicate the category i.e 
indicate the nature So when a matter is proved to exist ^en once then 
this proves the existence of its essence Thus, by merely proving 
dependence on one thi ng, where dependence i ndi cates the attri bute i .e 
theessence this establishes the attribute of dependence for 3/erything 
in the universe Thus the dependence of each part on another part 
definitively proves the attri bute of dependencein each part. All of this 
istangibleand perceptiblein relation to all things©<istingon thefaceof 
the earth. As for the universe rnan and life; the universe is made of 
plandtsi each planet proceeds acoordi ng to a particular system that cannot 
change This system is ether part of the universe or it is one its attributes 
or it is something different to it. It can only be one of these three 
possibilities As for it being part of universe this is invalid because the 
course along which planets proceed is specific, beyond that the planets 
cannot go. The orbit is like a road, and the planet is like the one who 
walks on it. The system according to which the planet proceeds is not 
only that it moves; rather it is restricted to nnove in that orbit. That is why 
the system cannot be part of it. The move itself is also not part of the 
essence of the planet. Rather it is its action. That is why it is not possible 
for it to be part of it. As for the claim that the system is one of the 
planet's attributes this is invalid, because the system is not the movement 
of the planet only, but its movement in a specific orbit. Thus* the issue 
is not the movement only but the movement in a specific w^. 1 1 is not 
I ike eyesight that is part of an eye's attri bute but it is the fact that gght 
in the e^ can only occur in aspecific w^ This is like water that changes 
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to vapour only at a certain temperature Thus the issue is not the ] 

movement of the planet, the si^t in the eye or the change that water ^ 

undergoes; rather it is the movement of the planet in a specific orbit, the 2 

si^Ttof the in certain conditions and the change of water at a certain ^ 

temperature This is imposed on the planet, theeyeand water. This is the f 

system. Thou^ the movement of any object is oneof the attributes of ( 

the object, the fact that such movement can't occur esccept i n a particular ' 

position indicates that this is not one of the attributes of the object, ( 

otherwise it would beof the attri butes of theobjectto organise its own ? 

movement. Then it would be able to plan another s^em if it was of its 1( 

attributes to organise The reality states otherwise so it is not of its 12 

attri butes Si nee the system i s not a part of the attri bute of the obj ect or II 

a part of the object itself, then the system must be something else 1; 

entirely. This in itself proves the dependency of anyobject inthereality 1^ 

on somethi ng else i -e the universe itself is dependent upon the system If 

It is incorrect to s^that it moves according to a specific course or that 1( 

it is a col lective attri bute arisi ng from the gatheri ng of al I celestial bodies 1' 

Consider the ©cample of the hydrogen atom that possesses unique If 

characteristics and the oxygen atom that has its own unique l^ 

characteristics If they combined to produce a new substance this Z 

substance would haje its own characteristics These characteristics are a 2] 

set of attributes unique to this new molecule and are not the Z 

characteristics of the hydrogen or oxygen atom. This is different from Z 

the issue of the planets or other celestial bodies Such bodies cannot 2^ 

come together to create a na/v celestial body with a different set of 2f 

characteristics Rather each planet in its own right has characteristics 2f 

uniqueto itself, and notthoseof asituation wheretwo or morecdestial Z 

bodies m^ come together to generate a na/v body- simply because such 2f 

a coming together would not happen. 1 1 is also incorrect to s^that this Z 

is due to gravity, because gravity is an issue for motion like life in a 3C 

human body, howa/er motion is not of the attri butes of life Thou^ the 3] 

motion of a planet is because it has gr^ity, the motion is not of the 3^ 

attributes of gravity and so by greater reason, movement in a specific 31 

orbit is not of the attributes of gra/ity. Thus the motion is an attribute 3^ 

of the planet, whereas the motion in a specific orbit is the system. I n 3f 

regards of the need of water and air (oxygen) it is sensed and tangible 3( 

Similarly, need of human being for life food and the like is sensed and 3^ 

tangi ble Theref orev the universe rnan and I if e are dependent. 3f 

3£ 
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1 1 is also inaccurate to s^ tfiat those things in tlie universe tliat are 
dependent upon each other are different forms of the same thi ng. T hat 
is they are al I derived from matter sdt i nto different former e^/en they al I 
form one single thing, that is matter; and thus matter is dependent upon 
itself and not anything else This is untrue because matter cannot shape 
itself into different forms except through certain conditions imposed 
upon it from an outside source For example if water is to transform 
i nto steam it needs a certai n quantity of heat, and if an egg is to become 
a chicken it needs certain conditions imposed upon it. Thus matter 
cannot change itself i nto different forms ©<cept through the i mposition 
of certain conditions that do not arise from matter. The fact that these 
conditions are imposed upon matter means that these conditions arise 
from something other than matter, so matter depends on these 
conditions for any transformation in its state to occur. Matter is also 
dependent on those factors responsible for the generation of the 
conditions that enable the transformation of matter to take place 
Consequently, since matter cannot change without these conditions and 
external factors, it cannot be something with the attribute to create other 
things Rather it is something that has been created. The whole world 
itself is either a creator or it has been created and there is no third 
possibility. Moreover, the needy (the one in need) cannot be eternal 
(Az^i), because the term A zaii, when applied to a certain object, means 
that this object is not dependent on anything else This is because if in 
its conduct or transformation it requi res somdthing else then by greater 
reason it is clearly dependent on something else for its creation or 
©dstence If it requires some condition external to itself for its creation 
then this condition existed before its creation, and therefore this thing 
is not Vernal (Azaii). The clear definition of Azali is that it is not 
dependent on anything; and since the needy thing is not Azali, then it has 
def i nitdy been created. Because the fact that al I tang ble thi ngs are needy 
and dependent on other things is definite this means that being created 
by a creator is also a definite issue Consequently, this indicates that 
proof of the©<istenceof a creator is definite and beyond doubt. 

The Creator cannot be created and must beAz^i. If the Creator had 
been created then He could not be the creator. This is because there 
can be nothing except a Creator and creation, which are two distinct 
entities As can be seen, one of the characteristics of the Creator is that 
it is not created, so the Creator is that which has not been created. 1 1 is 
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wrong to s^ that the Creator is the creator of somdthi ng and created by ] 

something else because the subject at hand is not about a particular ^ 

thi ng I i ke man or machi ne but about the creation and the Creator i n H is 2 

capacity as havi ng come from nothi ng A creator cannot be creator and ^ 

created at the same ti me for the Creator is an entity separate and disti net f 

from creation. Regarding the issue of being AzeJi i.e it has no start ( 

point or beginning because a start point or beginning means that the ' 

Creator was created at a particular point in time Being a creator means ( 

being Azali, for Az^i means that all thi ngs are dependent upon it and it ? 

does not depend on anything at all. Thus, Azaii and Creator is the 1( 

meaning of the term Allah i.e the Creator is Allah H. Regarding the 12 

mind, those things that the mind comprehends are man, life and the II 

universe It has already been proven that these things are limited, 1; 

meani ng that they hcK/e been created. The human bei ng is created for he 1^ 

grows in e^ery aspect up to a certain point, beyond which he cannot If 

exceed. Since man can be classified as possessing common 1( 

characteristics then there can be no difference between two i ndi viduals 1' 

in terms of human characteristics So what applies to one human bei ng If 

can be appi led to another human bei ng and this general ity can be appi led l^ 

to any object likegold, the I ion from amongst the animals^ or theapple Z 

from amongst thef ruits Thus^ what is applicableto an object or type in 2] 

general can also be applicableto all the parts of that object. For ©<arrple Z 

3/ery man that I Ives wi 1 1 die meani ng that he is I i rrited; and acceptance Z 

of this fact means accepting the idea that man is limited. 1 1 can also be 2^ 

seen that in ^ery era, millions and millions of human bangs h^edied 2f 

and ydt the number of humans ha/e steadily increased over the ages 2f 

This is to s^ that the human being as an individual met/ die yet the Z 

human race still continues to flourish. So man is a specific category 2f 

represented completely by individuals all of whom possess the same Z 

human characteristics like any other category such as water, oil, any 3C 

animal or any plant. Therefore any decision regarding any object in the 3] 

reality should not be focused on its total numbers but rather on each 3^ 

entity or essence within that category and whate^/er applies upon each 31 

individual within that category could also be applied to the whole 3^ 

category, regardless of thetotal number of individuals in that category. 3f 

Since the whole identity of the human race can be verified in a single 3( 

human individual, so when one human being dies this means that the 3^ 

essence or identity of that man has died. What we witness as human 3f 

beings should not be considered as judgement, because it is an 3£ 
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observation of somdihing other than what needs to be judged upon. 1 1 
is an observation of the total of individuals rather than the category, 
beside it is an incomplete observation. \Ne can see that no matter how 
much water is taken from the seas and oceans its levels do not deplete 
and in thesame wey theoil does not deplete no matter how much oil is 
extracted from the earth, and also despite the increase in consumption 
of wheat its lo/dscontinueto rise Looking at the sum total means that 
it appears these categories do not diminish, ydt the reality is when one 
unit of any object dies or is finished, then the category as a whole is 
diminished. Thus when a sin^e person dies then the human race as a 
whole is diminished, thus man is limited. 

Life also is limited because what is witnessed by the senses is that it 
ends in o/ery individual. Hence life is limited. Life in the human being 
isthesameas lifein theanimal. It cannot exist outside and independent 
of the individual, but resides within him It is a matter that can be sensed 
but not touched. 1 1 can be differentiated between what is alive and what 
is dead. Thus, the sensed thing that exists in the living object and in 
which growth and motion are symptoms of I if e is manifested withi n any 
individual thing and not I inked to anything else This is the same ino/ery 
living individual and is manifested in every human being Therefore^ 
when life ends in the individual this means that this particular life has 
ended, so life is limited. 

The universe is also limited, because it is a collection of celestial 
bodies^ and each body is limited. Since e^/ery planet has a definite size 
and shape the total of limited things is alw^ limited - no matter how 
many planets there are Howa/er, the sense of limtation is not in the 
numbers of planets^ but in the fact they ha^e a start point and an end 
point i.e a beg nning and an end. The presence of a start point indicates 
the existence of limits This is because anything that increases in size or 
age is limited, and any increase occurs due to a limit being placed on 
top of another limit, thus the total remains limited. Therefore the 
universe itself is I i rrited, and consequently, man, I if e and the universe are 
limited. 

When we examine the limited thing, we find that it is not Az^i 
(eternal); otherwise it would not be lirrited. This is because any sensed 
thing either has a beginning and is therefore not eternal, or has no 
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beginning and is therefore eternal. \Afe ha/e already proved that o/ery ] 

limited thing has a begnning and is therefore not eternal, because the ^ 

meaning of thetermAzaii is that which has no begnning So what3/er 2 

has rKD beg nning will ha^rKD axJ because the existence of an end clearly ^ 

means the existence of a begi nni ng T he beg nni ng can only occur from f 

a particular point, which means that there must also be an end point ( 

whether in time or space This is an ino/itable matter in those things ' 

that are tang ble and those things that can be comprehended. Therefore f 

^erything that has a beginning or start point also has an end or end ? 

point. ThetermAzaii indicates that which has no begnning and no end, 1( 

and hence no limited thing is Azaii, and this applies to man, life and the 12 

universe The fact that they are not Azaii means thet they have been II 

created by something other than them. This other factor is the Creator 1; 

i.e theCreator of man, life and the universe; and the existence of man, 1^ 

I if e and the universe proves the ©<istence of the Creator. T he Creator has If 

either been created by something else created by himself or is Azaii, 1( 

and cannot be anything other than these The viewpoint that He is 1' 

created by other than H i m i s i nval i d, because the Creator would then be 11 

limited, something, which has already been proven not to be the case l^ 

Thevien/pointthat Heisacreator of Himself is also invalid because this Z 

indicates that the Creator was created by H imself and is also a Creator 2] 

of H imself, an issue that is clearly nonsensical . Thus, the Creator must Z 

beAzaii, i.e has no beginning and no end. TheCreator does not depend Z 

on anything else whileall things depend on Him This is the indication 2^ 

or the meaning of the word Allah S. I n other words what has been 2f 

characterised with this characteristic of Azaii istheCreator, who isAllah 2f 

H. The comprehension of this existence occurs through the senses Z 

because this is a tangible reality H owever, the essence of theAz^i, i.e 2f 

theessenceof the entity known as Allah H, cannot be sensed, because Z 

the rrind is not able to comprehend it. However, it is untrue to sey that 3C 

this constitutes belief in an unknown, becauseAllah -S is not unknown. 3] 

HeS is known throu^ His attributes and characteristics This is belief 3^ 

or I n-wi in what is known and not in something unknown. It is also 31 

untruetos^ that the Azaii is something that was conceived, because He 3^ 

3i clearly has no begnning and yet despite this the human mind cannot 3f 

conceive the essence of theAzaii butonlyHis©<istence Itisuntrueto 3( 

s^ that man has been forced to bdie/e in that which he cannot conceive 3^ 

This is because what man has been obliged to beli^ein and accept is the 3f 

comprehension of the ©cistence of the Creator. This comprehension 3£ 
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has been realised from the existence of all tang ble things So all that the 
mind is required to comprehend is the sensed reality 

Through use of the intellectual processi it is not required for the rrind 
to strive to reach a result other than what the mind is capable of 
understanding 1 1 is impossibleto arrive at any other conclusion through 
the intellectual process To arrive at any other conclusion vwDuld need 
some other process entirely. For example; a scientist m^ perform a 
rational experiment to split the atom, ySt it is not required that through 
this process he gains belief in the ©<istence of Allah |g. This requires 
something else Therefore; it comes as no surprise to see the genius 
mentality that can undertake the most accurate experiments or 
calculations and achie^/e the best possible results, like the scientist of 
the atom ySyDu will see such a mentality going to church to pr^toan 
inanimate piece of wood and believing that Three is One and One is 
Three; and that the Messiah is the son of Allah Si ■ 1 1 is not strange to 
see this because this mentality was not used to reach an understanding 
of the ©<istence of Allah 'M and of His attributes and characteristics 
This mentality was used to split the atom and confined itself to 
conducting scientific experiments Because of this mentality, it is not 
unusual to see a scientist who will carefully study the plants see the 
precision and wisdom of creation and yet fall to arrive at the natural 
conclusion that Allah S exists I nstead, he continues to be an atheist 
who denies the existence of Allah M- Such beha/iour is not unusual, 
because the rational process undertaken by the scientist when he studied 
the plants was for the purpose of producing and attaining information 
only. The correct conclusion from this process would be that the 
precision of creation cannot and does not happen by coincidence and 
cannot happen except through the actions of a creator. This 
understanding needs another rational process that was not undertaken by 
the scientist and remained unused in the discussion concerning the 
©<istence of the Creator. T heref ore the f ai I ure of the sci enti st to attai n 
belief in the ©<istence of Allah SI from this scientific process was not 
strange When the human rrind is used to understand a legislative text, 
this rational process is not needed to conclude whether any solutions 
derived from the ted: is ri^t or wrong The only thing that is required 
of the mind is to understand the solutions to various problems and 
situations contaned within the text, and not whether the solution is 
correct or incorrect. To conclude whether this solution is correct or 
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incorrect needs another rational process in which the rrind rather than ] 

the text itself will be used as an ek/ldencefor the solutions regardless of ^ 

whether the ted: is legslation from Allah M or legislation from man. So 2 

when the rrind discusses or studies an article of \Afestern civic law it ^ 

needs to reach an understanding of what this law is about and not f 

whether it is ri^t or wrong To know whether the treatment is right or ( 

wrong needs another rational process in which the mind, rather than ' 

thetext, isthe^ldenceof thetreatment; regardlessof the fact that the I 

text is legislation from Allah or from man. In that case the mind could ? 

be used as e^/idence for the meaning or understanding of the tod: and 1( 

not the text. I n discussing the meaning or understanding derived from 12 

the text, the text itself rather than the rri nd would be the o/idence of the II 

understanding 1; 

1^ 

This Is the In^ltable matter concerning the m'nd. Therefore when If 

the human brain is used in I slam to attain certain results there must be 1( 

adistinction in using it in the creed to reach an understanding of belief 1' 

(irrwi) and In using it in the divine rules (AhkamShare^ein) to reach an U 

understanding of the sha^i teds When the rrind is used to assess the l^ 

creed, then the result acquired from this process is used to conclude Z 

whether the resulting thou^Tt is ri^Tt or wrong This is because the rrind 2] 

is used to assess the validity or invalidity of this thought. When the Z 

rrind is used to assess the divine rules then what is required from the Z 

rational process is to know the thou^it or understandi ng generated from 2^ 

this study of thetext I.e what It Is and not whether the understanding 2f 

generated from the ted: is ri^t or wrong. All that is needed is to know 2f 

the understanding or thought that has been derived from the text. Any Z 

»/ldences derived from this understanding come from the text and not 2f 

from the human rri nd. T herefore; the role of the rri nd i n understandi ng Z 

the di vi ne texts i s I i mited to the understandi ng and nothi ng more T he 3C 

rri nd does not and cannot j udge on whether the rul es are rl ght or wrong 3] 

or correct or corrupt, because It Is not the basis for deriving the rules 3^ 

Rather the evidence of the rules comes from the divine texts and 31 

whato/er these texts ha/e indicated of other o/idences What is required 3^ 

from the texts Is the understanding of what they contain and not 3f 

whether it is ri^t or wrong Concerning the creed, the role of the human 3( 

rri nd is to deduce whether the creed is val id or i nval id. This is the w^ 3^ 

the mind Is used within I slam It Is used In the creeds as ^Idencefor 3f 

them and as an arbiter in determining whether they are right or wrong 3£ 
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The human mind is used in the divine texts to understand the rules 
derived from them and nothing more This is because the m'nd can be 
used for weiring up the creeds alongside the Qur'an and the Surreh 
When it comes to the divine rulesi the human rrind cannot be used as 
o/idence only the divi ne texts can be used as such i .e the Q ur'an and the 
Scmah and whato/er was derived from them such as ijma'a us-sahabah 
(consensus of the Companions) and Qives (analogy). Divine evidence 
on any thought concerning the creeds must be definite (Qad'i). This is 
different from the divine rules, where the ^idence deduced may be 
speculative (dh ami). This is because the thou^ts of the creeds are the 
basis upon which Islam is established for the Muslim, and Islam is 
established upon them in lifefs affairs I slam has therefore obliged that 
the thou^ts adopted from the creed be taken decisively, and obliged 
that the proof oro/idenceof thiscreed be definite The creed ('Aqaifeh) 
in I slam is the decisive belief that agrees with reality and with certainty 
any belief that is not decisive cannot be considered to be from the 
I slamic creed ('Aqaafeh). Also the decisive belief that does not agree 
with reality is not considered as part of the Islamic 'Aqaacfeh I n the 
thou^ts adopted from the creed, there are two issues: firstly conviction 
with certainty and secondly the certain agreement of thethouc^it with 
reality Both matters must exist to ensure that the derived thou^t is 
fromthe Islamic Aqaacbh With its explicit verses, the noble Qur'an came 
with the decisive command that the AqagcHn should be adopted with 
certainty, and clearly prohibited that Aqaacfeh should betaken from any 
speculative o/idences Allah H sa/s: 

> ^ .jh\ 5>^b o^o); H jiii 01 

{28-27 ^i} ^ J^°i > H jLJI 013 J^' k 

"I ndaai those \aI-o bdiejenot in the H areaftiar, narretheanc^s vNith farrale 
namES But th^ has^e no kncwIoEbptharecf. Th^fidloA/ but a gjess and verily 
gjesBisnosLtBbtuteltr tinetrUtH' [TMQ An-Najm 27-28]. 

And HeU sa^: 

01 > aIJi J jjf U ^jUT3 IlZ-l hi 01 
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"Th^arebUt narr«s v\Mdi yxi hav/enarred - vcu arcl yxr fsdTars - ^ ] 

A Main has saTt doA/n rx3 aubTO-ity Th^ fdlcw but a gj^E arxJ tl-Bt v\H ^ 

tlTan^\«s deare xAhareastha^ehas SLJ-^y cnnnetottTarntl-eGUcfencEfr^^ j 

Lend!" [TMQ An-Najm: 23] ^ 

c 

And HeU says: ( 

oij ikJi h\ b:^: 01 Jji j;^ ^^ 2J>^^ 013 ^ 

{116 f\^H\} O^ytj *i\ ^ i( 

1] 

"A nd if yaj cb^nTcet cf tlTCfficn tlTSfflrth. tlT^wM rrislradyajfar avAayfr^^ II 
thepatti rf Allah Th^fdlo/v rttMrig but QaTjacbj-es and tfT^ do nd^ 1; 
li^' [TMQ Al-An'art 116]. 1^ 

If 

And Allah Si sad: 1( 

i: 

*^1 ^ oij ^1 *:^i 0 y»^, 01 jtiT},^ aLi OjS 0 jpoj ^.iii y; U} ^ 

{66 ^ji} 0 2( 

2] 

". . . A ndtiTCffiv\ho\AaT^pand in^xJ<ect}TasbeacteA [lal-v infa^ Z 

the(Allahfs30-calla^ partnars tlT^fdlcwcrtya coTjadiJ'eandtlT^cnl 2] 

mcrelies:- [TMQ Yunus 66]. 2^ 

Z 

These verses are Shari e^/idences that prove the creeds can only be 2f 

taken with certainty and they cannot be taken by conjecture or Z 

speculation. Themeaningof using these verses, as^/idence isthatthey 2f 

are confined to the creeds, so the subject matter of these verses is Z 

confined to thecreed. Moreover, Allah M rebukes those who build their 3C 

creed on conjecture and He "S said they are liars. This rebuke is a 3] 

decisive prohibition of building a belief that is based on speculation. 3^ 

Allah Si has said about those who do not belie^/e in the Hererfter that 32 

they did not build their belief on knowledge ('iinr) i.e on definite 3^ 

certainty but instead built it on conjecture or speculation. Then Allah 3 

ended the verses by saying that conjecture or speculation is of no a/ail 3( 

against the truth. Concerning those who believe that the angels are 3^ 

female Allah 31 has sad their belief was not built on certainty, but they 3f 

followed conjecture and the desires of their own souls Allah H 3£ 
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considered Dh^aai (misguidance) a synonym to kl/t (disbdief) tfiat 
resulted from following conjecture that is nothing but falsehood. As for 
those who worship idols, Allah Si said that by worshipping Allah and 
ascribing idols to Him H and believing that they would benefit from 
th\s, such people are following speculation and de^/ising lies It is 
therd'ore cl ear thct these verses are conf i ned to the creeds T hese verses 
are also explicit in rebuking those individuals who build their creed on 
conjecture and speculation and not on certainty by describing them as 
liars and followers of their own desires, butthat which these individuals 
follow will be of no a\/ail against the truth. All of this is a clear command 
to build the creed on decisive^ certain and definite knowledge ('iM, and 
at the same time it is a clear prohibition for building the creed on 
conjecture and speculation. It also clearly indicates that those who build 
their creed on speculation, for them such bel id" will beof noevail bd'ore 
Allah 3i. I nstead such people must search and examineclosdyto ensure 
their belief is built on certainty and absolute truth, so the evidences 
must be conclusive and cannot be speculative 

Thus, the thought which is from the 'AqaaHn must be established by a 
definite evidence (oaie^ Qabai) and it cannot be established by a 
speculative o/idence (Dalai zanri), o/en if itisasher^i o/idenceTheone 
who builds his bdief on a speculative ^idence is not accused of Kl/t, 
because when Allah S censured it in the verses H e did not say that the 
person had gone astr^ or had become a disbdio/er, but only said that 
he is lying, following his desires, and that what^er he has foil owed will 
not a/ail himof the truth. This does not make him a Kasfir, but he will 
be sinful and will ha/e committed Hara-nby building his 'AqaarHn on 
speculation (ThLm). This because he has violated a command that Allah 
has enjoined upon him Allah M has obliged the building of the 'Aqaacfeh 
on certainty (Yaqam), while he built his bdief on speculation (za-n). So 
he did what Allah decisivdy forbade him to do, therefore he has 
commtted Haran Allah decisively forbade him from building his bdief 
on speculation but he did so. (Hence the mechanism to establish Islam 
in both the individual and in socidy has been clearly dd'i ned). As for the 
natureof theconclusivea/idences from which the 'A qoacfehistaken, we 
find from examining the Shar"! evidences of I slam that the conclusive 
o/idences are restricted to three categories and th^ are ration, the N oble 
Qur'an and Mubavxadr (recurrent) H adtn for which it has been definitdy 
proven without a shadow of a doubt, that the Rasool ^ said it. The 
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A qaxfeh i s not taken from anythi ng other than these three evi dences 1 1 ] 

is f orbi dden to take the A qoacfeh from anythi ng other than them because ^ 

it would be speculation (ThLm) and not certainty (Yaqaan). 2 

Asfor Ahkar) thee/idencesfor thdr adoption are not stipulated to be f 

conclusive rather it is sufficient for them to be speculative (ThLi-ri). ( 

When a Muslim has the least amount of doubt that this Hij<mis the ' 

H Lkmof Allah on the issue then it is permissiblefor himto adopt it; in i 

fact it becomes the judgement of Allah with respect to him Thus, when ? 

an Avehof theQur'an is open to interprdation, then its e^/idencefor the 1( 

HLkmShari is a speculative one (cfaiaaiahTH Lnriyyeh). Oneperson m^ 1] 

understand it in acertain manner, whileanother person understand II 

it in another manner, and both are valid HukmShar'i. The same vie/v 1; 

applies to the Muta»Aatir HadtK When it is open to a number of 1^ 

meanings, then its evidence for the h iJ<mShar'i is a speculative one If 

(D^a^ah Zarrivieh). Also, non-Mutawatir Hacitin is speculative in its 1( 

i ndication and not def i nite 1 1 is an o/idence for the h tiemshar'i and it 1' 

is speculative whdiher its wording indicates only one meaning or a If 

number of meanings 1 1 is howa/er, allowed for one to adopt the h ukm l^ 

that it indicates Thee/idencefor the fact that a speculative o/idence is Z 

sufficient for adopting a rule is from what Bukhari has narrated from 2] 

Nafi', who narrated on the authority of I bn 'Umar (r.a), who said that Z 

the Prophd: ^ on the da/ of Ahzab said: Z 

"Let noneoF you prayA'sre9«cept in Bani Quna^ah." 'Aa-time 2( 

came when someof them wereon thdr w^to Banu Qur^zah, so some Z 

of them said, "we shall pray now for the time of 'Asrcame Someof 2f 

them said, we shall not pr^ until we reach it (i.e ddeying the preyer), Z 

while others said, we should rather pray, for it is not that what was 3C 

v\ranted from us This was mentioned to the Prophet li who did not 3] 

rebuke any one of them. This demonstrates that the Rasool ^ 3^ 

acknowledged the adoption of the Sha^i rule with the least amount of 32 

doubt. Not to mention that the Prophd: ^ sent, at onetime twdve 3^ 

messengers to twdve kings, calling them to Islam Each messenger was 3f 

sent individually to each location. If conveying the Da'v\ahthrou^ the 3( 

report of one person had not been obligatory to follow the Rasool ^ 3^ 

would not h^e been content to send one person to convey the dawah. 3f 

This is clear 3/idence from the action of the Rasool ^ that the report of 3E 
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one person (Khabar ai-v\fehicO is a proof for conveyance and the report 
of one person (as we know) is speculative (dh Lrri). The Prophet M 
also sent letters to the Waiis with single messengers 1 1 did not occur to 
a single wai that he should ignore the implementation of his order 
because of the fact that the messenger was a si ngl e person. Rather, they 
used to adhere to the rules and instructions the Rasool brought from the 
Prophet M ■ So this is clear o/idence from the action of the Rasool M that 
the singular report (Khaba-^-Ahaad) isaproof regarding the obligation 
of acting upon the H LkmShar'i and the Rasool 's orda-s and prohi bitions 
Otherwise the Rasool ^ would not ha/e been content to send just one 
person to the wai. It is well known that the report of one person is 
speculative Thusy ail of this constitutes a proof that the least amount of 
doubt is sufficient for the adoption of AhkamSha-'iy^eh. 

These Ahka-nShariyyah are solutions for lifefs problems, i.e they 
constitute I slamic legislation. I n other words, they are rules for the 
actionsof human beings as human beings Thus^ the study of the I slamic 
legislction is a study of theAhkamSha-'iyy^ 

The I slamic legislation does not proceed upon the route taken by the 
\Afestern legislction. 1 1 certainly does not make freedom the subject of 
discussion, whether in affirming or negating it. Rather it makes the 
actionsof human beings the fundamental subject of discussion. Thus 
the legslction has come to gvesolutionsto the actions of human beings 
1 1 did not come to recognise or rqect freedom. 1 1 does not look at the 
human being from the angle of undertaking or not undertaking his 
actions on the basis of freedom I nstead, I slam considers that these 
actions result from humans and that it is necessary to know their rules 
That is why it has addressed some actions and has made them obligatory 
and it has fixed punishments applied by the State on those who do not 
undertake these obligations. It has addressed other actions and 
prohibited them and fixed punishments applied by the State on those 
who commit these acts i .e those who do this h aram I slam promised the 
punishment of the of J udgement for anyone who abandons a Fard 
or commits a H aram I slam has classified certain actions and requested 
that they be undertaken, but did not fix any punishment from the State 
for lea^ng them and nor did it gve a punishment in the Hereafter for 
le^ing them These are what are known as the Ma-cbcbaat (preferable 
actions). 1 1 def i ned another sdt of actions and requested that they not be 
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undertaken, but did not fix any punishment from the State for ] 

comrritti ng them. 1 1 a! so addressed other act! ons and ga/e us the choi ce ^ 

as to whether to do them or not, i.e it made them permissible The 2 

issue therefore in the I slamic legislation's view of the actions of the ^ 

human being, is that it addressed some of men's actions, so it obliged f 

certain actions and prohibited others 1 1 also addressed some of men's ( 

actionsi so it recommended them without fixing any punishment for not ' 

respondi ng to such recommendation 1 1 discouraged people from other i 

actions without fixing any punishment for not abstaining from them, ? 

i.e for doing these actions 1 1 addressed certain other actions of human 1( 

bdngsand permitted their performanceor abstinence This isthestance 1] 

of the Islamic legislation regarding the human being, and therefore II 

freedom is not an issue in the Islamic legslation at all, whether in its 1; 

negation or affirmation. 1^ 

If 

Howe^/er, classifying the rules of the actions of human beings into 1( 

Fard, Haranri MarcUa Makrth ard MiJ:shdoes rot rnean that thelslarric 1' 

legislation has listed certain actions and made them obligatory, listed If 

other actions and forbade thern listed a third category of actions and l^ 

encouraged their performance listed afourth category and discouraged Z 

peopi e from doi ng therrv and cal I ed the remai ni ng acti ons m \Joet\ 2] 

Z 

Rather, the I slamic legslation is orders and prohibitions from Allah M 2] 

which have come with general meanings of defined description, like 2^ 

selling for example which is not restricted to a certain amount, i.e any Z 

selling. These orders and prohibitions then yield a request or a choice 2f 

The request that it gives is either a decisive request of performing an Z 

action or a non-decisive request of doing an action. 1 1 be a decisive 2f 

request to lea/e an action or a non-dedsive request to lea/e an action. So Z 

this request or choice is the HUcmof the actions of man. Thus the 3C 

H Lj<mis the speech of the Legslator relating to the actions of man. 3] 

The type of HLj<rn in terms of whether undertaking or leeK/ing the 3^ 

action is binding or not, or the permissibility to do the action or not to 31 

do the action, is understood from this speadi, i.e from the request or the 3^ 

choice I n other words it is understood from the orders and prohibitions 3 

of Allah. Therefore the one addressed by the Hukmis man, and it is a 3( 

H Ucmapplied upon his actions This h Lkmwith which he is addressed 3^ 

does not concern granting him the freedom to act as he pleases or 3f 

restricting this freedom I nstead, it is a solution to e^/ery problem that 3£ 
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occurs in this lifei i.e it is a clarification of tfie HOcmof o/ery action 
orignating from man In his capacity as a human bang It Is on this basis 
that the t©<ts of a hkam(rules) ha/e come i n the noble Q ur'an and the 
blessed Hadth Thus all the verses of Ahka-nand the Ahadth that 
contain A hkamhai/e contain orders and prohibitions fromAllah M that 
He has repealed to His Prophdt and Messenger Muhammad M- This 
ro/dction (wahy) Iseither in wording and meaning, which IstheQur'an, 
or It Is In meaning but the Rasool M expressed It with his own wordsi 
which IstheHadth These orders and prohibitions are solutions to ^ery 
problem that occurs to man In this life i.e th^ contain the clarification 
of o/ery h ukmfor o/ery action which emanates from man as a human 
being whether the H Lkmwas one of perrrisslblllty or prohibition. So the 
permissibility Is a HU<mthat requires e^/idence just like the prohibition. 

The one who studies these orders and prohibitions, I.e the speech of 
the Legislator, will find that th^ relate to the actions of nnan as a hunnan 
bd ng, and are 1 1 nkad to actions which are gven a general descri ption, 1 .e 
they ha/e come with general meanings that apply to everything that 
comes under them Thus, in its request or choice in gving solutions to 
problems^ i.e Hij<mregarding incidents^ it made this HOtmin the form 
of broad guidelines^ i.e a general meaning So It ga/ethe Hufemof an 
action, but It also g^e the H Lkmregarding the category of the action, 
I.e Its type with a general description. The HukmShar"! Is not limited to 
one action or a host of actions Therd'orQ it isapplicableto e/ery action 
of its category or of its type and on anything which is indicated by the 
general description or that comes under the general meaning if the 
description was not gven 'i iiah (reason). 1 1 is also applicable to whato/er 
the general description applies to or that comes under the general 
meaning. Including 3/erythlng on which the reason ('iiiah) of the rule 
due to the description, applies if the description has'iiiah Itthussaysi 
thIslstheHLRmof selllngortheHukmof thecholceof selling, or this 
is the rule of exchange dtc Thus* the speech (of the Legislator) Scys: 

{275 5yJi} 'j^ij 

"All^ rrade^lingH^al" jTMQ Al-Baqarah:275]. 
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And it s^: 

" The twuD sides in sale are at dxiice (to e>«Bcute seliing) unless 
they dispersed' [Hadith]. 

And it sa^/s: 

"Sell gold for silver, the vuay you lil«e hand to hand (cash)" 

[Hadith]. 

It also sad: 

bj 3 Ui Jsc ^ O-e IOj iAflJU ijaiJi J i^JUb v-JfcJiil j 

"Gold for gold, si Ivor for silver, hand to hand, assetfor asset; and 
like for like; and vuhateuer increases it is Usury (riba)" [Hadtim]. 

Likewise the Legislator says: this is the Hij<mof dividing the Fe/ 
(booty) and this is the indication of the h ijcmof circulating money just 
bdiween the wealthy. This Is also the H ukmof the cattle pastures, and 
this is the indication of the H (j<mrelated to the public utilities This is 
also the h Lkmrdated to the state grant for its citizens from that, which 
Is not owned by anyone and this is the Hukmof mineral resources. 
Thus it talks about the division of (booty) given to the MijTa^irocn 
and not the Ansaar. Allah M se^: 

{7 ^ ^uJ^'^i aiji s^, H 'J" 

"Leet it baaa-nes a cnrrnctity draJated amtn^ the rich cf yaJ' jTMQ Al- 
H^r: 7]. 

And it sa^/s: 

" People are partners in throe: vuaber, pastures and flreF' [Hadth]. 
Another tod: sa/s: 'U mar b. at-Tafrabi narrated that he asked Rasool 
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Allah^ if he could ha/eacertain salt mine so he^ granted it to him 
It was said to him: "O Messenger of Allah! It Isfromthewcter." - i.e it 
is a replenishable property - so the Rasool said: 

Oil *M 

"Then you cannot hawe it" Thusi the t©<t applies to the new and 

diverse actions of man, howa/er modern they may be Consequently 
solutions are derived from these general meanings for o/ery new and 
diverse problem of man. Hence; any incident that occurred was the 
subject of a H ukmand there is no incident that happens that is not the 
subject of a H ij<m There is no problem that ma/ occur in reality (and 
not hypothetical I y) that is not the subject of a H iJ<m The Legislator 
has brought the text i n this form and left it to the human rri nd to strive 
and exert its utmost effort to deduce the a hkamf or the new and diverse 
issues from these texts It did not only make ijtihaci Mubai-v but it made 
it an obligation of sufficiency which has to ©dst in 3/eryage If there 
is a/er an era without any Muftahidacn then all the Muslims will besinful. 

This is the reality of thelslarric legsiation, and that is the reality of the 
\Afestern lecpsiation. This is the huge difference between both legislations: 
between a legsiation bui It on a false speojiadve basis which gves corrupt 
solutions, and a legislation built on a true definite basis which gives 
correct solutions Rather, th^ are deemed to be the only true solutions 
Howo/er, what really happened was that the \Afestern legislation blatantly 
chal I enged the I si ami cl eg! si ati on, and as a consequence of thi s chal I enge 
the Muslims were defeated. Then the result of this loss was that the 
Muslims were completely defeated politically and utterly fragmented. A 
person is taken completely by surprise and bewilderment when he 
comprehends the falseness of theNAfestern legislation and its inability 
to face the problems of human beings Then he comprehends the 
correctness of thelslarric legslation and its ability to face 3/ery problem 
presented to man and solves it correctly. Yet he sees the defeat of the 
Muslims the followers of the true ideology, before the chal I enge of the 
false ideology. 

When the Muslims were bombarded bythe\Afestern legislation, which 
challenged the system of I slam with the Capitalist system, they were 
baffled by the great industrial revolution that took place in the \Afest. 
Thus they were driven to respond to this challenge on the erroneous 
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basis that the \Afesterners set down for them, which is that the \Afestern ] 

system solves problems with such and such solution and I slam does not ^ 

ha/e the same solution. I n their minds Muslims linked the solution of 2 

Capitalism to problems related to the greatness of the inventions and ^ 

industries and th^ sou^t the solution to this problem in I slam in the f 

same w^ that the NAfestern legslation had solved it. Here is where a flaw ( 

occurred in their study and thinking Due to thisi their confidence in ' 

theAhkamof I slam was dealt a sa/ere blow whosesolutions differ from ( 

the solutions derived from the Ahka-nof the West and its legslation! i 

1( 

I ndeed, thelslarric legislation emanates from the belief inAllah, His 12 

Messengers, Books Angels and the Da^ of J udgement. I n other words, II 

it emanates from the Q ur'an and Sumah that ha/e been decisively proven 1; 

to be ro/dation from Allah. Whato/er is understood from the Qur'an 1^ 

and SLm^ in terms of the comprehensive a/idences (a dii^ijnr^iYy^, If 

general principles (Qaw\a'id 'Amm^, shar"! definitions (Ta'a-arf 1( 

Sha-'iyyeii), collective rules (A hkam KUIive^i) or partial rules (Ahkan 1' 

Juz'iy>^, all constitute I slarric legislation. Any situations that arise are If 

submitted to these constituents of the I slarric legslation and their rules l^ 

are deduced for them As for the new issues^ particularly those that do Z 

not occur except in the Capitalist society, when I slam is attacked with 2] 

them by s^ng that it did not h^e solutions to them the reality of the Z 

problem must be understood and not its specific rule When the reality Z 

is understood then what is i n the sha-aSah i n terms of textsi pri nci pies, 2^ 

definitions and rules are applied on this reality and the I slarric opinion 2f 

is given regarding it. As for a specific rule one does not questions 2f 

whether it is right or wrong One does not ask whether the I si ami c Z 

Sha-e^^ agrees with what the Capitalist system s^s about share 2f 

companies^ insurance foreign trade and banks etc. Rather, what one Z 

seeks is the opinion of the share^ah regarding these incidents I f the 3C 

shera^ah gves its opi ni on regardi ng e^ery ne/v issue then it is a complete 3] 

shara^^ irrespective of whether this opinion agrees or disagrees with 3^ 

what the Capitalist system has said. However, the Muslims did not 31 

hi^l ight the corruption of the \Afestern legslation so as to di rectly focus 3^ 

on the corruption of the rules of the Capitalist system Rather, in thar 3f 

nrinds they linked its solutions with the greatness of the inventions and 3( 

industries in the Wsst. Similarly, they did not clarify that the issue at 3^ 

hand was the rul e of I si am on the real ity of the probi em and not maki ng 3f 

I slam run in accordance with V\festern legslation. Thus they began to 3£ 
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search in I slam for an opinion tfiet agrees witfi the\Afestern system or at 
least does not disagree with it, so as to prove that I siamissuitablefor the 
age This approach caused theshocking loss. For ©<ample when Muslims 
were asked about share companies, they should not have considered 
whether I slam is able to s^ what the Capitalist system s^ about share 
companies^ in a vain attempt to be considered good enou^ to keep up 
with the age Rather the M usi i ms should ha/e asked what the opi nion of 
I slam Is regarding share companies Then the answer would ha/e been 
that the reality of the problem I n a share company Is that It Is a company 
formed by partners who are unknown to the public. The founders of a 
share company are all those who ha/e signed the initial contract of the 
company Subscription In the company Is undertaken by the obligation 
of the person to buy one or more shares in the proposed company in 
return for thei r norri nal val ue T he contract of the share company takes 
pi ace I n one of two ways. I n the f I rst I nstance the shares of the company 
are restricted to the founders who distri bute them amongst themselves 
without offering them to the public. Signing the constitution that 
structures the company and includes the conditions upon which the 
company proceeds does this Everyone who signs the constitution is 
considered a founder and a partner, and once they all ha^e sicped, the 
company is founded. The second w^ of subscription is where a few 
people found the company and draft its constitution containing the 
company conditions The shares are then offered to the public for 
general subscription in the company and when the time of subscription 
expires the founding assembly of the company will meS and elect a 
board to run the company and the company will start its work. This 
company i.e the joint-stock company is considered in the Capitalist 
system as being the actions of one party I.e from a sln^e Individual 
and not from tv\o persons It isdeflned as the action of solitary will, and 
this explains why the Capitalists sey that the formation of the share- 
stock company is a type of solitary will action. Generally, thecontract is 
vie/\ed as an agreement of two wills and certain transactions such as sale 
and lease are classified as contract. Besides the contract, there is also 
the solitary will, which is a specific commitment made by an individual 
like the formation of sharestock company a co-operative and bequest. 
The partner in a share-stock company makes a commitment on his part 
to buy a certain amount of shares and p^ a certain price to acquire 
these shares regardless of the acceptance or refusal of the other 
partners^ and regardless of their happiness or anger. Once he has signed 
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thecontractorbou^ the shares and SO on, he becomes a partner in that ] 

company T hus, the shares I n a sharestock company are put on sal e 1 1 ke ^ 

bonds and premiums and are put in circulation like the currency 2 

banknotes So once the purchaser has paid the price required for the ^ 

shares he becomes a partner in the company. The \Afestern Capitalists f 

dd'i ned the share-stock companies as "a contract between twD people i n ( 

which both agree to take part in an economic or financial project by ' 

providing a share of the Capital so as to divide between them whatever ( 

accrues from this project In terms of profit or loss" This Is the reality ? 

of the share stock company Examining this type of company in li^tof 1( 

I slamic legislation shows that it is an invalid company and that it is not 12 
permitted to take part In It because any Invalid transaction Is Haram 

This illegality comes from the fact that Islamic legslation has determined 1; 

the reality of the company its structure and its rules The definition of 1^ 

a company In I slam Is that It Is 'a contract between two or more people If 

who agree to undertake economic or f i nancial work for the purpose of 1( 

(gaining) profit.' Legally this is an action that occurs between two people 1' 

and not an action that can orlg'natefrom one Individual. So a company If 

as it stands is a contract, what3/er the type or nature of the company I n l^ 

I slam the contract requires the presence of both the offer and the Z 

acceptanceof theoffer in onesession. There must betwo parties in the 2] 

contract. O ne party assumes the responsi bl I Ity for the offer by maki ng Z 

theofferfor ©<ample"l ga/eto you in marriage.." or "I soldtoyou..." Z 

or "I offered to employ yDu. . . " or "I participated with yDu. . . " and so on. 2^ 

T he other party undertakes the acceptance by say/Ing" I accepted this. .. " 2f 

or "I agreed to this. . . " and so on. I f the contract does not include the 2f 

two parties or there is no mention of offer and acceptance then it Z 

cannot be (legally) convened and the contract would be invalid (Baadi). 2f 

I n the sha-Q^^ there is no difference between the contract for sale and Z 

the company structure The share-stock company Is one set up under 3C 

Western legislation, and It Is considered as an action relating to solitary 3] 

will and not I Ike the contract for sale So It does not contain two parties 3^ 

Rather the company consists of one party or group that has committed 31 

itself with something and has not committed itself to this thing with 3^ 

another group or party. Islamic legislation considers the company 3f 

structure to be like the contract for sale contract for leasing, 3( 

representation (w^aiah) and so on. 1 1 does not consider it to besimilar 3: 

to actions of charitable endowment (Waqf), bequests (wasiyy^), the 3f 

offering of incentives and the giving of prizes and so on. Therefore 3£ 
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the share-stock company is legally invalid and has no basis in I slam I n 
this issue the reality of the question was applied to the divine (sha-'i) 
definition and its opinion was gven from this basis and the ruling of 

I slam on this matter was gven.Thedivinedefinition, of course is taken 
from the sha^i texts The nature of the company structure was decided 
by the Messenger of Allah ^, it had two partners and was convened by 
an offer and an acceptance Al-Bara'a bin "Aazib and Zayd bin Arqam 
were (two) partners; so th^ bought silver with cash and on credit. This 
news reached the Messenger of Allah ^ and he said to them 

"tfiat (part) vuhich was in cash, allow 11^ and that (part) vuhich 
vuBS in credit; rebim it i3aclc" 

1 1 was also narrated from the Prophet M that he said 

"Allah M said '1 am the third of thetvuo partners as long as 
neither of them betrayed his companion, if one of them betrayed 
the other then I vuoiJd come out frxxn them." ' The Prophdt M also 
sad: 

Jlit jJli Js- liu^ OI^UJl hj^\A Js- 

"the profit is according to the conditions placed by the 
contractors, and the loss is according to the amount of the 
property or fund." 1 1 was also reported that the Messenger of Allah M 
formed an association with Ammar bin Yassir and Sa'ad bin Abi V\feqqa& 

I I can be concluded from these examples that a contract in I slam is a 
contract made between two people and not by the actions of one man; 
and thus the definition of a company in I slam was established. This is 
theopinionof I slam regarding theshare-stock companies Regardless of 
whether or not this opinion agreed with the Capitalist viewpoint on this 
issue it has to be acted upon. It is Hsramto forge another opinion 
agai nst I si am, and it is also h a^a-nto act upon a di recti ve different from 
the I slamic one What is needed here is the opinion of I slam regarding 
the sharestock company and not making I slam agree with the opinion 
of the Capitalists regarding the same issue 
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When the M usi i ms are asked about i nsurance they shoul d not hasten ] 

to determ'ne whether I slam can s^ what the Capitalists sa/ regarding ^ 

insurance to ensure that I slam is capable of moving with the times 2 

Rather, it should be asked: what is the viewpoint of I slam regarding ^ 

insurance?This would beansAAered by saying that the issueof insurance f 

is that it is a security or guarantee made by the i nsurance company to the ( 

person whose possessions are to be insured. I f the possession is lost or ' 

destroyed then the insurance company will offer either a replacement ( 

or funds equivalent to the value of the item lost or destroyed. Thus ? 

insurance is a guarantee and accordingly the rules regarding guarantee 1( 

(Dha-naari) in I slam are applied to it. This rule was explained inaHadth 12 

of the Prophet^. 11 



tj^ iil ^\jPr : Jlflj ^ ^ JJl ^ ill J>-j ^li3,.^L^Ui 



Abu Said al-Khudri said: "we were in the company of the Messenger 2] 

of Allah at a funeral. When the body was placed for burial, he^ asked: Z 

"isthereanydebtuponyDur brother?" We replied: 'yes, two drharrK' Z 

The Prophet ^ said: ' ptay for your companion.' AM (ra) then said: 2^ 

'theyareon meand I guarantee them' TheProphetH stood up, walked Z 

across to AM (ra) and said: 'may Allah reuuerd your good for I slam 2( 

and saue your security as you sawed the security of your brother.'" Z 

1 1 is clear in this H adtinthat the guarantee is a pledge made to ranforce 2f 

another pledge i.e the pledge of responsibility made by AM was joined Z 

to the pledge made by the debtor. The guarantee of the debt is also 3C 

proven i n the responsi bi I ity made by the one who pi edges 1 1 is wel I clear 3] 

that i t i ncl udes the guarantor and guarantee about, whi ch i s the debtor, 3^ 

and the guarantee for whom is the creditor. From the Hadti-v it is 32 

apparent that the guarantee has no compensation and this explains why 3^ 

the definition of the guarantee (Darraan) according to the Sha-o^^ is 3 

'the linking of responsibility of the guaranteed in committing to the 3( 

payment of a right without compensation or recompense' I n other 3^ 

words, it is simply assum'ng the duty of a right established in the 3f 

responsibility without any compensation. With all this in rrind, we can 3£ 
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now that the divi ne rule regardi ng the issue of i nsurance is that it is 
H^amand not allowed. This Is because It Is not about joining a 
responsibility to another responsibility, beside the insurance company 
did not join this responsibility to anybody; nor is there a financial ri^t 
to the guaranteed which the 1 nsurance company has pledged to anybody; 
there is no guarantee for in this contract and it was made with 
compensation (premium paid to the company). Thus the contract of 
insurance is \/oid of all thelslamic conditions of guarantee stipulated by 
the Legislator and accordingly is invalid (Baabi). All invalid transactions 
are Ha-amand insurance falls into this category This is the Sha-^ah 
opinion regarding insurance irrespective of whether it agrees with the 
Capitalist via/vpoint or not. The fact that the Sha-o^ah is suitableto treat 
a problem in a particular era does not mean that it solves any such 
problem in accordance with the pro/ailing %stem of that era Rather, it 
provides its opinion regarding such problems whato/er the nature of 
the pr3/ai 1 1 ng system of that ti me 

Another example is trade with other states 1 1 is not correct to ask the 
Muslims about whether the Islamic view concerning foreign trade 
accepts the principle of freedom of exchange or protectionism, the 
principle of a national econorry or a policy of self-sufficiency They 
rather should be asked about the Islamic opinion concerning the issue of 
trade relations The answer to this is what Allah •§§ said: 

{275 5jiJi} aLi Ji-\j 

"... All^hBsparmtladtracirQ.." ITMQ Al-Baqarah: 275]. 
He^ also said: 

{29 *uJ(} j»Su< jfi\'J ^ ajU^i 0^' 01 "il 

"... e<CEpt it bea tnadeamcrcpt vou tymjbjal crrrart.." |TMQ An-Nlsa: 
29]. 

{282 oyJi} ^isilj l^^j^ai 5^1^ aj\^ Of % 

"... Sa\^ Wnan it is a pr^snt trade vUiich yaj carry out cn the spot ammg 
yxr^ves.." |TMQ Al-Baqarah: 282]. 
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Thus I slam permits selling and trading, using a general wording text, ] 

whether inside the domain of the Islamic State or outside it. This ^ 

indudese^/ervonewho isacitizen of the I si ami c State whether Muslim ':. 

or non-Muslim However, the one who does not hold the citizenship of ^ 

the Islamic State is considered hostile as in the situation where there is f 

war between the MusHms and a statesuch as Israel; or considered hostile ( 

o/en when no state of war exists such as between the Muslims and a ' 

statesuch as Germany An individual considered hostile is not permitted i 

to enter the I slarric State unless he has been granted special permission ? 

for every visit he makes to the State if there is no treaty between the 1( 

State and the country of his orig n. Where such a treaty exists he would 1] 

be permitted to enter the State accordi ng to the terms of the treaty T he II 

rule regarding the hostile person applies both to him and his property 1; 

This means that it is permitted for the citizens of the I slarric State to 1^ 

engage i n f orel gn trade without restri cti on, except i n those commodi ti es If 

whose trade would cause harm to the State Regarding the citizens of 1( 

other states the State has the ri^t to impose those restrictions it sees as 1' 

necessary, whether there exist treaties or not, according to the rules If 

regarding hostile people or peoples with whom a state of war ©dsts 1 1 l^ 

should not be asked about whether this opinion agrees with the Z 

pre/ailing legslation in this particular era, but it should only be asked 2] 

about the opinion itself and the o/idences it is derived from Z 

Z 

The banks are another example 1 1 is not correct to ask the Muslims 2^ 

about whether Islamoffersthesame vie/vpoint as Capitalism regarding Z 

the banks and their organisation and the permissibility of allowing usury 2f 

and interest. The Muslims must be asked about the opinion of Islam Z 

regarding banks The answer is that the reality of the current banking 2f 

system is that it is based on usury in providing long-term and short- Z 

term loans besides operating current account and credit facilities and 3C 

so on. Regardi ng the transf erri ng of funds and mai ntai ni ng deposits or 3] 

security, it is allowed to do so with or without charging afee Regarding 3^ 

any transactions relating to usury, these are definitely Ha-an This is 32 

becauseAllahil says: 3f- 

3f 

{275 U^l 3e 

■'. . .VVIna^^ AM^ has parnrtttad tradeaTd ftrfciddm U3^^ [TMQ Al- 3f 

Baqa-^: 275]. 3£ 
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HeU also says 

{279 5^1} ^l}^f ^js-j ^ 

"...But if yxirepa-t; yxi^nall ha\-ey3jr capital SLmS' [TMQ Al-Baqarah: 
279]. 

The Messenger of Allah ^ said: 

"indeed Riba(usur^ is in tlie credit (delay) of payment" HeM 

also said: 

bj 3 Ui ^ LlP JIj lOj ajaiJb 4jai3l j v_j»jiJb c-AJJl j 

"gold for gold, sliver for silver, hand to hand (cash), asset for 
asset and the I ike for like. V\/hatE^ABr increase vuasthere^ itisRIba 
(usury)." The term Riba as found in the Qur'an and HacJtti came in 
general forrn thus including o/ery form of Rib^ because it is a generic 
name associated with the letters ^if and la-n(the) - meaning that all 
forms of usury are included whether it is the Riba of Fadhi (the 
difference) or the Riba of Nasa^^ (delayed payment), whether it is a 
Riba that was well known at the time of the Messenger of Allah^, ora 
Riba that is not known and therefore a new issue Therefore there can 
be no place for making H^ai any form of Rib^ because the prohibition 
has come in a general form The general term will remain general unless 
there is a/idencethat restricts or specifies the term i .e makes it takhsees 
I n this case there is no evidence to specify it, so Riba has to be 
considered in itsgeneral meaning. Thus the words of Allahlil: "... You 
dTBii ha\iey3jr capital surnS', and the wDrds of the Messenger of Allah^: 

Uj i\j Ui 

"And vuhateMer increase vuas there^ it is Rib^', are explicit in that 

they prohibit any increase in the sum of capital, what^er value it might 
be whate^/er transaction it might be and whate^/er the nature of the 
increase Thus all Riba is Hara-n This istheopinion of I slam regarding 
Riba, irrespective of whether its opinion agrees or disagrees with the 
Capitalist vie/vpoint or the pr3/ailing opinion of the time or the interest 
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(Madahai-O (of the peopleor soddty). All these issues are irrdo/ant if the ] 

divine evidences have proven the prohibition of Riba. The Islamic ^ 

Share^ah is suitable This is not because there is no provision within it to 2 

allow Riba necessary to move with thetimssi to adopt the interest (of the ^ 

people) or to maintain with the economic situation. Rather it is suitable f 

because it provides an opinion or viewpoint for any problem faced by ( 

the people or society I n addition, Riba is one of those issues unique to ' 

Capitalist society and does not exist in either the communist or I slarric I 

societies. So when the opinion of Islam or Communism is sought ? 

regarding the issue of Rib^ it istheopinion regarding the actual problem 1( 

that is required, and not whether the Islamic or communist opinion 12 
agrees with the opi nion of the Capital ist system. 

i: 

These were some of the issues in which the Capitalist system 1^ 

challenged and attacked the Islamic system and its legislation claiming If 

that it was unable to move with the times and could not provide 1( 

solutions to the problems. The response of the Muslims was not to 1' 

expl ai n the problem i n terms of what the detai I ed ^i dences i ndi cate but If 

to try to find solutions from I slam that would conform to the Capitalist l^ 

vioA/point. The reality is that it is not possibleto find any such solutions Z 

in I slarrv because of the obvious contradictions between the I slarric and 2] 

Capitalist ideologies. This is why the Muslims were defeated when they Z 

tried to interpret Islam to conform to Capitalism and \Afestern legslation. Z 

This matter became widespread and many erroneous concepts emerged, 2^ 

such as 'I slam is fl©<ible and adaptable, 'I slam must move with the times' 2f 

and 'it is necessary to de^/dop harmony between I slam and the modern 2f 

world' and many others Such concepts meant that Islam could be Z 

interpreted to provide opinions that would conform to the pr^ailing 2f 

viewpoint amongst the people e^en if this contradicted the Z 

fundamentals and values of I slam This is what adjusting and moving 3C 

with the times meant. It meant that it was wrong to proceed in a 3] 

direction different to that beingfollowed bytheKuff^. This is because 3^ 

the Kuffa- hold the upper hand in the modern world, so the Muslims 31 

had to interpret I slam to agree with the situation of the KLfiar in order 3^ 

to create harmony between I slam and the modern world. Adopting such 3f 

erroneous concepts would mean lea/i ng I si am and f ol lowi ng Capital isrrv 3( 

because Islam naturally contradicts the Capitalist w^ of life and 3^ 

therefore it is not possibleto h^e harmony between the two. So, any call 3f 

to an adjustment or the harmonising of I si am with Capital ism is a cal I to 3£ 
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the abandonment of I slam and the adoption of kut. 1 1 is true to s^ that 
I slam came in the form of general principles and broad guidelinesy and 
left to the human mind the responsibility of deducing the divine rules 
from these bases to deal with the problems that happen dally i n society. 
Howa/er, this does not indicate flexibility and do/dopment in allowing 
the person to derive any rule he wants to from these bases These 
principles and guidelines only provide what is required within the limit 
of their wording or what meaning the words provide So these principles 
will only provide meanings and rules in terms of the situation or 
problem that arise and need to be solved. These principles and guidelines 
do not mean that I slam agrees with any age or time It means that these 
principles and guidelines can find solutions for the problems of any 
time and any era according to their vie/vpoint and what is indicated by 
the meani ng of any phrase or term derived from these guide! i nes but not 
accordi ng to the vi a/vpoi nts hd d by the peopi e of those ages and ti mes. 
As for creating harmony between I slam and the modern world, this 
means lea/ing the I si ami c call and conveying the Kufr thoughts and 
calling on the Muslims to adopt these thoughts Howler, the modern 
world is not looked at in terms of its industry and inventions and its 
science and discoveries 1 1 is clear that these factors are not a subject of 
conflict in the world, and there is no need to create harmony bdrween 
these matters and Islam. Rather, the call to create harmony bdiween 
I slam and the modern world was in terms of the ideology and system of 
life carried by the modern world. For the Muslims this would mean 
living according to the Western way of life and using the Capitalist 
system to solve the problems that would afflict socidiy This is the image 
of the modern world generated to become the subject of conflict 
bdiween the Muslims and the Kuff^ of the West. The modern world 
means Capitalism, including Democracy, civil law and the like The 
I slarric viewpoint means that all this is Kufr and it must be attacked and 
removed so as to establish the rule of Islam and makethe I slarric s^em 
the sole reference point for solving the problems faced by man in the 
world tod^ As M usi i ms we must make what is seen as the ideology of 
I slam replacethe ideology of the\Afest. Inthisw^ how is it possible for 
a Muslim to think of creating harmony bdiween himsdf and the Kufr 
that he must f i^t to remove so that it m^ be replaced with I slam? 



T his i s the real ity of what these concepts can I ead to and thd r danger. 
With great sorrow, these concepts dorri nated the u mrrah to the extent 



A Wfeirm Cal I from Hi zb ut-Tahri r to the Musi i ms u 67 



that she tried to interprdi I slam in a manner that would ensure that it ] 

conforms to theCapitalist via/vpoint. This was what led to thecrushing ^ 

defeat suffered by the Muslims and the vigorous victory gained bythe 2 

Kufia- over the Muslims Once the tcuffer had defeated the Muslims and ^ 

destroyed the I slarric State thedirection and course of history changed. f 

Fromthis point also, thesoverdgityof theworld passed from the hands ( 

of the Muslims to the hands of the Kuflsr i.e from I slam to theCapitalist ' 

system. As a consequence of the defeats i nf I i cted upon the M usI i ms by I 

the challenge of the Kuffer, cracks and flaws began to appear in the ? 

confidence that the M uslims had hdd in the thoughts and rules of I slam 1( 

Queries also began to arise concerning the suitability of the I slamic 1] 

sharo^^ in solving the problems of the modern age and its ability to II 

adjust to the present age This was the begnning of the weaknesses that 1; 

invaded the entity of the umrr^ This is because the umrr^ is a 1^ 

collection of people united togdiher by a rational creed from which If 

emanates a system that regulates the dai ly affai rs of the socidy and its 1( 

people The people within the umm^ are bonded togdiher with a 1' 

col lection of concepts criteria and convictions generated from the creed. If 

So if doubts begin to appear in these concepts and convictions it would l^ 

then lead to doubts in the entity of the State and o/entually hit it with Z 

decline and destruction. This is exactly what happened, and the results 2] 

of these doubts and uncertai nti es materi al i sed withi n one century When Z 

theKu/fer lost hope in defeating the I slamic State through rrilitaryforce 2] 

theydo/dopedthethoughtthatthearrryof the I slarric State could not 2^ 

be defeated. So the Kuffer took a different direction and attacked the 2f 

Islamic u mrrah by using the Western thou^tsto shake her confidence 2f 

in I slam and infiltrate her body in order to destroy the I slarric State By Z 

attacking the entity of the Umrr^ this WDuld lead to the attacking of 2f 

theentityof theState- which leadsto the weakening of theentityof the Z 

State and makes her destruction more straightforward and ino/itable 3C 

To achi^ethdr aims the Kuffer turned toward the intdlectual strug^e 3] 

usi ng rri ssi onary groups secrdi soci eti es, school s, hospital s I eaf I ets and 3^ 

books In the beginning, the Kuffa- took Malta as thdr centre of 31 

operations I n 1625CE they moved to Be rut and used it as a base for 3^ 

operations They also started work in Istanbul and used it as another 3f 

base for operations The English and French embassies worked 3( 

energdiically and together with American institutions such as the 3^ 

Protestant College which later on became known as the American 3f 

University of Berut. It was the activity of the English and French 3£ 
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embassies in Istanbul, Damascus^ Beirut and Cairo that was the most 
frantic. They targeted all levels of society, but concentrated on the 
political and intellectual mediums, to the stage that many students who 
attended the col leges and universities and many of the educated persons 
who held positions of authority in the arrn/ and the government were 
attracted to theVNfest. This generated a love for theNAfestern culture and 
\Afestern legislation in the hearts of the Muslims, and at the same time 
raised doubts in the minds of theMuslims about thesuitability of Islam 
to the modern ages The Muslims wanted to benefit from the fruits of 
Western civilisation whiledairringto maintain and preserve I slam These 
issues began to eat away at the body of theummBhwhileeatingaw^at 
the State The I slamic State began to change from a stage of expansion 
to a stage of stagnation and decl i n^ and the role of the u mnrsh changed 
from that of carrying the I slamic call to the point where the Kuffer were 
carrying the cal I of KLfr to the MuslimumrrBi-i These were clear signs of 
the weakness that vnss spreadi ng i n the u mmBh and the beg nni ng of the 
downfall of the I slamic State The intdlectual and political circles played 
an effective role in this by following the instructions of the Kufr states 
When these matters escalated and the leading V\festern nations notably 
E n^and and F ranee were convi need that decay was now sdtti ng i nto the 
Muslim u mmBh and was becoming widespread in the I slamic State they 
began waging military campaigns on the regional provinces of the 
I slamic State and tool< pieces of it a/vay from the State Greed now 
prevailed in all the leading European states and Germany and Russia 
became involved in these campaigns Despite differences between these 
states over how the division of the provi nces of the I slamic State should 
be carried out, they all agreed on the removal and the destruction of 
the s^em of I slam. That is why they all g^e serious con3 deration to 
the idea of forcing the Khalifah to abandon the system of Islam in 
affairs of ruling, society and politics and forcing himto apply Western 
legsiation to thejudicial system the Capitalist system in economics and 
the democratic s^em i n the sffsi rs of rul i ng For al I these reasons the 
Berlin Conference was convened in 1850 between the leading Kuffer 
nations of Europe Amongst them was the head of Kufr, England 
represented by her Prime Minister of the time; theje/v, Disraeli; and 
Germany, who was represented by her Chancellor Bismarcl<. The 
participants in the Conference agreed to send a memorandum to the 
Khalifah in Istanbul, demanding that he abandons the Islamic system 
and in its place adopts a system based on civil law. This memorandum 
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was worded in very strong language and sent in a threatening manner. ] 

When this memorandum was handed over to the Khalifah in I stanbul, ^ 

theeducated peopleand the leading politicians started working actively 2 

for the call to establish a system of civic law that could move with the ^ 

times This affected the Khalifah, and public opinion appeared amongst f 

theeducated and political circles cal ling for thedivine rules (^-Ahkaam ( 

ad>shar'iyyeh) to beabolished and replaced by Western legsiation. They ' 

did not ha/e long to wait. I n 1275AH (1858CE ) the Ottoman penal code i 

wasenacted. The foil owing year (1859CE) theTradeand CommerceBill ? 

was introduced. I n 1286AH (1868CE ) the magazine (m^^i^ Sha^iyy^ K 

was laid for transactions^ because the "ui ama could not find justification 1] 

for introducing the civil la/vsastheyhad done with pr^'ous statutes So II 

they set aside the civic la/vs for the time being and used the magazine 1; 

(MajaiiahShBr'iyseh) as a Stepping-stone to facilitate the adjustment from 1^ 

theAM<amShariyyehto civil la/vs Consequently divine I a/vs were not put If 

forward on the basis of the strength of thei r 3/idences but on the basis 1( 

of whether they conformed to French civil law. I n 1288AH (1870CE), i: 

the courts of the I slamic State were split into two - the divine courts If 

(M^TaklmShar'lyyeh) and the off id al (legal) courts, and a regulatory l^ 

system was set up over both of them I n 1295AH (1877CE ) a bill was Z 

introduced to modify the structure of theoffidal courts and in 1296AH 2] 

(1878CE) a la/v for the principles of the individual rights and penal Z 

prosecution was put forward. Thus the Western la/vs took the place of Z 

the I slamic sha-eSah When the thinkers carried this out, the leading 2^ 

politicians there were concerned about the wa'ght of I slamic public 2f 

opinion. Moreover, thefactthat I slam is the basis upon which the State 2f 

is established in the international arena and the I slamic World, and that Z 

it is an I slam c State these rules were adopted and Fata/va (legal verdicts) 2f 

were issued that claimed them to be I slamic laws Mohammad AM and his Z 

sore, i n the r capacity as agents of thdr French masters, needed noneof 3C 

thi s i n the provi nee of E gypt that they governed. T he ol d E gypti an ci vi I 3] 

law was copied from the French civil la/v in the French language and 3^ 

then it was translated into Arabic to gve some justification. Effectivdy 31 

Western legislation had replaced the sharasah in practice in the I slamic 3^ 

State I ea/i ng nothi ng to the State except for its name Western thoughts 3f 

and concepts dominated the minds of the thinkers and the educated 3( 

peopleand also the politicians and the whole political mediumaswell as 3^ 

ha/ing a strong presence in all other circles Therefore the destruction 3f 

of the I slamic State was already assured and the only thing left was 3£ 
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when, and not if, the I slanic State vwDuld bedestroyad. This all happened 
because the I siamic u mn-^ had gven up the rules of I slam regarding 
ruling and judiciary; and her confidence in the ability of I slam to deal 
with modern problems and move with the times had been shaken. I n 
addition to this, those who had taken on their shoulders the 
responsibility of implementing I slam began to view the necessity of 
leaving it and adopting the Capitalist system in its stead. All that 
remained for these people was the issue of the style of this adoption. 
H ence the downf al I of the I si ami c State and the removal of the K hi I cfdr\ 
system was not a surprise T he situation of the u mrrah reached the stage 
where Sharif H ussd n who clai med to be a descendant of the daughter 
of the Messenger of Allah M and held the I marah of the H ijez, declared 
war against the Khalifah from the Holy City of Makkah and the 
neighbourhood of the Sacred House of Allah. He took the step of 
fitting this war on the^'deof theEn^ish, the leading Kuff^, and yet 
not one person i n the u mmBh could be found who considered his actions 
detestable Clearly such a situation would no/er ha« arisen if I slam was 
still controlling and dorrinating the thoughts of the umrr^. If this 
wasn't bad enough, an officer of the 'Uthmani arrr^ Mustafa Kemal 
then rebelled against the Khalifah and set up a separate government at 
Ankara. Then Kemal fought against the Khalifah, defeated him and 
removed the K hi I af ah system from the lives of theMuslims. In spite of 
thi 5^ there was no one i n the u mmEin who had the courage to chal I enge 
Kemal or rally the Muslims to support the Khalifah in his fight against 
K emal . Rather the u mr^ took the si de of K emal and very few peopi e 
opposed Kemal. I ne^/itably the Khalifah fell and the Khilafah system 
was removed from lifefs affairs 

One must ask if this could ha/e happened while I slam was dominating 
the thou^ts and emotions of the u mnn^? 1 1 was natural to suppose 
that the removal of the Khilafah system from this world -when its 
preservation and maintenance is as important to the Muslims as the 
maintenanceof thelslamic 'Aqaarfeh- would cause violent convulsions in 
the Muslim world and the whole Unrrreh to shake I n reality there was no 
reaction. There was no agitation except by individuals in the Turkish 
lands^ who could not de^/dop into masses» and from small numbers of 
insignificant individuals in the Arab lands On the contrary the Arab 
peoples supported the great trator Sharif H ussan and his sons Fa'sal 
and 'Abdullah who raised arms against the Khalifah and fought in the 
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arrry of the E nglish Kuffer against the armies of the State They joined ] 

with the Kuff^ in the killing and maiming of the Muslims The Arab ^ 

lands stood on the side of Sharif H ussd n's f ami ly and supported them 2 

without showing any emotion for the Khilafah. Emotion appeared in ^ 

some individuals in Egypt and manifested itsdf in the form of poetry f 

and the holding of a conference for the Khilafah in 1924CE, the year it ( 

was dirrinated. 1 1 was the people of I ndia who showed the greatest ' 

emotion and grief for the loss of the Khilafah. Shawqi, may Allah M I 

have mercy on him, was one of those Egyptian poets who showed ? 

emotion for the Khilafah, and this is shown in his poem which he 1( 

composed as a lament for the loss of the K hilafah. H e wrote - 12 

i: 

T he weddi ng songs turned i nto echoes of mourni ng, 1; 

And your death was announced withi n the sigis of joy 1^ 

You were shrouded in the night of wedding with its dressy If 

And you were buried at the ti me of rrorni ng break, 1( 

You were escorted to your burial in horror, with the tears of a lauding 1' 

(person). If 

I n e/ery area; and with agony of drunkenness of a conscious (person). l^ 

M i nards and mi nbars shouted for you, Z 

K i ngdoms and provi nces cri ed on you, 2] 

I ndia is be/vildered and Egypt issad, Z 

And she cries on you with flowing tears Z 

Ash-Sham, I raq and Persia ask, 2^ 

I s there anyone who wi ped the K hi I af ah from our lands? 2f 

All the great and the good attended your funeral, 2f 

T hey sat there i n the seats of mourni ng, Z 

O men! Watch a nxirdered nobleborn (lady), 2? 

She was killed without sin or guilt. Z 

3C 

Then Sha/vqi goes on after that to depict those whose war agai nst the 3] 

enemies of the Muslims had nursed the wounds inflicted on the 3^ 

Khil^ah. The peace th^ made with the Allies led to the murder and 31 

dimination of theKhilafah. With thdr own hands they tore and ripped 3^ 

a/va^ thar greatest ^ory and took a/vay from thdr necks thdr fairest 3f 

jewdlery. And in a rroment quicker than the blink of an eye they 3( 

destroyed thegloryof the ages that they had built in centuries Hes^: 3^ 

3f 

Those whose war nursed your wounds 3£ 
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Their peace killed you without wounds 

They ripped with their own hands the garment of their glory 

E rrbroidered with the traits of the conquerors 

They took from thei r necks the best necklacei 

And removed from their shoulders the best scarves 

The esteerrv for all the long days that had gone by. 

Had fallen down all of a sudden. 

Then Shawqi talks about the Khilafah bond and how its ties were 
broken, wlnen it was tine greatest relationshipthat could join two brothers 
together and bind their souls to each other. It organised the Muslims 
i nto one system and j oi ned them i n one rank under a! I ci rcumstances H e 
shows that such an evil action (the destruction of the Khilafah) can not 
be done except byan o/il and shameless person. So hes^: - 

A relationship that its reasons and causes were broken, 

1 1 was the best rdationshi p between the souls 

1 1 gathered on the piety those who were present, and perhaps 

1 1 gathered on it (pidty) e/en the secrdts of those who were absent. 

It placed in order the lines and steps of theMuslims 

I n o/ery goi ng out and corri ng back from the j LrvB'et^ 

The pr^/er cried, and it is the intrigue of a fiddler. 

With the Shar'^ contentious in judgement and insolent. 

Then he dec! ares that what this wicked and ^il man did is but ©<plicit 
Kufr, I.e. clear Kufr that has been committed publicly. I n this Sha/vqi 
refers to the noble Hadtti of the Messenger of Allah^ when the sahabeh 
asked him: 

"O Messenger of Allah, should we not then declare war upon them?' 
HeU replied: "no, as long as tfiey established tfieSalah upon you, 
e9«cept if you see explicit Kufr." ShaAxqi infers that what this insolent 
man did in destroying the Khilafah amounts to explicit KOr, upon whom 
war should be declared. Hes^: - 
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The Fatwa he ga/e is a hoax and whet he said is falsehood, ] 

H e brou^t i n expl icit KUr i nto the country. Z 

Then Shawqi putstheblameonthe Turks forthey remained silent. He ^ 

s^ about them that they had the Khilafah eliminated from amongst f 

them and did not understand the sigiif icance of what had happened; and ( 

they had only been born for war. They speak only about war and ' 

understand only the language of war. Shawqi chooses to discredit their I 

understanding of this horrible matter and so he sat^: - i 

1( 

Those on whom his f idn (understandi ng) was passed, 12 

H ctje been born to the knowledge of war and weapons 1^ 

I f they spokei they spoke as mute battles 1: 

And if they were addressed, they listened with mute spears 1^ 

If 

Shawqi then seeks an excuse for attacking Mustafa Kemal, the one 1( 

whomheusedto praise This is because he bdie/esthetruth to be more 1' 

sacred than peopi e and therefore deserves more support, and that rren. If 

howo/er great his personality is can be defeated when ettacked by the l^ 

truth. So heseys: - Z 

2] 

I seek the f org veness of the good manners (Akhlaaq) for I am not Z 

ungrateful, Z 

For the one who I used to defend and argue for him, 2^ 

Why I wrap him with the blame; thou^ often Z 

I conferred upon him the best of rry praises 2f 
He is the pillar of a kingdom and the wall of astate Z 
H e is the greatest hero of war and the male sheep of a bul If i^t. 2? 
Would I Scy to the one who ro/ived the community atheist? Z 
And would I s^ to the one who restored the ri^ts anarchist? 3C 
The truth is more deserving of sacredness than your friendship, 3] 

I I is also more worthy than you of support and struggle 3^ 
So praise the people and blame them on the truth, 31 
O r st^ aiNSt/ from the stance of givi ng advice 3^ 
Some men if you set out to destroy them 3 
They are bulky with rough- he/vn shoulders 3f 
But if you throw the truth on thei r bul ky body, 3^ 
Hewill lea/e the strug^e with broken body. 3f 

3£ 
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Then he asks to gve advice to Mustafa Kemal, so that he ma/ turn 
back from his g n, for K emai removed I slam as a creed and the Shers^ah 
from the governance of the State and lifefs d'f airs^ and replaced it with 
the Capitalist system of Kufr, Western legislation and the creed of 
separating religion from life's affairs Shawvqi sa^/s: - 

Offer the advice to the G hazi that he rrey take it, 

I ndeed the racehorse returns efter defiance 

The pride watered the president with its wine 

How it will beyDur cunning with one addicted to the bottle 

H e transferred the lawvs and the creadsi 

And people like the battalions are carried into the ground. 

Then he attacks the Turkish peoplefor th^ld't Mustafa Kemal free to 
do as he wished. For they raised him to the l^d of god in veneration 
and ga/e him free reign over them until he indulged in 3/erything that 
Allah 'M has prohibited. Kemal was dazzled with the adoration and 
obedience of the masses towards him This happened because the 
Ummahdid not ha/ea high le^/d of ewvarenessi and such an unknowing 
unrmdn would be unable to appreciate the lo/el of thec^ory nor would 
she be prepared to die for it, and she vwould not know of the ^ory e>«Gept 
as a shining mirage Shawvqi continues: - 

His mother left him I ike the godly ^ost, 

She no more asked after worshipping the ghosts, 

T h^ ga/e hi m free hand over them I i ke a Caesar, 

Thus he committed o/ery unlawful thing 

The obedience of the masses bedazzled him and a state 

The majority found towards it the love of satisfaction. 

If you takethegloryfromtheilliterate(ummdT), 

She will not be gven but of its shining mirage 

Then Shawqi concludes his poem by warning the Muslims of the 
consequences of the destruction of the Khilafah. He also forbade the 
M usiims from giving the K hil^ah to Sharif H ussein who had betrayed 
the Muslims by fighting on the side of theEnglish against the armies of 
the Islamic State Shawqi goes on to offer a prophecy of what will 
happen now that the K hilafah has been destroyed. H e warns that there 
will be many who call for falsehood and KlJt to deviate the Muslims 
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aw^ from the Dean of Islam. Muslimswill see i n o/ery piece of Islamic ] 

lands, an inducement for them to le^e I slam and d»/iation from truth ^ 

to falsehood, and from guidance to misguidance T he e/idence for e^/ery 2 

person to follow will be the funds (bribe) and the intimidation. I n other ^ 

words it will bethe promise and the threat, the carrot and the stick, and f 

soon. H e starts this by stating his support for the K hi Id'ah in all hisd^ ( 

and then he comes to his prophecy and says: - ' 

e 

I s there anybody to s^ to the Muslims a word? ? 

N othi ng i nspi red it ©<cept that it is advice K 

The era of the K hi lafah found i n me the f i rst to defend, 12 

I ts domain by a flowing pen (with ink) in defence II 

It was in love for Allah Himself and it will continue to be 1: 

And in love to the truth itself and to the reform 1^ 

I ndeed I am the lamp and will not be lost. If 

Till I become like the moth dra/vn to the flame (lamp). 1( 

Expeditions of Adham were crowned with rry wordsi 1' 

And the conquests of Anwar were ddtai led i n rry pagesi If 

T hei r swords ha/e gone and thei r spears parted, l^ 

And rry pen rose hich without will to stop, Z 

D o not grant the garment of the P rophdt to i ncompetent, 2] 

A defenceless, defended by the wine Z 

I n the past, he weakened the M usi i ms by i nj uries, Z 

And tod^ he extended to them the hand of the surgeon. 2^ 

You will listen in ^ery land the one who callSy 2f 

To the liar (iviusalirra) or to Slja'ah 2f 

And you will witness in o/ery land atrial, Z 

I n which the Doan will be sold cheaply. 2? 

Fatwaswill be given for the gold of al-Mu'izand hisswDrd, Z 

And for the whi ms of the souls and thei r persistent mal ice 3C 

3] 

He referred to al-Mu'iz li-Dsan Allah al-Fatimi, for when he entered 3^ 

Cairo he stretched both the gold and the sword crying out: "this is rry 31 

esteem and this is rry lineage!" So the people cried out to him: "you are 3^ 

the son of the dau^ter of the Prophet of Allah." Sha/vqi says in this last 3f 

verse that the Fatwas will be given on such basis i.e the funds and the 3( 

fea-. 3: 

3f 

This confidence that indicates the agony in the heart for the rerroval 3£ 
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of the Khilafah was present among some individuals who could reach 
out to hundreds and e/en thousands of Individuals How»/er, individuals 
are only individuals and the Khilafah did not possess enou^ of this 
which is why the removal of the Khilafah led to the destruction of the 
Islamic State and the removal of I slam from political life and the society 
of the whole earth. Ydt this did not generate any emotion inthelslamic 
ummBh as a whole All this indicates the extent of the rupture thet has 
occurred In the body of the Islamic um-mK With the Khilafah 
destroyed, the KLffer then embarked on governi ng the M usi I ms with the 
Capitalist w^ of lifein all the Muslim lands and put in their stead rulers 
chosen from amongst the Muslims themselves These rulers had greater 
enmity to I slam than the Kuffa- and they were greatly concerned with 
wiping Islam out. Several decades later and the Islamic umm^ still 
remai n under the authority of the KUfer. T he i nf I uence and the power of 
KiJr has reached such an extent that the u mrmh I s now cl ose to the pol nt 
of destruction and what remains between her and this point is a matter 
of time The only thing that will sa/eher now is the mercy of Allah 'M, 
for she has nothing left to her from I slam After all, is not the separation 
of the Dean from life a public opinion that pro/ails over all elements of 
society with no differences between the politicians and the masses, the 
educated and the illiterate or the young and the old? All hold the 
separation of the oeen from lifefs affairs as an issue of public opinion. 

The creed of separation of the oegn from the effairs of the State is a 
creed of Kufi- and whoever bellies In this is an apostate from I slam 
This is evidenced by the speech of Allah M'- 

9 ^ Jl ^ 

{49 Sju-Ui} iUl Jjjf Uj ^4^^ '^'j 

"A nd 3Dgpx«rn arncrgthannbythet vvHdn A llah Ktbs rejBBlQEl . . '■ [TMQ Al- 
Ma'd^: 49]. 

Which is the same in disbelief inHlsSfs^ng: 



"AndestctjidnAs-s^aL.." UMQ Al-Baqarah: 110]. 
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And in the s^ng: ] 
{38 ojaUi} U^^J^f Ijila3l3 43 jllJlj JjllJlj 

i. 

"AndCasfia-) therrdethitf a-cjfaroleltirf, oJtcfT (fixmthewidt jdrt) thar f 
(riy-t) haxK' jJMQ Al-Ma'd^: 38]. ( 

And also whereAllah ^ s^: f 

c 

1] 

"...AndgveZ^et.." |TMQ Al-Baqarah: 110]. i: 

i: 

Clearly the creed of separationof rdigon from life's affairs amounts V- 
to disbelief In the verses concerning ruling (h iJ<rr) and authority (sutan). If 
and the verses concerning punishments ('uqufcat) and transactions 1( 
(Mu'amdat) and confines belief to the verses concerning creeds and 1' 
vrorship only. Allah H says: If 

•^1 CtUi Jiij s-l}^ Ui jfLtiA Oj^^ixjj jiJuj Ojiajssf z 

{85 5jiJ>} s-tiJli)l J\ (Djiy 2UQ)l ^''^^ °j 2: 

'V.-ThrndDyxibdia/einapertcf tJ^eScripliJ-eard^gad:1±^e^esl?Thm^^^ 2^ 

istheroarrpan^cf thc^WTOcbsaarmngvcu, o«^± dsg-acEin thelifecf tMs 2f 

wyld andcntheDaycf ResLrralicn ttT^dnail becErsgTadtDtherrTHt giexxE 2f 

tcrmfft.." UMQ Al-Baqarah: 85]. And HeS also says: Z 

iiDji liUi ij"^^ ^'j-^-J-J J^. j^j J^. c/y 3] 

{151-150 .Lji 3: 

3^ 

"Va^ily these Wto dsbdla^ in A llah and H is M^BaTcp^ wsh to rrake 3f 

dad ncti cn ti*/\iBgn Allah and H isMesran^3(fcybdia/ingin Allahanddd:)dia/ing 3( 

in HisMCTsi^ Seeing ■vvebdie-einscrTBbLJirgetdha^- andw^toadcpt 3: 

a \Aay in b*\Aaa^ Th^arein trubn dsbdioyorsL ArxJ WelTav^prqcsrod fa" tfe 3f 

ddadie>B3a hLrriliadngtcrmH*' jTMQ An-Nisa: 150-151]. 3£ 
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I n addition to the separation of tfie Dean from the State in practicality 
this issue has become a matter of public opinion for her i.e the Muslim 
J ama'ah in e^/ery locality has started to see the effects of the separation 
as a community and a matter of public opinion. Even where most of the 
individuals don't accept this matter but they view it as the people ha^e 
viewed it. Furthermore is it not the case that the relationship that exists 
between the Muslims became one of friendship, neighbourhoods and 
common interests? Has not the bond of Islamic brotherhood between 
the Muslims disappeared and the public opinion of the Muslims no 
longa" refers to this bond between the different M usi i m I ands Rather the 
public opinion in the Muslim lands speaks about the relationship of 
friendships, na^bours and the serving of common interests Toda/ no 
one talks about the bond of Islamic brotherhood except various 
individuals^ o/en though the only bond that should join the Muslims 
together is the bond of I slarric brotherhood and no other. Allah M sa^/s: 

"Thebdiao^arerctMngdssthan brxthas (in I slarric rdigcn)" [TMQ Al- 
Hujurat: 10]. 

I n addition, Rasool Allah ^ said: 

"The Muslim is tfie t9rotfier of tfie Muslim." The matter did not 
stop here - but the bond between the same peoples developed into the 
bond for the homeland (patriotism) or the bond for race (nationalism). 
VJes it not also the case that the Muslims began to perceive the Turk in 
Syria as a foreigner, the I ranian in Lebanon as a fordgier and the I ndian 
in theHijaz also as a foreigner? I n effect that Muslims in different lands 
of the Islamic Urmrah be seen as foreigners. Are not the Muslims 
provoked by the call to their homelands, so that their emotions are 
stirred; yet there is no emotion in the call to restore the I slamic K hi lafah 
and the rule by I slam? H ^ethey not also been convinced that facing the 
Christian and calling him a Kafir is improper and that instead he should 
beviewad asjustacitizen, whilethespeach of Allahif regarding this is: 
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] 

{72 soilli} ?t*-^J( JlSj ITys iy\ ^!^\ ^ iUl (Ijp jJlS ^JUi aiJ '- 

c 

"Surdy th^ havecisb^iei>e:l v\hio say 'A llah is the Messiah ("I sa), sen cf ( 

Maryem(Marv).' BUt tine Mesa ah ('I sa) said "O Child-en cf Isnad! Wcr^p " 

All^ rryLcrdaTdyajr LcTd'" [TMQ Al-Mai'dah: 72] i 

c 

Toda/ is it not the case that j i had is seen as defence and not the spread 1( 

of I slam by physical means? I s not 'arbitration throu^ the systems of 1] 

Kufr', 'neutrality between nation-states', 'politics as lies and deception', II 

'I slam is Democracy' and 'I slam agrees with Socialismf and many other 1; 

concepts that I slam considers as kut- now the dominant concepts held V- 

by the Muslims toda/? Has not the criterion for judgement between the If 

M usI i ms tod^ become one of benefit and i nterest i n preference to the 1( 

divine o/idences? Has not ration or the human rrind now become the 1' 

criterion for good (Husn) and bad (QLth) and not the Shar' which not If 

submits to the human mind? Did not the criterion of enmity to the l^ 

\Afestern states lead to the seeing of them as just colonialists and not Z 

KLffa-? I s it not true that the Muslims tod^ view the return of the 2] 

Khilafah and the restoration of Islamic rule as an impossible dream? Z 

This is the situation of the u rrmah tod^ - where she is no longer one Z 

body that has been united by a creed from which a system of rules and 2^ 

regulations emanate from Z 

2f 

Today, the situation for the urrrr^ is that the system that should Z 

govern her has now detached from her 'A qaacbh in a practical manner and 2f 

been removed from the realms of public opinion. She has now Z 

universal ly accepted this situation tod^ H ow could the u mmBh remai n 3C 

in complete bondage if she was a group of people possessing a host of 3] 

conceptSy criteri a and convi cti ons emanati ng from one A qaacHn? Tod^ 3^ 

the majority of concepts* criteria and convictions held by the ummNn 32 

are ron-lslarriic, so how can the entity of the UrrrnBhrernain unchanged 3^ 

when those factors that could maketheurrrr^astronglslam'c Umr^ 3f 

ha\/e been altered and weakened. There is no doubt that the Islamic 3( 

Unrmeh is now on the brink of ruin. It is wrong to s^ that the UnrmEin 3^ 

stands at a crossroads, because that happened a century ago when the 3f 

Ummeh began to adopt and take the thoughts of V\festern Capitalism 3£ 
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alongside the thoughts of I slam. 1 1 is also incorrect to say that the 
u mrr^ has been rui ned because that happened on the day the K hi laf ah 
was dismantled and theruleof Allah Si disappeared from the faceof the 
world. Nowtheissueof the Dean ha/ing been separated from the State 
and hence the separation of the rules of I slam, has become accepted 
public opinion among the Muslims today and enjoys their trust and 
loyalty. The thoughts of I slam have been consigned to the historical 
past, commanding spiritual loyalty from only a few individuals and 
incurring enmity and contempt from the majority of Muslims tod^. 
The I slamic emotions regarding the looking after of the sffsirs of the 
Muslimsand of thewholeworld no longer exist. The consequence of all 
of this is that the Islamic Unrrah has now come to the brink of 
destruction and now nothing stands bdiween her and this destruction. I n 
fact it would be correct to s^that the clouds of destruction and ruin are 
now gatheri ng over the I slamic u mmdn ready to domi nate and anni hi late 
her. 

O Muslims! 

This is the reality of the I slamic u mmBhi she has lost confidence in the 
suitabilityof I slam as a ^stem of life in the modern age Thethoughts 
of I slam and its vie/vpoint about life have been separated from the 
affairs of this life The I slamic legslation has been separated from the 
state They consider this detachment of the thoughts and legslation as 
vital for life necessitated by our existence and our progress amongst 
other nations Thus the crisis of theUmmBhisacrisisof confidencein 
the system of I slam and not a crisis of confidence i n I slam. D ue to this 
crisis the UmrrBh has lost its driving force that used to make her hungry 
for life She has reached this passive ineffectiveness and a status that has 
brought her to the brink of the abyss and on the verge of extinction. 
Thus the issue of the I slamic umr^ is the loss of confidence in what 
emanates from the A qaatfeh of I si am i n terms of thou^ts about I if e and 
s^ems to organise the relationships 1 1 was a loss of confidence that 
reached the extent of it being a complete conviction. This resulted in the 
loss of the strong motivation which drives the wholeumrrah in life This 
is the issue that we can clearly identify and it must be the subject to 
either study or treatment. 

1 1 is an error to s^ that our problem is the I slamic 'A qaatei-v because 
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this amounts to accusing the Muslims in their I man, and this is not ] 

correct and is a matter which is very dangerous The I slamic A qoadah is ^ 

present in e^/ery M usiirrv but it has lost three important things 1 1 has lost 2 

its relationship with the thou^ts of life and systems of legislation and ^ 

therefore its vitality has diminished. This is because when the rational f 

creed is separated from its thoughts it dies and it becomes a lifeless ( 

corpse 1 1 has also lost its conception of what comes after life so it no ' 

longer consi ders i n the course of its I if e the D ^ of J udgement and the ( 

reckoning It no longer trembles at the punishment of Allah, nor is it ? 

incited byj^namamor frightened bytheHellfire(ai-jaha9n^. Similarly it 1( 

does not aim for the J amah and nor does it yaarn for its tranquillity Itis 12 

not attracted by the perpetual bliss of Paradise which no eye has seen II 

and no ear has heard and which has never even occurred to the rri nd of 1; 

ahuman being Nor does it aim for the Good Pleasure of Allah asthe 1^ 

hi^est aimfor the Muslims Sim'larly it has lost the bond between the If 

M usiims as a community with this A qaaEteh bythe I slamic brotherhood. 1( 

So th^ have become different peoples and states different associations 1' 

and families; they h^e even become mere individuals separate from If 

other individuals These three things have been lost by the Islamic l^ 

Aqasfehfromtherrindsof the Muslims and thus it has become a lifeless Z 

corpse As for the Islamic Aqaafeh itself, it still exists in every Muslim, 2] 

and ^ery sin^eMuslimstill s^/s in the morning and inthe^ening "La Z 

1 i^Ta I ii^i^ MUTammadLJ- RasodiJi^" (There is no deity except Allah Z 

and Muhammad is His Messenger), o/en though this s^ng does not 2^ 

stir a single ha r in his body nor a single sentiment in his heart or any of 2f 

his emotions nor does it push him an inch in life nor does it stop him 2f 

from backwardness or decline Therefore the Muslims have not lost the Z 

Islamc Aqoadai-v but rather they have lost the confidence in what 2f 

emanates from this I slamic a qaafeh Z 

3C 

1 1 is misleading to say that the problem is to do with the econorry 3] 

because this means poverty is the cause of decline and prosperity is the 3^ 

causeof revival. This is undoubtedly invalid. Wealth does not revivethe 31 

individual and nor does it revive the umm^ because revival is the 3^ 

intellectual el^ation (irbfa' Fikri). Thecorrect revival is the intellectual 3f 

de^/ation based on the spiritual basis When thou^ts ©<ist then revival 3( 

exists And when thoughts vanish then there will be decline Hence 3^ 

thou^ts in any nation are the greatest wealth it can acquire in life if it 3f 

is a ne/vly established nation. This wealth is the greatest gift one 3£ 
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generction can give to another if the nation is ancient and deep rooted 
in thou^t. I f the material wealth of the nation is destroyed, it is possible 
for it to be restored quiddy as long as the nation preserves its intellectual 
wealth. Howa/er if the intellectual wealth collapses and a nation continue 
to retain only its materialistic wealth, then this wealth will soon diminish 
and the nation will return to poverty Though the reality of the I slarric 
ummBh is that it is one of the wealthiest of nationsi if not the wealthiest 
when her resources are brought together i n one state as I slam obi iges it 
to be for al I M usi i ms. F urther more for the econonry to grow and move 
from being just agricultural to agricultural and industrial such that the 
industry becomes the spearhead, there must be a strong incentive that 
motivates the Umrr^ to strive for the econorny^ This strong incentive 
does not emanate from anything other than thethou^t. The greatest of 
thoughts is the intellectual creed from which thoughts about life 
emanate Therefore the problem is not econom'c but rather intellectual, 
i.e the issue of ha^/ing confidence in the thoughts which emanate from 
their creed. 

It is shallow to s^ that the problem is one of education and the 
sciences This is because this means that the sciences rether than the 
thoughts are the incentive Though the reality is that thoughts are the 
incentive and sciences are ^ected bythethou^ts in terms of el^/ation, 
decline ©<istence or disappearance The difference between thou^ts 
and sciences is that thoughts are the viewpoint towards things and 
actions so as to define the stance towards them. As for the sciences, 
they are the viewpoint towards the things themselves in order to gain 
knowledge of their essence What sets the direction of life is the 
thoughts and not the sciences Most scientific thou^ts discovered bya 
nation, if lost, can be discovered by that nation again as long as she 
does not lose her way of thinking However if she loses her way of 
thinking, i.e loses her thought, then she will soon go backwards and 
lose the discoveries and inventions she had. Even though the I slamic 
Umrrah has a huge number of students and educated people which 
number in their millions^ this ummBh is still backward in discoveries and 
inventions because she does not h^e thoughts to steer these disciplines 
and sciences towards a specific airn thus driving her forward to serve 
this lofty aim Moreover, there are scholars and inventors everywhere 
in the world who are employees It is possible to bring them from any 
nation as employees, but bringng them or their like will not solve the 
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problem unless there is thought. Thus the issue is one of thou^t. ] 

It is inaccurate to say that the problem is one of legslation and laws 2 

This would mean that canons are the basis of life and statev which is ^ 

not correct. This is because laws and rules are but solutions to the daily f 

problems of the peoplev which emanate from the viewpoi nt about I if e ( 

Thus the orig n is the viewpoi nt from which the laws emanate and not ' 

the laws themselves D oes one not sas that the rules i mpl emented on the I 

Kufifer citizens of the I slamic state were the same as those implemented ? 

on the Muslims and there was no difference between them and the 1( 

Muslims regarding these rules? So the Muslims and the KUfer were equal 12 

before the judge and ruler. Despitethis theMuslims in thel slamc State II 

were the people of the Ris^ah the carriers of the Da'wai^ and re^/ival 1; 

(N^Tcb) was exemplified in them This was while the kuO^ were under 1^ 

the shadow of I slam, paying the J izyah with willing subm'ssion and If 

feel i ng subdued . T hen does one not see tod^ how the M usI i ms i n most 1( 

areas of the world ha/e the Western legislation and laws applied on 1' 

therrv yet they still profess the I slamic 'AqaacaT, whereas these lews do If 

not emanate from thei r 'A qaaca-v rather th^ emanate from what became l^ 

public opinion amongst them? Despite this they did not catch up with Z 

the West in Nahdn^ (revival) and nor are they intellectually da/ated. 2] 

T h^ are sti 1 1 dec! i ned and behi nd the West by centuri es and generati ons Z 

3/en thou^ Western la/vs ha/e been applied on them sines 1918. All this Z 

indicates that the issue is not legislation and laws but the viewpoint 2^ 

about life from which the la/vs emanate I n other words, it isto makethe 2f 

'AqaacHnthesourceof the laws and theconfidence in their suitability or 2f 

to make the law emanate from an 'AqaacH-i The problem, therefore is Z 

one of confidence in the laws in terms of them emanating from the 2f 

A qaacfeh i .e the probi em i s the vie/vpoi nt about I if e or what is known i n Z 

the modern age as 'ideology. 3C 

3] 

Consequent! y, the probI em rel ates to the M usI i ms as an u mmah and as 3^ 

an I slamic u mmah. The problem of the I slamic u mrrsh is not solved by 31 

generating the I slamic Aqaacfeh in her and nor is it by strengthening the 3^ 

econorry or by el^ating the level of education and culture It is also 3f 

not solved by the reform of legslation or creation of a constitution and 3( 

laws for her. Rather the solution is to link her Aqsac^ with her 3^ 

constitution and la/vs It is to make the decisive belief, which accords 3f 

with the real ity and is present withi n the u mmeh focused on the thou^ts 3£ 
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and Ahkemsheri'^ that are derived from the Kit^ and surre*! and 
what^er the Kitab and Slttt^ h^e indicated as bang Sha-'i ^dences 
I n other words, the issue is to create confidence in the thoughts and 
systems emanating from the I slamic 'Aqaafeh This is the precise and 
specific solution. 

As for how we should solve this problenr% the solution is restricted in 
returning to the point from which the error occurred in order to rectify 
thisrri stake and itisnothing morethan this Thus the Muslims are still 
Muslims despite their current situation. Their 'AqaacHn is still Islamic. 
I slam is still, fundarrentally the Kitab and SLmah asit wasinthed^sof 
Rasoolullah (ma^ the peace and blessings of Allah be upon him). The 
AlTkamShari'ah deduced are still as they were in the age in which th^ 
were first deduced i.e in the UmEyyad or Abbasid eras The manner of 
deducti on is sti II as it was i n the ti me when the sci ence of the pri nci pi es 
of Islamic jurisprudence (usu Li-Ficji) was laid down. There is no 
deficiency amongst the Muslims in their belief in Islam and nor has 
there been any change in Islam. Rather, there is only the shaken 
confidence in the thoughts and rules emanating from the Islamic 
A q^edsh. T his resulted i n shortcorri ngs i n the entity of the u mmBh and 
i n the entity of the State This i n turn led to the destruction of the State 
and drove the u mrr^ onto the path of destruction, until it put her on 
the brink of the abyss at risk of annihilation. Thus the solution will 
be found by returning to the point from which the mistake started, i.e 
by solving the shaken confidence in the thoughts and rules emanating 
from the I si ami c A qaxH-i 1 1 was thi s shock that destroyed the state and 
almost annihilated theummBh The objective of thesolution isto ro/ive 
the u mrr^ and re-establish the State in order to resume the I slamc w^ 
of life and carry the I slamic iDa'v\eh to the world. This is the issue and 
this is the core of the problem Some sey that confidence comes from 
the conviction in the correctness and veracity of a thing, and that the 
conviction comes from the emotions Thus conviction comes to the 
human being without proofs and goes from the human being without 
proofs Therefore confidence is not obtained by proof and logic but 
by creating conviction that comes by chance and goes by chance This 
statement is invalid and not consistent with reality. It is correct that 
confidence arises from conviction in the correctness and veracity of a 
thing, i.e by its agreement with the reality or natural disposition (Fitrah). 
H owa/er, it arises based on a proof that estabi ishes the correctness and 
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veracity of that thing This proof can be intellectual and linked with ] 

emotions i.e the rational ^idence has established the correctness and ^ 

veracity of the matter and the person truly feds its correctness and 2 

veracity Or he can only feel its correctness and veracity but without a ^ 

rational evidence to prove it; however by doing this repeatedly, f 

conviction is obtained and confidence is do/doped. So confidence does ( 

not come by chance and it is not lost by chance Rather it comes from ' 

repeatedly proving that the thou^t is in agreement with reality or natural I 

disposition (Fitr^, intdlectually or emotionally, i.e repeatedly proving ? 

the correctness and veracity of the thing. It is also lost by repeatedly 1( 

proving the incorrectness and falseness of thethought. This is what will 12 

generate the conviction and this is also what will shake the confidence II 

and makes it go. This means that before confidence can be generated, the 1; 

correctness and veracity of the matter must move from the stage of 1^ 

establishing its proof to thestageof it bang sdf ^ident. This will take If 

place by repeatedly proving its correctness and veracity with the proof, 1( 

rationally and through emotions Just as it is difficult to generate 1' 

confidence especially in an atmosphereof doubt, it is difficult to shake 11 

confidence especially in an atmosphere of i ma-i 1 1 was difficult for the l^ 

KuRa-, the NAfesterners to shake the confidence in the suitability of the Z 

rules of the I slamic shar-a 1 n sol vi ng problems of the modern age when 2] 

the atmosphere was one of I man. Similarly it is not easy for those Z 

workingfor Islamin thisatmosphereof doubt to restore the confidence Z 

in the suitability of I slarrv i.e to consolidatethe I slamic viewpoint about 2^ 

life or the special Islarricw^of I if ev that is the I slamic ideology. Z 

2f 

Confidence cannot be i mplanted i n the rri nds of the M usi i ms and the Z 

rest of the people except by establishing the intdlectual and emotional 2f 

proof regarding the correctness and veracity of the I slamic thoughts Z 

and Islamic rules Therefore the first step in restoring confidence in 3C 

order to r^ive the umrBh and establish the State should be that the 3] 

tangible incidents and current ^ents should reflect the correctness 3^ 

veracity and suitability of the I slamic thou^ts and rules This will initiate 31 

the intdlectual and emotional proof Si which will generate the conviction 3^ 

i n thi s correctness and veracity whi ch i n turn wi 1 1 create the conf i dence 3f 

As for how these incidents will be made to reflect this it will be by 3( 

conveying the I slamic Darvvah with the political mdihod. 1 1 is by working 3^ 

to establish the I slamic State via the I slamic thoughts, which h^e a 3f 

real ity accordi ng to which the people deal with each other, whereby the r 3£ 
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thoughts relate to life's affairs or the organisation of the relationships 
I n other words, It Is throu^ the political worl< to establish the I slamc 
Khilafah via thedisseminatlon of Islamic thou^ts and the struggle In 
this path. 

That Is because the people are ruled by an existing authority that has 
been seized by rulers amongst them or from others These rulers look 
after the rffairs of their citizens with specific thoughts and la/vs This 
cari ng for the sffa r i s done for speci f i c i nci dents with speci f i c thoughts, 
i.e specific problems are solved by specific solutions So these incidents 
are tangible and perceptible and their solutions are tangible and 
perceptible and tha'r results in terms of providing the interest and 
maintaining it are also perceptible All that is required of those working 
to establish the I slarric State on the ruins of this ruling system is that 
they dra/v the peoplefs attention to the corruption of these sol utions i -e 
to the invalidity of thethou^tsand rules with which these incidents are 
treated. They also ha/eto demonstrate that the correct solution for such 
incidents is a particular thou^t or a particular rule and that this is the 
thought of I slam and the rule of I slam. So the I slamic thought or the 
I slamic rule is applied to the current incident. Thus the reality of the 
rule is comprehended and Its meaning is perceived, which then provokes 
thinking and incites the emotions As for demonstrating the invalidity of 
the thou^ts and rules with which the rulers solve these incidents it is 
not correct to do this in terms of realising or not realising an interest. 
Rather the clarification should be in terms of them bang Kufi- thou^ts 
or Kufr rules It is not correct that their invalidity is demonstrated by 
showi ng that th^ do not achio/e an 1 nterest or that harm arises from the 
thoughts and rules or that they do not preserve an interest or that they 
waste an interest. Rather, their invalidity should be demonstrated by 
showi ng that th^^ are un-l slamic rules and that th^^ are rules of KOr and 
that j udg ng by them i s j udgi ng by Taghut. T he i nval i dity that has to be 
demonstrated is that they are thou^ts and rules of Kufr, because the 
issueisoneof KLfr and I si am and not one of interest or harm Similarly 
when the correct solution is shown as such and such thought or rule 
and it is thethou^t or rule of I slam it would not be correct to show its 
suitability and ©<plain its correctness in terms of realising an interest 
or removing harm Rather its correctness should be demonstrated and its 
suitability explained in terms of it bang a HiJ<mSha^i by bringing its 
Sha"! 3/idence from the Kitab and Scmah or from a pri nci pie deduced 
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from the Kitab and slttbI-v or of it being a branch or a case from the ] 

branches and cases of a h ijcmshar^i whose o/idences are well known. Z 

This is the manner by which the invalidity of specific solutions with ^ 

which the rulers solve specific problems is shown and by which the f 

correctness and validity of the thoughts and rules of I slam are also ( 

shown. Thus the solution to current incidents should be directly linked ' 

to the I slamic *AqG9ca-i So the Islamic 'Aqa2:Hnistaken as the only basis I 

through which these thou^ts and rules are via/ved. They are looked at ? 

from the perspective of I slam and Kijr and nothing else For the rules in 1( 

the world are either rules of Islam or rules of Kufr, there is no third 12 

category. Itcan also be said that the whole world Iseither Da-ai-i^amor II 

Dar u-Kufr, there is no third category. Therefore the refutation of 1; 

thou^ts and rules should be on this basis only i.e I slam or Kufr and 1^ 

nothi ng el se whatsoa/er. So we should s^ about a thought or rul e that If 

this is Kufr if it is Kufr, or this is Ha-a-nif it is Hanannand the Sha-'i 1( 

o/idence will show that it is KLfr and the sha-'i o/idence will show that 1' 

it is H aram 1 1 must be expl ai ned to the people that the one who adopts If 

an un-l slamic thought or rule will leave the fold of Islam, thus l^ 

committing Kufr and apostasy if the thought or rule comes under the Z 

orders of Allah pertaining to imen likethethou^Ttof separating re) igon 2] 

from state or gving donations for the building of a church. H e will be Z 

committi ng a si n and wi 1 1 be punished for it 1 n the H el If 1 re if the thou^t Z 

or rule was from the orders of Allah that relate to actions and not to 2^ 

I man, such as the thought of nationalism or taking an interest based 2f 

loan from the bank. Thus the basis of the thou^ts and rules must be 2f 

the I slamic 'a qax:^ and the r criteria should be I slarrv klIt, h aiai and the Z 

Ha-an Accordin^y, thar falseness or correctness isjudged on this basis 2f 

and accordi ng to these criteria Z 

3C 

When attention is drawn to the corruption of the current sol utions it 3] 

is done so for the purpose of expl ai ni ng the corrupti on of the exi sti ng 3^ 

society, i.e thecorruption of the©<isting relationships between people 31 

Tharcorruptiondoesnotarisefromthefactthattheyreallsean interest 3^ 

or pra/ent harm or the opposite Rather it results from the corruption 3f 

of thevie/vpointabout lifewhich controlstheserdationshipsandfrom 3( 

which these solutions emanate That is why we must link the solutions 3^ 

with tha'r basis and tha'r error must be expl a ned in terms of the 3f 

falseness of their basis and not in terms of the interest or harm Thus 3£ 
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it is ino/itabletlTct the solutions should be linked with the'Aqaatehfrom 
which they emanate These solutions should then be challenged in the 
sense that they emanate from a corrupt creed. I n other words, they 
should be challenged as rules and thoughts of klTt, irrespective of the 
presence or absence of an interest. Therefore it is imperative that the 
challengngof existing rdetionships between people is done in the view 
that they are rdationshi ps that are estabi ished on thoughts and rules of 
Kufr, and the challenge should concentrate on this basis This is because 
the objective of challenging them is to change the current society in its 
capacity as a non-1 slamic society and to remove the current thoughts 
and rules i n thei r capacity as thoughts and rules of KiJr. This is done i n 
order to establish an I slamic society and generate the thou^ts and rules 
of I slam in the existing relationships between people So the aim is to 
make the I slamic viewpoint about life pro/alent and to make the I slamic 
wa^of lifethew^of livingforthepeople whetherthe/areMuslimsor 
non-Muslims. This will not be achi3/ed by ©cplaining the benefits and 
the harms 1 1 will only be achio/ed by making the I slamic 'Aqaacfeh the 
sole basis for lifev and the Halal and Ha^a-nas the only criteria for 
actions 

So the problem is one of restoring confidence in the thoughts and 

rules of I slam in their capacity as I slamic thoughts and rules deduced 
from the Kitab and SLmai-v or what the Kitab and Sumah guides to as 
o/idences The issue is not one of restoring confidence in the thoughts 
and rules of I slam in terms of the interest or harm. The direct action 
that needs to be taken is to attack the existing relationships, whose 
falseness and corruption has resulted from the viewpoint from which the 
relationships emanated. Therefore it is imperative that this attack aganst 
theedsting relationships^ i.e against the thou^ts and rules with which 
the rulers look after the affairs of people and solve their problems bean 
attack against the thoughts and rules of Kufr in their capacity as Kufr 
with Islamic thou^ts and Islamic rules in their capacity as bang I slam' c 
and nothing else 1 1 is here that the fierce strug^e takes place i.e around 
these thoughts and rules It is an ideological strug^e in which rrinds 
and hearts clash intellectually and emotionally, emitting sparks and thus 
the li^t of truth shines and its ^ory radiates and the corruption of the 
current thoughts and emotions becomes clear by demonstrating the 
corruption of the via/vpoint from which they emanated. The M uslims 
then feel the link with the KUr beliefs and their emanation from a Kufr 
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viewpoint, just as the Kafir and hypocrite feds, from the intellectual ] 

strug^e and deep discussion, the fallacy of this Kufr via/vpoint and the ^ 

correctness of the Islamic viewpoint. Then the people will fed the 2 

corruption of the existing regimes and the correctness of the ruling ^ 

(H Lkrr^ of I slam. With this the tangible incidents and current o/ents f 

will rd'lect the correctness and veracity of the thoughts and rules of ( 

Islam and there will be conviction in them. From this conviction, ' 

confidence in these thoughts and rules alone will da/dop to the I 

exclusion of all other thoughts and rules present in the world. When ? 

this conviction becomes common amongst people and the confidence is 1( 

concentrated in the rrinds and there is a public opinion emanating from 12 

a general a/vareness, then, without doubt, ra/ival would h^/e seeped into II 

the umrr^ and she would have established the state whatever the 1; 

obstacles standing in her way. This is because the dynamic thoughts 1^ 

bl ow a/va/ the strong pol iti cal force and destroy a/ery f al se thought and If 

a/ery corrupt rule This is the methodology that makes the events and 1( 

incidents reflect the correctness and veracity of the thoughts and rules 1' 

of I slam. 1 1 is to engage oursdves in politics on the basis of I slam by If 

disseminating the thoughts and rules of I slam on the political basis I n l^ 

other words it is to carry the I slamic Da'v\^ according to the political Z 

method. Consequently, we understand the secret of the campaign 2] 

undertaken by the Kuffar vi a the r M usi i m agents to distance the M usi i ms Z 

from politics, to drive them away from politics and to make politics Z 

appear i n contradiction with the subl i me nature and spi ritual ity of I slam 2^ 

We also real I se the secret of the war fought by the Kafi r states and the 2f 

rulers, who are agents of the KuRar, against the Islamic political 2f 

movements These are the only bodies that will revive the umm^ Z 

establish the State attack KiJr and return the glory to I slam. For that 2f 

reason they fight the I slamic political movements and drive the Muslims Z 

away from politics The confidence of the ummdn will not return, the 3C 

Islamic urm-ah will not be revived, the Islam'c Khilafah will not be 3] 

established and the I slamic state will not return except by engagng in 3^ 

politics on the basis of Islam 31 

3^ 

Therefore the issue of saving the Umrr^ from annihilation is to 3f 

restore her confidence i n the correctness, veracity and suitabi I ity of the 3( 

thou^ts and rules of I slam This is achia/ed by maki ng the a/ents and 3^ 

incidents reflect this correctness and veracity so that the complete 3f 

conviction will be obtained as a result. I n other words, it is through 3£ 
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conveying the I slarric Da'\A^ in its political path, i.e by the work to 
bring back the I slarric K hllrfah throu^ the disserri nation of the I slarric 
thou^tsand the struggle for this cause This is the path with which the 
Rasool ul-Allah ^ brought about the I slarric ummBh and the I slarric 
State Apart from the fact that this is a tangble reality that drives the 
person to take this path and adopt no other path, it is a h ijcmsha-'i 
which the Muslim must adhere to and he must restrict himself to its 
path and not follow any other paths. Consequently, this alone is the 
path that Muslims are obliged to follow. So the only work Muslims are 
obliged to undertake toda/ before they undertake any other action is 
the establishment of the I slarric state i.e the re-establishment of the 
I slarric Khilafah. The method for this is the intellectual and political 
re^/olution that destroys the false thou^ts and demolishes the corrupt 
ruling. 

This raises a question: What wDuld the thoughts of I slam achi3/e in 
the I slarric world whilst KUr has engulfed 3/ery part of it? Ktfr laws 
deal with the relationships between individuals, and the relationships 
between states ©dsting in the I slarric world and between their citizens 
are also established on the basis of the kut rules Muslims' rrinds and 
feelings are dominated by thoughts of KLfr. What can the Islamic 
thou^ts achi^e whilst KiJr is irrplemented in all aspects of life and 
I slam does not exist except in mosques, Mashafs and with a minority of 
Muslims? The answer to that question is that any society in the world 
lives inside two thick walls, which prevent the foreign thoughts and 
emotions from infiltrating it. The first one is the ©eternal wall which is 
the wall of the basic creed, i.e the comprehensive thought concerning 
the universe man and life what precedes this worldly life and what isto 
follow it, and the relationship of this worldly life with what precedes it 
and what is to follow it. The second wall is the wall of the systems, 
which treat the relationships of people and their w^ of life When one 
aims to overturn this society via its own people and change it 
fundamental ly then one must attack the ©eternal wal I f i rst, with the ne/v 
creed, and the attack on the external wall should be linked with the attack 
on the internal wall. Howler, this attack on the internal wall must be 
based on thoughts with which the external wall is attacked. Thus* this 
attack will produce an intellectual strug^e between the old thoughts and 
the na/v thou^ts Political strug^ewill also take pi ace until theexternal 
wall is demolished. By its demolition, theinternal wall will bedestroyed 
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and the intellectual and emotional roADlution will take place Thus there ] 

will bea political ra/olution, i.e the whole society will change and the ^ 

government and the rest of the relationships will change This is what 2 

Rasool ul-Allah ^ attempted in the society of Makkah and what he ^ 

actually achio/ed in thesociety of Madinah. An intellectual and physical f 

force is required to bring down such a society As for the society tod^ ( 

in the Islamic countries it only has one wall, which is the internal wall. ' 

1 1 is not necessary for the whole wal I to be removed by the Intel lectual I 

attack, rather making a hole in it would be enou^ to enter and seize ? 

the power. Then it would be torn down in one go with a re^/olutionary 1( 

blast from the inside as long as the outside wall does not exist. This is 12 

because the difficulty is in removing the external wall, and it would not II 

be possi bl e to enter the soci ety except by destroyi ng it f i rst. H owe^/er, as 1; 

long as there is no external wall present then the work will be much 1^ 

easier than if there had been one That is why the issue does not require If 

anything other than attacking the thou^ts and ruleson which the inside 1( 

wall is established and to clarify the I slarric thou^its and rules which are 1' 

themselves the creed of the Umrrah in order to bring back confidence If 

in them Then it will be easy to create an opening and rebuild thesociety l^ 

T heref ore the work i s not one of di sserri nati ng the I si arri c thouc^nts i n Z 

a Kefir society, but rather to disseminate the I slarric thou^Tts to Muslims 2] 

in anon- 1 slarric society I n other words theissueis not oneof inviting Z 

Kuffer to be convinced of Islarrt rather it isto call Muslims to work for Z 

and with I slam via the method of disserri nati ng the thoughts of I slam 2^ 

and thestrugglein thar path. Even thou^ this is a tou^ and difficult 2f 

task, it istheonlyproductivework and it is mjch easier than working in 2f 

a Kafir society Z 

2f 

H owa/er, it should be known that our enemies the tCiMar, would not Z 

let us work to revive the Islamic ummdi and establish the Islamic 3C 

Khild'ah. They will not allow us to restore confidence in the correctness 3] 

veracity and suitability of the thoughts and rules of I slam. Rather they 3^ 

will obstruct us from undertaking this work in various vjst/s, using 31 

various means They did not shake the confidence of the I slarric UmmBh 3^ 

in the thoughts and rules of her Daan except to destroy her State and to 3f 

crush her completely Th^ inflicted a crushing defeat, so destroying the 3( 

I slarric State and movi ng the I slarric u mmBh on the path of degradation 3^ 

until she was on the verge of annihilation. So will they perm't her to 3f 

return as an Islamic Umnrah where the Islamic Khild'ah is established 3£ 
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upon her and she is under the shade of the flag of I slarri in order to 
resume the delivery of her RIsalah by conveying the I slamic Da'vv^ to 
the world?They will nojer allow her to do that; rather they will fi^t her 
intensely. Thus, the work has to be undertaken against their will, by 
struggling against them and their agents and generating public opinion, 
and o/en public awarenessi which will sweep the kufiar aiNat/ from the 
I slamic path. Therefore the difficulty is not in dissenrinating tJiethou^Tts 
to the Muslims to revive the umrmh and establish the State but it is in 
being steadfast in the strug^e against the Kuffer and hypocrites in the 
path of disseminating the thoughts of Islam. 

The Kafir states which witnessed the I slamic State and the I slamic 
ruling, especially the English, French and the Russians^ will fight us for 
they ha^ seen in the Islamic ummdnthe ideological call to Islam and 
the/ h^e sensed i n the I si ami c State the strength and conti nuity of j i had 
for the sake of protecting I slam and for propagating its call. They also 
saw that the I slamic State was the leading state for many centuries and 
therefore th^ ha\/e tasted the pai n at M usi i ms swords and the strength 
of the I slamic thou^ts So the mere mention of I slam frightens them 
and they tremble with fear at the thought of its rdiurn by the corri ng of 
the Islamic Khilafah and the ro/ival of the Islamic Ummei-i The Kefir 
states today especially the English, French, Americans and Russians; 
know f ul ly that I si arri when its u mrrah agai n reaves and its State returns 
into existence will ha/e no state stand in its w^ and no ideology to 
challenge it. Thus, the deca^ of Capitalism will be demolished by the 
thoughts and rules of I slarrv and the ridiculous atheistic Communism 
will beturned to rubble by the intellectual do/ationof I slamfs thoughts 
and rules built upon its firm spiritual basis This means that the return 
of the I slamic State as a leading nation in the world arena is something 
that noneof the Kufia- will accept. That is why they will fi^t it with the 
utmost rancour and hatred. Therefore we must be wary of the KiJTar and 
their styles and manoeuvres, and we should fully comprehend with 
awareness and appreciation that the difficulty lies in facing our enemies; 
the enemies of I slam from the Kcffar and hypocrites, and not in the 
dissemination of thethou^tsof Islam 

Both E ngland and Russia ha/e tasted the afflictions of the German 

arrry and that is why they work, despite the contradiction in terms of 
their values; to keep Germany divided and weak and they stand as an 
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obstacle agai nst it regai ni ng its power; and they oppose any action that ] 

m^ strengthen it, so that the German arrry does not return, as it will ^ 

present a danger to them. America and E n^and regard the Soviet U nion 2 

as a danger to them and to their ideology. That is why they work to f i^it ^ 

it and f i^t its ideology by o/ery means and various manoeuvres; to the f 

point that America takes the view that American citizens cannot ha^e ( 

security unless the Soviet Union is obliterated from the map and ' 

Communism is wiped out. This is the situation with Germany and Russia I 

where the hatred for them is less than the hatred for I slam and the ? 

MuslirrB. This is because it isa ne/v hatred, while the hatred for Islam is 1( 

historical and traditional and it occupies the core of thei r thoughts and 12 

emotions That is why they divided the I slamic lands into states and II 

peoples Th^ divided theArab people into states so that they become 1; 

different nationalities Theycontinuallyfought Islam intellectually and 1^ 

politically with hidden contempt. They did all this so that the I slam'c If 

State does not return and so that the I slamic Umrrah does not r^/ive 1( 

This must be understood by the Muslims and reflected upon, because 1' 

this is the reason for the decline towards a final disgrace This is what If 

pro/ents us from the life Allah M ordained for his sla/es l^ 

Z 

Our enerry has changed our hatred for them from I maan and K»jr to 2] 

a hatred for Colonialism and I mperialism It changed the issue from an Z 

enmity of Muslims towards the Kuffer to an enmity of thecolonised to Z 

the colonialists; and changed our hatred from hatred of Muslims to 2^ 

hatred of patriots to foragners. I n this way they made us forget the 2f 

bitterness of the defeat in our capacity as Muslims and removed from 2f 

the defeat the fact that it was a defeat of I slam by KLfr. This was done Z 

to make our str ug^ e agai nst them change from be ng a j i had i n whi ch we 2f 

seek thej annah and yearn for the good pleasure of Al lah, to becorri ng Z 

a cheap strug^e such as the demonstrations and protests in order to 3C 

gain independence i-S- to separate ourselves from the rest of the lands 3] 

of I slam Therefore we must return the strug^e between us and them 3^ 

to its original ground: a struggle between I slam and Kuft- that occurs 31 

between the M usI i ms and the KLflar, for the struggle between them and 3^ 

us is not just because they are colonialists but because they are Kafir and 3f 

colonialist. I n other words the most important aspect is that th^ are 3( 

KUfer and the reason for f lilting then is their Ktfr. Thus; we must know 3^ 

who our enerry is and take him as an enerry. If we do not know the 3f 

correct nature of the enmity between us and them and the reason which 3£ 
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makes them hostile to usi then we cannot save ourselves from their 
actions and consequently we cannot overcome them I f we do not take 
them as an enerry undoubtedly we wi 1 1 put ourselves under thei r control 
and be at their mercy. H e ^ s^: 

"Sur^y, Shaytan isan anarrytoyxi, so take (treat) himas an ananry" [TMQ 
Fatir: 6]. 

The Qur'an has mentioned the w^ in which we should deal with the 
KLflar in clear verses which alert one!s thoughts and which waken the 
intellect and incite the emotions Heli said: 

5S}Ju ^gji 'j-jjs^j I^jop ijJbxs; ^ i^pT jiii i^iiu: 

{1 SisiiUi} (JsJl ^ ^t-'^ Uj IjyS" 

"O yxi who bdiej^ Take ret My aTary and yxr eianry as friards shoAing 
dnaJjcn tx3iAarcte tiTaT) \AHIeth^hBi\/ecisbdieied in \Ahat Inas crmetDyDU cf the 
tnJM' [TMQ Al-Mumt^in^: 1]. 

And He^ sad: 

i'iiij jiL; Oji ^ friJjf o}i»5Ji jLj«; *i! 

"L* ndtttTebdiouanstaketl-ecidDdlouarsasA Wlvoa (hdpans SLppcrtan^ irfibsad 
cf thebdie«r5 and \Ahoauer dees that wll naja^ behdpad by Allah in an/we^' 
ITMQ Al-I mrai: 28]. 

And HeU said: 

{89 i^i} s-ljii-' iiyj^ ^ '^°Jj^ °J ' J 

"Th^v\idn that ycxj rgad: Faith as th^ ha\je rgatad FaitH thLBthat ycxj all 
ba33-neaqu^ (likecneaTdlTa-)" UMQ An-Nisa: 89]. 
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And He^ said: 

^gy jj^i^'i jiii .Qf u:ijip uj oL >: 

{139-138 .LJi} 

"GivetothehM^otritestheticincpthet thaeisfcr tharria peirfU tcrmartWho 
takecisbdiejaHasAWivaa (hdpans prdbttius^ iret3sadcf bdiaiensi' [TMQ An- 
N isa 138-139]. 

And He^ said: 

of '^°^\ d'/i ^gjf (jjbxij i^pT ^:jJi 

{144 .LJ» }U'lkL. aI] l^i^^i 

"O yxi VNhobdie/^ TakerctasAWi>ea{hdpa5 pxtBacr^ ddadiaersiredaad 
of bdie.^ns Do y^j vvi^ to cffer A llah a rrarifeSt prccf a^nst ya-rsdveS?" 
UMQ An-Nisa 144] 

And He^ said: 

{57 SJuUi} ^g jl lied J* Lj\^°I 

^ y y ^ 

"O yu v\ho bdiei/^ Takenc± asAwli^aa (hdpa^ prdtaters) thc^vxhotake 
yxr rdigcn fcr a mtxkary and furv frcmamtng these v\ho rasved theScriptLre 
bdtreyxi, rcr frcmamcngthecid3die«^" [TMQ Al-Mai'dah: 57]. 

And Heli sad: 

{101 .UJ»} l£J IjOP 01 

"Vally thedsbdiejensa-ee/BT toyaj cpan aTarieB;' [TMQ An-Nisa: 101]. 
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And HeU said: 

°J hjjijtj aJ^i Oj^' ^ ^'/J jijJi Jl J 

{45-44 '^\Js.l/^\ J4U( 

"Ha\iey3j not sasn those \Aho ^Ala■egvQ^ a pcrticn cf the bock (theje/\s), 
pLrdTBsngtherrisgjcferre ardwditlnetyxi shoLidgDadb-a/fro-ntheri^Tt path? 
Allah hesfUl kroAlocbpcf yxrananrieS" |TMQ An-Nisa: 44-45]. 

This is the hostile treatment we should give to the KLffa-; to show 
thenn hatred and not to befriend them. If there Is a war between them 
and us then th^ should be dealt with aa:ordingto therulesof j ihad The 
English, French, Americans, Russians and other Ktrfr states are Kuffer 
and our enemies, though It IstheEn^lsh, Americans and French who are 
actually fighting against the ra/ival of the Muslims and the return of 
their stcte They are the ones standing in the face of thedisseminction 
of the I slarric thou^Tts in the political wa/ in order to restore confidence 
in their correctness, veracity and suitability. Thus it is inevitable that 
there would be bitter struggle in the wey of disseminating the thoughts 
of Islam The struggle will be against those stated and their agents> the 
impostors and hypocrites 

This rra/ raise a question: is it true that the I slarric lands are divided 
Into states but are liberated from Colonialism and from the authority of 
the Kijffar, their rulers are Muslims but they rule according to a Kufr 
system so the struggle should be against the system of kut and not 
aganst the Kufiar? The answer Is that the I siamc u mrmh Is afflicted with 
two disasters: the first is that the rulers are agents of the colonialist 
Kuffer, and thessjond isthat they do not ruleby what Allah has ra/ealed, 
i.e they rule with a Kufr system That is why it is obligatory In lands 
where rulers are not agents of the Kuffar, such as Turkey and 
Afghanistan, to strug^e against the system of KtJr in order to eliminate 
it and to work towards the rule by what Allah has revealed, i.e to 
establish the I slarric Khilafah. As for the lands In which the rulers are 
agents like Pakistan, Iraq, Jordan, Lebanon, Saudi Arabia, Iran, the 
United Arab Republic, I ndonesia, Sudan and others it is Fard on the 
u mrrBh to strug^e agai nst the subservience of the agents and to expose 
them and their actions A struggle should also take pi ace agai nst the Kufr 
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system i n order to remove it and to estabi ish the authority of I slam and ] 

theruleof the Qur' an. The agents of theKuffer aredeflnlteiystrug^lng ^ 

against the dissemination of thethou^tsof Islam in the political w^, 2 

of their own accord and by the provocation of the KUr states That is ^ 

becausethe rulers in the I slarric world arecontrolled by three situations f 

that ha/e affected them to the poi nt that some of them ha/e lost thei r ( 

belief in Islam as a system of ruling and as a way of life As a ' 

consequence the/ h^e become Kuffer ejen If they fast or pray/; and some I 

of them have lost all hope In reforming this umrmh but they remain ? 

belie^/ing in Islamasas^emof rulingand asaw^of life As for these 1( 

three situations they are firstly, a lack of confidence in Islam as a 1] 

universal Ideology for life ruling and International relations Secondly, a II 

lack of confidence in the I slamic umrsh as an umrrah that is able to 1; 

take the leading position amongst other nations Thirdly the fear cast in 1^ 

thar hearts by the powerful Kufr nations and what they h^e In terms of If 

weapons of mass destruction and the use of underhand and deceptive 1( 

styles This has made them feel continuously weak in the face of the 1' 

Kufr superpowers except when they depend on one of these powers If 

which has led these rulers to realise the danger passed against them and l^ 

thei r country from any action to work towards re-estabi ishi ng the I slarric Z 

State That is why they keep their distance from I slam and they ha/e 2] 

made seekl ng the he! p of the superpowers and dependl ng on them as a Z 

pillar of their st^ in power, rather than depending on the power of Z 

their own country or their own people They have submitted to the 2^ 

warring Kuffa-. Thus, In tha'r capacity as tools for the Western Kafirs 2f 

they wi 1 1 oppose the return of the conf i dence i n the thou^ts and r ul es 2f 

of I slarri i .e the disserri nation of the thou^its of I slam accordi ng to the Z 

political w^ So, In reality, theopposltlon Is from the Western K^rsand 2f 

not from those Muslim rulers! Consequently we mjst understand the Z 

difficulty on this basis We must know that this is the fundamental 3C 

difficulty In reiving the Umrrah and re-establishing the State and that 3] 

Muslims must be well prepared for this This struggle must take place 3^ 

and it is a Fa-d just I ike the Faxi of J ihad. 31 

3^ 

Some mi ^t sa/that there is a difficulty other than this struggle which 3f 

is I slam's ability to keep up with the age especially regarding purely 3( 

pol itical actions So the issue is not only one of estabi ishi ng the State for 3: 

this Is easy. Rather the Issue Is the standing of this state In the 3f 

international aren^ its attempt to assume a prominent position amongst 3£ 
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thestatesand itsabilityto influence the international arena whilst at the 
same time preserving the thoughts of Islam. Then it has to bring 
solutions to problems that the nature of the age and its changes 
necessitates One rra/ sa/ that o/ents occur all the timei so I slam must 
keep up with the age The reply to this point isthat the©<pression 'keep 
up with the age' is vague and obscure I f it means that the rules should 
be made to agree with what is prevalent in the age then this is not 
allowed. So usury is Haramin an I slarric society When this society came 
under a Capitalist system and it became a non-1 slamic society and usury 
became an economic necessity for this society, usury was made H alal i n 
this society This action is a Munkar and it is not allowed; rather the 
usury remains Haram until the day of Judgement. There is no value 
attached to the change of the age or the change of circumstance or 
the change of society o/en if usury became one of the necessities of 
life So society must be changed and nottheHLj<mShar"i. If, by "keeping 
up with the age', it is meant that there should be solutions to problems 
which yDu find in o/ery age then that is something that must take place 
For ©(ample the Musi ims used to be consulted bytheKhalifah by calling 
upon their representatives and he used to know their representatives 
When the states consultation of the people requires setting up a Shura 
council that is elected by the people such that the state seeks their 
opinion, then this issue needs to be understood according to its reality 
Thus a council for consultation and accounting the rulers, and not for 
legislating or for ruling, becomes a matter demanded by the Legislator. 

He^ said: 

"AndcmsJttlTaminthemEttar" |TMQ Al-lmran: 159]. 
He^ said: 

{38 i5j>iJi} tSjj-S. ^ ja\j 

"Thar rrBtte^ (affairs) is (cmclucbacO by nxtual <xnsultaticn" [TMQ Ash- 
Shura 38]. 



A Wfeirm Cal I from Hi zb ut-Tahri r to the Musi i ms u 99 



And he^ said: ] 

jJlsr OlkL- JLP j9- US' il^i J-iaif : 

i. 

" The best Jihad is the vuDtd of truth spoken to a tyrant nJer." I 

i 

Therefore this council is set up and the ruleof representation (wikaia) ' 

should be applied in its election. This is because those people are i 

members of the council, thus they are representatives of the people in ? 

the matter of their opinion. Representation in opinion is allowed, such 1( 

as representation in a dispute property or in anything else Since 1] 

representation in opinion is allowed then each person has the right to II 

appoi nt whoe^/er he wants to represent his opi nion, whether he is a man, 1; 

woman, Muslim or non-Muslim; and he can be a representative of 1^ 

whoever he wants whether man, woman, Muslim or non- Muslim. If 

However, the non-Muslim cannot be a representative in legislation, 1( 

because legislation is Ahkamshari'ah and they cannot be for the non- 1' 

MuslimThenon-Muslimis neither allowed to participatein short-listing If 

the nominees for the post of the Khalifah, because only Muslims can l^ 

cpve Bai'ah to the Khalifah. Thus o/ery person has the right to appoint Z 

someone else as thd r representative and he can also be a representative 2] 

for others in ^ery matter that the shai'ah has given them the right to Z 

©cercise by themselves So who©/er holds the citizenshi p of the State can Z 

elect whoma/er he wants^ and he himself can be elected by whoma/er 2^ 

wants him in the Shura council. This rule does not mean Islam is 2f 

keeping up with the age rather it is a capacity of the Shari'ah i.e I slam 2f 

can treat o/ery probi em occurri ng i n o/ery age I f , by the ter m " keepi ng Z 

up with the age', it is referred to the perm'tted actions, like Mubah 2f 

things that did not exist before and thus whatever accords with the Z 

pro/alent tastes such as wearing a hat instead of a fez because one I Ives 3C 

i n E urope or (a leader) appoi nti ng bodyguards and g vi ng appoi ntments 3] 

to arrange for his meetings, then this is the undertaking of an action 3^ 

which is permitted irrespective of the age ©/en though it rri^t appear 32 

to be " keepi ng up with the age' . I f the phrase concerns the change of 3^ 

dealings in international relations, due to the change of circumstances 3f 

and situations, then this is allowed but in accordance with the a Horn 3( 

shari'ah For example it is allowed for the I slamic State to sign a good- 3^ 

nei^bour treaty with one KLfr state and refuses to sign one with another 3f 

state This is because it proceeds according to what it perceives of 3£ 
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interest. So Rasool ul-Allah ^ signed good-neighbour agreements with 
Bani Medlaj and thar allies from Bani Dhamra, ySt attacked other tribes 
Another example of this concept is that it is allowed for the I slarric 
State not to conquer a country and rule it with I slam despite ha\/ing 
the ability to do so, due to a matter that Is related to the international 
situation or specific plans of the State The Prophet ^ signed treaties 
with Yuhannah b. Ru'bah, the ruler of Aiiat, on condition that Yuhannah 
ga/e the j iz^^ to the Muslims and the Rasool ul-Allah M guaranteed 
the security of his boats and convoys on sea and on land. H e^ accepted 
for himto remain the ruler of hi s people despite the fact that th^ were 
Kafirs i.e he agreed they remain on KUr and rule by kut. He did the 
same with the people of Jerbaand Azrah by agreeing for them to remain 
as Kafir and be ruled by Kufr. These three tribes were from the 
principalities of Rome and Rasool ul-Allah ^ was able to occupy them 
I n Tabuk he had thi rty thousand men and the Roman arm/ fled as soon 
as they heard about him, before ^en meeting him (on the battlefield). 
H e v\BS able to occupy these pri nci pal ities but he left them Furthermore 
the H Lj<mSha"i Is that the KLflar should pa/J izyah to the I slarric State 
but circumstances may change such that the I slarric State pays J izyah 
to the Kafir states due to a situation that has befallen it. So the Rasool ul- 
Allah ^ in the battle of Ahz^ (the Confederates) saw that the fea- of 
the M uslims had become intense and that the situation had reached the 
point where some of them had doubt about the victory from Allah. 
Allah M described that situation with His^ s^ng: 

L/J2\ cJ^ jU^fSli cJ-(3 l\j "jkJ yj iti'J ITjilir k 

il> '^ijij \'Jj'yj h°jL>p\ iLiiui '.\j'Jai\ Jju d'Jkj >i^°i 

{11-10 oij-Vi} 

"Whan th^cBmELfxn yxi frcmabouevcu and frcmbdcwvau and viisn theses 

g-Qrt/wldandtfTehsartsrsachaEltotiTetinrcats and yajv^^eharteLringdaJis about 
A llaK Thffe ttieb#ia«B\Aiffetried and dnakan wtln a rri^-ty dnakin^' |TMQ 
Al-Ahz*: 10-11]. 

I n this situation the Rasool ul-Allah undertook a manoeuvre to split 
the KUfer's block and makesomeof them withdraw from fitting So he 
sent for 'Uy^/na b. H usn b. H uza/fa b. Badr and for al-H arith b. 'Awf b. 
Abi Harithaal-Madhari - both of whom were leaders of Ghatd'an - and 
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he negoti ated with them on givi ng them a thi rd of the crops of M adi nah ] 

if they, with thar people left him and his companions They accepted ^ 

this so a provisional agreement took place between them until they had 2 

the agreement in writing. Before heS sigied the agreement he sent for ^ 

S'ad b. Mu'az and S'ad b. 'Ubaadah and mentioned the agreement to f 

them and asked for their opinion. They said: ( 

^\ <u J^l j/i U) ^ 4j *>)( iJyf U--^ <iM.A'3 I y\ rill J j^j b" j 

1^ 

J) Jji^ i}\iS .U j^' ly (»^^ OJjts i_Jl;>- 1: 

1^ 

(DIJ SiL* J <»)ib Js^ j<i oi dill J j^j b : 21 

" ^ s. <. ^ 1( 

ill J ?Ujl y\ ^jkti <U J db Ujpf J <d UlAA J fk^f^, ill U f\ ^ 

.j^^ J Uij ill ^ (Jr-Jl (»-4s^ *^ illj iJjS UJ U 2( 

(^li J cjf J ) : ill J Jls z 

z 

"O Messenger of Allah: Is it a matter you want us to do, or is it 2^ 

something yDU have been ordered by Allah which we must carry out, or Z 

is it something you are doing for our sake?" He S said: Nov it is 2f 

someUiing I am doing for ycxir sakei By Allah! I vuould not do it Z 

vyere it not for the fact that I hawe seen the Arabs shoot at you from 2? 

one collective txwtf and hauegaCher«l against you from eMeryside^ Z 

and so I vuant to brealc their offe ns ive against yDu." 3C 

S'ad b. Mu'az said: "O Rasool ul-Allah! These people and we were 3] 

polytheists, we did not worship Allah and nor did we know Him and 3^ 

th^ ne^/er hoped to eat a sin^e date of ours ©<cept as our guests or 32 

through trading. Now after Allah honoured us and guided us to I slam 3^ 

and made us renowned by yDU, are we to give them our property? By 3 

Allah! V\feha/e no need of this ByAllah! VNtewill give them nothing but 3( 

thesword until Allah judgesbetweenthemand us" Rasool ul-Allahsaid: 3^ 

"You shall have it so." So Safd took the paper and erased what was 3f 

written and then said: "Let them do their wDrst against us" Thus Rasool 3£ 
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ul-Allah ^ saw that the Muslims were in a situation where they were 
unable to continue the war. So he negotiated with the KLffer to g'vethem 
funds and so the negotiations ended with their agreement. But before he 
could sign the treaty he realised, by consulting the two S'ads (S'ad b. 
Mu'aaz and S'ad b.'Ubaadah) that the Muslims were indeed able to 
conti nue the war. So he changed his rri nd and sent the messengers back 
telling them: "Go back, for you is but the sword." This means that 
despite the fact that the KUfer pey thej iz^ei-v if the state real ised that the 
circumstances requi re that the Muslims the j \z>,et\ then it is allowed 
for them to take heed of the circumstances and p^ the j izv^ to the 
KUr state All of these are incidents which indicate that the rule has 
been set down for a problem and was suitable for a certain time and 
situation. The rule was abandoned and the problem was given another 
rule in its place due to a different situation of the state Thou^ this mey 
appear to be keeping up with the age in reality it is moving with the 
H LJ<mShar'i and not with the age That is why it is not allov\ed to change 
the H Lkmsher'i unless there is a Sher"! o/idencewhich allows its change 
putting another rule for the problem in its place Therefore when the 
Muslims are in a state of weakness; it is allowed for the state to pay 
funds to the Kufr states; but it is not allowed for it to al low any KUr state 
to have military bases and airports on its territories because this will 
give the Kuffa- authority over a part of the Statels territory a matter 
which is not allowed. Like/vise it is not allowed for the state to sign 
border agreements where it is contained within certain borders because 
this means the suspension of j ihad H ow»/er, it is allowed for the state 
to respect neighbouring frontiers for a specific period, but not 
indefinitely without specifying the period. Thus it is allowed to ha^e 
different dealings in the international relations according to the different 
circumstances; but all that is in accordance with the h LJ<mSha-'i, and it 
is not allowed to do/iatefrom it at all. 

If, by "keeping up with age?', the meaning is to \a/ out a policy which 
agrees with the demands of the age then this is allowed. This is because 
it is choosing one of the Mub^ (permitted) matters So politics is 
engaging in activity that influences the possible choices in order to 
transform them i n I i ne with the situation that we ai m for, as long as that 
situation was within the realms of possibility That of course means the 
M ubah matters So the State ma/ choose a policy of war or it m^ choose 
apolicyof political actions Inother words it m^l^ plans to undertake 
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war in reality, so it remains in a constant state of readiness and it ] 

responds to ^ery political manoeuvre by the actual readiness to plunge ^ 

into war and enter the battle The State m^ lay plans to undertake 2 

pol itical actions to create problems for the enerry whereby it has hardly ^ 

come out of one problem, when it enters another. The State would f 

prepare a formidable force for that, so as to heboid in creating problems ( 

for the enerry and pushing it into them. Thus once the enerry had ' 

initiated a war, the State would respond to each blow with two of its I 

own. Policies such as these two are permitted. So when the state realises ? 

that the age necessitates one of them but does not necessitate the other, 1( 

it would appear as if it was keeping up with the age but in reality it 12 

woul d h^e chosen a perrri ssi bl e action that is requi red by the age T hus 1^ 

regarding the issue of keeping up with the age when the problems of 1; 

the age are explained then the ambiguity is removed from this issue 1^ 

When the meaning of e^ery problem is defined and the opinion of the If 

Shari 'ah regardi ng it is known, then the vagueness disappears from this 1( 

issue Thus it is true to s^that the I slamic sheri'ah keeps up with o/ery 1' 

age if we mean that its general t©cts are able to face o/ery problem in 11 

every age and determine a solution for them. However, if, by that l^ 

statement, it is meant that its rules show tolerance for the sake of the Z 

age and then I slam does not keep up with the age 2] 

Z 

Howler, keeping up with time whether in politics or legislation, is Z 

only in practical realism (ai-haaciy^ ai-a-meiiyy^). Those who are 2^ 

practical and realists definitely go along with time ^en if they were of 2f 

the most conservative who preserve the old, j ust because it is old. T hose 2f 

who are not practical and not realists can't st^ at a hi^ lo/d all the Z 

times; they rather became rigid and baffled. The most dangerous matter 2f 

on legsladon (tadnrasa') and politics isthetheordiical assumptions and the Z 

logcal issues for they cause graje harm ejen error and misguidance 3C 

This is because each issue of pol i tics and I egi si ati on treats a perceptible 3] 

reality and an issue of the urbanisation ('Lmraan). 1 1 is known that each 3^ 

reality has its circumstances and conditions So this must not e^/er be 31 

detached from it. It is rather necessary to p^ attention to the specific 3^ 

circumstances of each reality and of each specific issue Therefore it is 3f 

necessary to word generalisation (taanwr) and detachment of 3( 

circumstances (tajraai) in politics and legslation. Thus not one of the 3^ 

issues of inhabitants' urbanisation isjudged by analogy on another issue 3f 

just because of seeming similarity between them. This is because there 3£ 
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be a similarity in one aspect, wtiilst there is a difference in many 
others The most dangerous matter on politics and legslation is the issue 
of comprehensive analogy (ai-civas u^shamodi). As for legislation, 
particularly the legisletion that camethrou^ ro/detion (Ai-wa-iy^, it is 
rules (ahkaarr^ on certain actions; and it does not apply except on those 
actions Therd'orev no analogy is made with than for the mere presence 
of similarity. The KJcmis rather gven to such other actions if th^^ were 
individual examples of that kind or type and not because they resemble 
it. If the to<t contains an illah(legslative reason), it is only applied on the 
type of that description (wasf) which is itself from the iii^ of thehukm 
and not on what resembles it. I f the subject departed from this then it 
would not be a hLkmshara'i deduced from a caod (evidence). This Is 
because the daleel does not indicate it; it rather indicates what resembles 
it. Therefore some scholars, like I bn Hazarn advocated the adherence 
to the visible (ti-aaHr) meaning of the text. This isfor fear of something 
other than the kind and type of the hukm being included under it, just 
because of the presence of similarity or that the text is charged with a 
meaning different to what is indicated by language or shara". Other 
schol ars I i ke I mamj rfar, also advocated the abstention from usi ng Qi>es 
(analogy). This is because in thar view, the texts that came with iiiah 
(reason), itsillah came asamarl^sigi to the hukmThus they s^, 'Allah 
said this is the hLJ<mof so and so, and this is its sign (a'lamah)', and so 
there is no cpvesin this matter. All of this precaution is applied because 
of the danger of the theordiical assumption and logical matters that 
lead to error and rrisguidance due to the wrong cp\Qs (analogy) just 
because of the presence of similarity I n politics the matter is worse 
because there is treatment of singular issues where rardy two of them 
come close together. They are rather quite complicated, in need of subtle 
comprehension and made of interlocked incidents Therefore unless 
each incident is studied alone and given a hukm specific to it, then it 
would not be possible to reach the truth, unless (it happened) by 
coincidence ie without expectation. Without this approach, it would be 
difficult to understand it, and accordingly error will occur in the 
treatment. Therefore for the legislation and politics to keep up with the 
requirements and needs of each time according to a consistent basis 
that is not subject to change it is necessary that all incidents are studied 
according to thdr compldie reality No wdght should be given to the 
sim larity between them. The practical aspect also has to be considered 
at the time of treatment, that is whdiher the solution is possible or not; 
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in other words whether it can be implemented. Thus the theordiical ] 

assumption and he logical issues aresd: aside Moreover, generalisation ^ 

and detachment of circumstances surrounding the incidents' are 2 

removed; and can be a guard against use of wrong analogy This keeps ^ 

the legislation and politics flourishing magnificently I n accordance with f 

thdrwords the Umrsh remains able to keep up with time thus holding ( 

in o/ery time the remarkable position in international situation; rather, ' 

holding the position of the leading state amongst the nations I 

c 

1 1 m^ be said, the wide expanding I slamic lands ha/e been divided 1( 

into many states; and there are in them different constitutions and 12 

various la/vs More than forty years h^e passed whilst they h^e been II 

governed by constitutions that contradict Islam, and the Ahkaan 1; 

shari'aK all of them bdng systems of kUr and rules of kufr. So if the 1^ 

difficulty was surmounted regarding the keeping up with time it still If 

remains regarding the constitution and la/vs Therefore it is necessary to 1( 

propose a constitution for the I slamic state that pays attention to the 1' 

differences in the 3/ents conditions and circumstances in the various If 

Islamic lands and it is necessary to propose laws that treat all the l^ 

problems of the new age The answer to that is that the basis is to Z 

generate confidence in the validity of the I slamic thoughts and rules 2] 

(ahkaan^ that emanated from Wai-r/(r^dation) from Allah brou^t by Z 

J ibred (as) as solutions to the actions of men, so as to realise thdr Z 

happi ness O nee this consideration existed the state would ha/e existed. 2^ 

Z 

1 1 is true that the "AqaacHn exists in the UmmBh and the umrrBh is an 2f 

Islamic rather than Kaafir ummBh. Howo/er, this 'AqagcHi had lost its Z 

rdationship with the thoughts of life (worldly life) and the systems of 2f 

legslation. Thus the vitality receded from it and it became a rigid, and Z 

o/en adead AqaacH-i Muslims no longer ha/e the vivid motivation that 3C 

drove them to conquer the world, ruling humanity, spreading the 3] 

guidanceand raising the banner of justice and truth (haq). This 'Aqaacteh 3^ 

rather lost its aspiration to the hea/ens and confined its outlook to the 31 

earth. 1 1 lost the remembrance of Allah, aspiration to Him and seeking 3^ 

the hdp from Him It turned to look to the creation and sought the 3f 

hdp of humans and gaining force from the wealth. This AqaacHn e^/en 3( 

lost, insidethe Muslim, the conception of the of Judgement. Itlost 3^ 

the yearni ng f or j anr-eh and I ongi ng f or the corrf ort of the A khi ra. 1 1 1 ost 3f 

the ideal, which is the attainment of thepleasureof Allah. Itfocused its 3£ 
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interest in tfie entertainment of desires So the l^/luslims started to long 
for a huge house with a nice fireplace and a beautiful car. This yearning 
focused to the achi«/rnent of materialistic wishes, and pleasing those 
who are able to achio/e these wishes This 'Aqaafeh o/en for those who 
perform qiyam at night, observe extra fasts at da/, and feel inhibited 
from falling into sin, does not go beyDnd these worships and instead 
turns attention to dunyaa alone Abiding to the hiJcmof Allah, as it was 
ro/ealed from Allah, ceased to dominate it. Raising the word of Allah 
and maki ng it al one hi gh, ceased to h^e any presence i n the acti ons or 
any share in the thou^ts How is it then requested, in order to establish 
the state for this urrmei-v that the constitution and laws be laid down 
before the setting up the fundamental thoughts from which the 
constitution and la/vs emanate such thoughts give to the constitution 
and laws the character of a hkeem (values of dnara), \e, the quality of 
characteristic of the treatments that h^e been thought by r^eiation 
from Allah? It is necessary to r^/ivethe Islamic 'A qaafeh inside Muslims 
so that their hearts before their tongues speak out that the thou^ts 
and rules of I slam are the most warrant justification for our ©<istence 
our sincerity to them rises above any other sincerity and our loyalty to 
them rises above any other loyalty O nee thei r hearts speak out of al I this 
andthelikeof it and Allah and His messenger become more beloved to 
us than any other, then the idea that gathers the u mrrah as an u mrrah 
upon which the state is established and from which the laws emanate 
would ha/e generated I if e i n the u mmei-i 1 1 would then become easy to 
la/ down the constitution and the la/vs So, the issue firstly and before 
any other thi ng, is to pi ace the need i n the rri nds and hearts I ndeed its 
absence is the origin of the disease and the basis of the misfortune and 
its planting is the solution, the balsam and the cure The main issue is to 
r3/ive the u mr^ and establish the state R^/ival of the u mmBh comes 
only through thought and not the constitution and laws Establishing 
the state means the appointing of a Khaleefah to the Muslims 
Appointing a Khaleef ah is for the sake of establishing the ruling (hLkrr) 
and ruling is politics in its lofty meaning; that is an action by the rrind 
and the heart So the I slarric Aqaacfeh from which thetiiou^Tts about life 
emanate fills the mind with a/vareness, and the heart with bursting 
emotions; and from both of them action orignates This action is the 
hLJ<m(ruling), that is the management of human beings This does not 
need, firstly, a constitution and la/vs to exist; it rather needs a mind and 
a heart filled with enlightened thoughts and after that, the need for 
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constitution and laws arises Thus the first thing required and before ] 

any other thing, is the thought that provides the outlook about life ie ^ 

thealivelslamic Aqaatehfirstly and bd'ore any other thing Onceitodsts 2 

the state would ha/e existed. Then after that, the constitution and laws ^ 

come to exist. f 

( 

The laws and rules are solutions for the daily problems that people ' 

face Theselawsand rules emanate from the outlook about life ie from ( 

the alive rational 'A qaadsin that established that authority and made it ? 

build on it. Thus the constitution and the la/vs are a tool to ruling and 1( 

not a basis for it. They are also a criterion to judge upon actions by 1] 

which the rulers abide and restrict the citizens whom they rule over. II 

Th^ are the matters that establish the ruling and drives the Umrshto 1; 

appoint (establish a ruler). They are the matters that make the ruler 1^ 

govern the u mrrah and looks after the affa'rs according to a specific If 

manner and a specific rrethod. 1 1 is a pol icy that emanates from both the 1( 

rrind and the heart, realistically comprehended (based on understanding 1' 

reality) and emotions beat with it. It thus generates in the ruler the If 

warrrth of ruling, and makes his policy alive and throbs with life So l^ 

the basis in establishing the state through the umm^ is not the Z 

constitution and the laws 1 1 is rather generating the life in the rational 2] 

Aqaadah from which the constitution and the la/vs emanate I n other Z 

words the basis in sal vag ng the UmmBh from the confirmed destruction Z 

is reviving her by the thoughts of I slam and establishing the I slamic 2^ 

Khilafah. I n other words restoring in her the trust in the correctness of 2f 

thethou^ts of I slarrv their validity and their suitability To put in other 2f 

words it is the generation of I if e i n the I slamic a qaxfeh withi n the hearts Z 

of Muslims 2f 

Z 

O Muslims! 3C 

3] 

Veri ly, our u mrBh was created as the best u mrr^ brought forth from 3^ 

manki nd. 1 1 is forbidden for the u mrrah to go to rui n and it is a cri me for 31 

her to face exti ncti on. She i s the u mrrah that spread the gui dance to the 3^ 

world and realised justice for mankind. She took care of the truth in 3f 

ruling the citizens and bestowed the people with mercy surrounded 3( 

them with care spread the tranqui 1 1 ity and created stabi I ity She granted 3^ 

whoever responded to her Da'\Aah the happiness of life She is the 3f 

Ummdn that lived in order to rescue the people from shirk and Kufr. 3£ 
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Millionsof her sons ha/e ettai ned shahacbh for the sake of raising high 
the word of Allah Si. Her primary function in life was to convey the 
I slamic Da'vvah to the people and its uiti mate goal was to seek the good 
pleasure of Allah ^. 

This is the gracious and noble u mm^ thet carried the burden of the 
whole of humanity, to take than out from the depths of darkness and 
into the light. Humanity is still in need of her to s^e them again from 
the greed and anxi ety of materi al ism to the ease of f eari ng G od (Taqvva) 
and the tranquillity of \rren. Today this Umrrah is at the brink of 
annihilation. KOr, all aspects of it, is quickening its pace to finally finish 
her off. The Kuffer stirred up doubt in the thoughts and rules of her 
Deal i n a period i n which the sun of the Kufiar's i ndustry and i nventions 
dawned in the full ^areof its intellectual do/ction and in theheet of its 
materi al advancement; so they showed the u rm-^ the thoughts of Kufr 
by displaying the inventions and the rules of falsehood through 
presenting the industries She thus found herself tested and the KUTar 
succeeded in making her doubt the thou^ts and rules of Islam until 
she found herself at a crossroads O nee th^ destroyed the I slamic State 
and they removed the I slamic Khilafah from existence they led this 
unrmBhv whileshewas in astateof confusion and bewilderment, down 
the path of ruin to reduce her to ha/ing no effect whatso^er. Tod^ 
after 40 vears of proceedi ng i n this manner, th^ ha/e dragged her to the 
end of the road and they ha/e pushed the u mmBh to the edge of the 
hollow, such that she now sees the fi nal anguish before her. So will y3u 
lea/e her to perish as the pre^/ious nations perished before her? Then at 
that time Allah will raise those who carry His Message convey His 
Da'vNBh and support His Deen. And He will substitute others in your 
place He'M said: 

{38 ju^} i/j^: ^ ^> a^jS 013 

"And if yxi tLrn avAayt Hewll e<cjTancpyxi1a- scrnectfw pacpie andtfTi^vNill 
ndtbeiikevoJ- UMQ Muhammad: 38]. And HeU said: 

{39 M«} ^> JaZ-J3 Ci\ blip liql* (j>s VI 

"If vcu rrarch net fcrth, Hevxill pLnish 'you v\ith a painfU tcrmaTt and v\ill 
r^acEy3j>Aitinandtnff pacpi^' jTMQ At-Tauba: 39]. Or areyDU expending 
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yDur blood and soul i n order to save her so that she resumes once agai n 
the conveyance of her M essage to the world to rescue it from the Kufr, 
misguidance corruption and misery and take it out from the darkness 
and intotheli^t? 

O M usi i ms! Your u mindi cannot be sa/ed unless >ou return to Al lah, 
strengthen vour relationship with Him, seek help from Him, put your 
trust truly in H im and until you make the attaining of H is Good Pleasure 
the ultimate goal inthislife Spreading the Dean of Allah, raising hi^ the 
word of Allah, and conveying the Mercy to the creatures of Allah and 
bringng happiness to the servants of Allah, will achio/ethe rescue of 
your u mrr^ This means that the brain of Kufr has to be smashed and 
the head of the Ta^nut has to be destroyed and atheism and falsehood 
ha/eto be crushed. None of this can beachio/ed except throu^ bitter 
struggle with the sword of the enlightened thought and throu^ gncere 
Jihad to raise hi^ the word of Allah, and by selling your lives and souls 
for the sake of Allah m. Therefore y3u ha^eno power except by Allah 
and you haje no support ©<cept Allah. Allah M is the only Helper and 
the O ne Who gives victory H e is the best Protector and H el per. 

O Muslims! Your attachment to the earth has been long, so raise yDur 
sights to the sky. Your interest in the enjoyment of the DLnya has 
increased, so dra/vyDur attention to the Bliss of theAkhira Itis time for 
yDur yearn ng for Paradise Q ameH) to sti r and for you to ro/ive and smel I 
its fragrance and strivefor its blessing Makethe longing for the] annah 
the boat that carries you to the fields of struggle and the battles of war. 
Answer the Call of Allah when He^ said: 

{133ji^JT} jIfliUJ 

" A nd march fcrtfi in ttie way (\Ahich leacfetc:^ fcrg\«nesBfrcmyxr Lcrd and a 
ParadsaasvvideasarethehsaviansarcltheeBrtl-v prgGerodfcrtheMUttacpari (C5cd 
fBairgcne^" |TMQ Al-I mran: 133]. 
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And respond to the request of the Messenger M when he said: 
j^j^tj CJl j-Jl \^ iar JM yj3 

" Stand up for a Patadise vuhose vuidtfi is tfiat of tfie hea\«n and 
ttie earUi" . The people who gave the second pledge of 'Aqabah said: 
"\Ne took the Messenger of Allah M amongst us though we rrey lose 
our property and our notables vra/ be killed. They said to the Prophet ^: 
What is for usO Rasool ul-Allah, if wegveyou our loyalty. Rasool ul- 
Allah S replied with confidence "The Paradise^." 

O Muslims! I ndead the Paradise is the ra/vard for exerting ourselves 
in the path of Allah to spread I slam and raise hi^ the word of Allah M- 
HeM said: 

{111 ijsii} Ojlaflij OjJisO 4JUI Jill 

"Verily A llah Inas pLrcharad cf thebdie^nsthar lives and thar prqaarties fb" 
thepricEtlTattlTansdTall betlTeParaci^ Th^fi^ in Allahfs Petl-v soth^kill 
(cthar^ aTda-ekillQcf UMQ At-Tauba: 111]. 

Yes! The Paradise^ O Muslims^ is the deal they made with Allah 
whereby they would fight in the Path of Allah. So they will kill and be 
killed. I s it not time that yDU yearn for thejamah and nnake a deal with 
Allah in which you will never lose^ but whereby you sell yourselves 
seeking His Pleasure and answer Him when He calls yDu to that which 
gives life? 

{24 JujVi} ^is-B^ 'il Sy» jJJj ^ tjl.'V^ol IjiiaT JjJUl l^fli 

"O yxi vNhDbdie/^ AnaA«- Allah and H is VAesBT^ \Ahan he(theMes»TQp^) 
c^lsyxitothat VNJichvull gvevoulife' ITMQ Al-Anfal: 24]. 

O Muslims! I ndeed, your terrible calamity is that the light of the 
Islamic A qaiteh has been odiinguished from yDur hearts and its effect on 
your actions has vanished. 1 1 has lost its warmth in your beh^'our and 
has become dead in your souls So illuminate it with the rules of the 
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Qur'an and revive it with the Remembrance (zikr) of Allah. Make it ] 

return you asadifferent people I ike the first Muslims from the s^t^d^ Z 

Tabi'ean and T^'i it-T^'esi. I lluminate it with the confidence in the I 

thou^ts and rules of I slam by working to re-establish the authority of ^ 

Islamand byraisingthebanner of theQur'an. I lluminate it by carrying f 

the Da'v\ah to the whole of manki nd so that yDu rr&/ take them out of ( 

the darkness of Kufr and misguidance and into the li^t of I slarn from ' 

the hell of worry and misery to the blessing of tranquillity and i 

happiness R»/ive it by fearing Allah and obeying Him by fearing His i 

punishment and desiring His Paradise by strengthening the link with 1( 

Him and remembering Him in yDur behaviour and thinking about Him 1] 

when doi ng &jery action. R^ive it by dra/vi ng closer to H i m not j ust by II 

pr^^, fasting, Zakahand d a a only but by s^ng the truth whera/er it 1; 

is needed, strug^ing against falsehood whero/er it exists and fi^Tting the 1^ 

KuRar and hypocrites al I the ti me and at o/ery opportunity If 

1( 

O Muslims! Your illness has been diagnosed as being the shaken 1' 

confidence in the thoughts and rules of I slam and the cure has been If 

clarified to yDu as being the establishment of the I slamic Khilafah with l^ 

thethouc^itsand rulesof Islam. So thecourseof action has been made Z 

as clear to you as the rridd^ sun. The aim has been defined such that 2] 

a/ery person can tangibly sense it. That is why we call you to breathelife Z 

into the Islamic AqagcHn in your hearts through vour continuous link Z 

with Allah ^ and yDurpers»/erance in cal ling people to Allah and to the 2^ 

confidence in the Shari'ah of Allah, and by making the Islamic 2f 

brotherhood the only bond which binds all the M usiims We call upon 2f 

you to work tirelessly and continuously with complete awareness and Z 

honest sacrifice to re-establish the Islam'c Khilafah by disseminating 2f 

thethou^tsof Islamand bystrug^ingfortheirsakeThisisto raisethe Z 

flag of I slam over all other f lags^ and to make the \Aford of Allah the 3C 

hi ^est and to resume carryi ng the Message of I slam to the world as a 3] 

Li^t, Guidance and Mercy 3: 

3: 
3^ 

ISJumadal 1382 AH 3f 

Hizb ut- Tahrir 3e 

13 October 1962 3: 

3f 
3E 
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Bismillah al-Rahman al-Rahim 
Reflection upon this call: 

1 - The Kuff^ in the West, in the light of their inventions and 
discoveries, undertook a crippling intellectual onslaught against the 
Muslims They stirred up doubt in the thoughts on which the Islamic 
State was established in order to destroy it. This Is because they kna/v 
that the w^ to destroy ideological states Is to shake the confidence of 
the politicians and thinkers in the concepts, criteria and convictions that 
form the entity of the state That is why they were able to destroy the 
I slarric State in spirit before they went on to destroying it in reality 

2- By removing the Khilafah System and making the Muslim 
politicians and Intellectuals love the thou^ts and legislation of the\Afest; 
the \Afestern Kuffer became the people who had absol ute authority over 
the lands of I slam. Thus they applied Kurfr systems on the Muslims in 
addition to raising doubts amongst the Muslims in the thoughts and 
rules of I slam and shaking their confidence in theconceptsi criteria and 
convictions on which their ummdn is established. So they weakened the 
bond that bri ngs the M usi i ms togdther and they I ed the u mmBh down the 
path of destruction. 

3 - The continuation of the Kuffer's control over the Muslims and 
the consolidation of the Kufr systems in tha'r relationships for 
approximately two generations has spurred desperation in the souls of 
Muslims in restoring the thou^ts and rules of Islamto life They also 
Instigated hopelessness In the Muslims regarding their return as one 
state and as one u mm^ T hus, the u mm^ has reached the bri nk of the 
abyss of destruction, and she is worried that she rri^t be annihilated. 

4 - T he w^ to rescue the u mrrBh from extl ncti on I s to regai n her 
confidence in thethou^ts and rules of I slam and to re^/ivethe I slamic 
vitality in her hearts with this confidence That is why it is not allowed 
for a Muslim to abstain from the work to restore this confidence and nor 
is it allowed for him to lag behind from the political struggle and the 
ideological battle in its path. 

5 - The Islamic Khilafah is what unites the word of the Muslims 
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under its flag, protects the power of I slam with its authority and enables 
the Muslims to convey tha'r Call to the world. It makes them an 
international power that affects the international situation and the 
destinies of nations Allah ^ has made it Fard on all the Muslims That 
is why it is obligatory for a/ery Muslim to strive to establish it by 
carrying the Islamic Da'vv^ through the political wey. This is because 
only its establishment will rescue the Ummeh from destruction and make 
her the best ummBh brought forth for mankind. 
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